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DUNYOQARASH VA HAYOTIY POZITSIYA:
STRUKTURAVIY TAHLIL

Annotatsiya. Dunyoqgarash va unga bog‘lig masalalar turli
fanlarning doimiy digqat-e’tiborida bo‘lib kelgan. Inson, shaxs, alohida
guruhlar va umuman jamiyat qaysi bir tadgiqgotning ob’ektiga aylansa,
0‘z-o‘zidan dunyogarash masalasi ham tilga olinadi. Fanlararo
tushuncha hisoblangan dunyogarash falsafa, psixologiya, sotsiologiya,
kulturologiya, antropologiya, pedagogika va boshqga gator fanlar doirasida
turli nugtai-nazardan o‘rganiladi. Masalan, psixologiyada dunyogarash
ruhiy hodisa, sotsiologiyada xulg-atvor, kulturologiyada madaniy hodisa,
antropologiyada etno-madaniy qiyofa, pedagogikada tarbiya ob’ekti
sifatida tadqiq etiladi. Biroqg, dunyogarashning tub mohiyati, strukturasi
va funksional jihatlari falsafa doirasidagina to‘la va yaxlit holda gamrab
olinadi. Falsafagina o‘zining universalistik xususiyati bilan ushbu
fenomenning ontologik, gnoseologik, aksiologik, praksiologik va boshqa
jihatlarini asoslab, boshqga fanlar uchun ushbu masalada konseptual-
metodologik ko‘rsatma berishi mumkin. Shunday bo‘lsada,
dunyogarash masalasi falsafaning boshga universal muammolari
qatorida hali hanuz o‘zining tugal yechimini topmagan muammolaridan
biri bo‘lib kelmoqgda. Gap shundaki, dunyoqgarash nihoyatda murakkab
va serqirra hodisa. Uni tushuncha holatiga keltirish, strukturaviy va
funksional jihatdan tahlil gilish borasida yakdil bir xulosaga kelish
juda mushkul. Shu boisdan ham biz ushbu maqolada dunyogarashga
oid ba’zi tadqgiqgotlarga murojaat qilib, uning strukturasini va
komponentlarini aniglashga urinib ko‘ramiz. Bunda biz shu vaqtgacha
mavjud bo‘lgan falsafiy garashlarni tanqidiy tahlil elagidan o‘tkazib,

Fhilosophy and life / Ne1 (8) 2020



ba’zi bir bo‘shliglar va noanigliklarga e’tibor garatamiz. Shuningdek,
dunyogarashni shaxs bilan, uning hayotiy pozitsiyasi bilan alogadorligini
ko‘rib chigamiz.

Kalit so‘zlar: dunyoqgarash, struktura, tarkib, tizim, komponent,
bilim, prinsip, e’tiqod, qadriyat, baho.

Kalit so‘zlar (2): hayotiy pozitsiya, individual ong, tarixiy vogelik,
ijtimoiy ong, hissiyot va ruhiyat, intellektual asos, konseptual nazar,
dunyoqarashning strukturasi, nazariy konstruksiya.

KIRISH

Borligdagi har bir ob’ekt o‘ziga hos strukturaga ega. Xoh u
moddiy ob’ekt bo‘lsin, xoh ma’naviy hodisa, albatta muayyan tarzda
strukturalanadi. Ob’ektning xususiyatlari va boshqa ob’ektlar bilan
munosabat tarzi, avvalo uning strukturaviy jihatdan ganday tashkil
qilinganligiga bog‘ligdir. Bu biz tadgiq etmoqchi bo‘lgan
dunyogarashga ham tegishli. Dunyogarashning tarkibi va
strukturasini ko‘rib chigishdan avval, tarkib va struktura o‘zi nima
ekanligiga e’tibor qaratamiz. Tarkib — muayyan ob’ektni tashkil
etuvchi komponentlarning oddiy to‘plami, struktura — ushbu
komponentlar o‘rtasida yuzaga keladigan aloqalardir.
Strukturaning eng asosli ta’rifi ijtimoiy falsafa sohasidagi taniqgli
mutaxassis V.Y. Kemerovga tegishli. U shunday ta’rifni keltiradi:
“Struktura — o‘zgaruvchan sharoitlarda takror ishlab chigarishni
ta’minlaydigan ob’ektning barqaror birikmalar to‘plami... Xolistik
tushunishda struktura tizim bilan tenglashtiriladi. Bu holatda tizim
elementlar orasidagi aloga-bog‘lanishlar sifatida tushuniladi.
Ikkinchi ta’rif struktura tushunchasidan tizim tushunchasini
farglaydi. Shu bilan birga, struktura ob’ektning ichki tashkil etilishi
va tartibliligi sifatida tushuniladi” [Kemerova, B. Y. & Kerimova, T.
X. 2003: b.427].

MATERIALLAR VA METODLAR

“Dunyogarash” tushunchasining falsafiy mazmunini ochib berish
uzoq va chuqur an’anaga ega. Ba’zi olimlar tomonidan “dunyoqgarash”
tushunchasi “dunyoni idrok etish usullari bilan o‘rnashgan agliy
linzalar” [Olsen, M.E. & Lodwick, D. G. & Dunlap, R. E. 1992: b.4]
sifatida tushuntiriladi. “Dunyogarash” atamasi nemischa
“Weltanschauung” so‘zidan kelib chiggan bo‘lib, dunyoga bo‘lgan
garashni yoki shaxsning hayotga, ijtimoiy dunyoga va institutlarga yaxlit
garashini anglatadi [Wolman, B. B. 1973: b.406]. Bu Kkishilar,
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munosabatlar, tabiat, vaqt va faoliyat haqidagi e’tigodlar, gadriyatlar va
taxminlarni anglatadi [Ibrahim, F. A. & Owen, S. V. 1994: b.201].

Dunyoqarash tushunchasi tarixan turli shakl va ma’nolarda
ifodalangan bo‘lib, uning mazmuni haqida yakdil bir xulosa mavjud
emas. Xususan, K.Yung uni “hayot falsafasi” [Jung, C. G. 1954: b.111-
125], A.Maslou “dunyoga nazar solish” [Maslow, A. H. 1970: b.39],
S.Pepper “dunyo gipotezalari” [Pepper,S. C. 1970: b.128], J.Frank
“taxminiy dunyolar” [Frank, J. D. 1973: b.57], J.Kottler va R.Xazler
“0‘z-0zini va dunyoni qurish tizimi” [Kottler, J. A. & Hazler, R. J. 2001:
b.355-369], F.Klakxon “madaniy orientatsiyalar” [Kluckhohn, F. R.
1950: b.376-393] shaklida ifodalab, turli nugtai nazardan talqin
gilganlar.

Ba’zi tadgiqotchilarning fikriga ko‘ra, dunyoqarash atamasi vaqt
o‘tishi bilan kishilarning dunyoni, madaniyatni, dinni yoki ma’naviyatni
ganday anglashini tushuntirish uchun go‘llanilgan va boshqa
madaniyatlarning xatti-harakatlari va munosabatlarini tasvirlash uchun
ishlatilgan. Shuningdek, u nazariyotchi yoki tadqgigotchining nuqtai
nazarini hisobga olgan holda turli kontekstlarda ishlatilishi mumkin
[Ibrahim, F. A., Roysircar-Sodowsky, G., & Ohnishi, H. 2001: pp.425-
456].

Dunyogarashga nisbatan yondashuvlarning bunday xilma-xilligini
tabiiy qabul gilmoqg kerak. Zero insonning ma’naviy-ruhiy dunyosi,
uning borlig bilan munosabati murakkab jarayonlar birligidan iborat
bo‘lib,ularni muayyan bir qolipgasolish nihoyatdamushkuldir. Shunday
bo‘lsada, dunyogarashni yaxlit tarzda tadqiq etish va uning strukturasini
aniglashga bo‘lgan urinishlar o‘tgan asrning 70-yillaridan boshlab
faylasuf olimlar oldidagi jiddiy ishga aylandi. Dunyogarashni 1970-
1980-vyillarda fundamental tarzda tadqiq etgan olimlar sirasiga R. A.
Arsishevskiy, I. V. Vostrikov, M.G. Ashmanis, A.S. Kraveslarni Kiritish
mumkin.

MUHOKAMA VA NATIJALAR

R. A. Arsishevskiy 0‘z zamonoshlarining tajribasini umumlashtirib
shunday yozadi: “70-yillar nashrlarida dunyogarash tushunchasini
yanada aniglashtirish jarayonida uni falsafa, mafkura yoki butun ijtimoiy
ong bilan aniglashga qgaratilgan urinishlar tanqidiy tahlil gilinadi.
Natijada, dunyoqgarashni ijtimoiy ongning shakl yoki sohalaridan biriga
gadar gisgartirish mumkin bo‘lmagan nuqtai nazar ishlab chigiladi.
Unga ko‘ra, dunyoqgarash ijtimoiy ong shakllari va sohalarining
barchasini emas, fagat ularning alohida elementlarini birlashtirgan
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maxsus ma’naviy hodisani ifodalaydi” [Arsishevskiy, R. A. 1986: b.48].
R. A. Arsishevskiy dunyogarash va ongning farqli jihatlariga to‘xtalib,
dunyogarashning ongga nisbatan xususiy hodisa ekanligini ta’kidlaydi.
Ong masalasiga chuqur to‘xtalib o‘tirmasdan (zero bu alohida tadqiq
etishga muhtoj masala) shuni aytishimiz mumkinki, dunyoqarash
ongning nisbatan yaxlitlangan, o‘zaro muvofiglashgan, bargaror gismi.
Zero, ong inson ma’naviy-ruhiy olamining dunyoqgarashdan tashqgarida
turuvchi boshqga elementlarini ham qgamrab olishi jihatidan
dunyogarashga nisbatan kengroq hodisa.

I. V. Vostrikovning fikrlariga murojaat qgilamiz. U shunday yozadi:
“dunyogarash — dunyo, tabiat va jamiyat haqgida, ularning bir butunligi,
inson va uning dunyodagi o‘rni, mavjud bo‘lishning ma’nosi
to‘g‘risidagi umumiy fikrlar majmui. Uning o‘ziga xosligi esa ikki
funksiyada namoyon bo‘ladi: birinchidan, u shaxsning o‘z-o‘zini
anglash shakli, ikkinchidan, dunyoni ma’naviy-amaliy o‘zlashtirish
usulidir. Dunyoqarash “dunyo” va “inson” tushunchalarining birikmasi
— dunyoning inson bilan munosabati va insonning dunyoda 0‘z-0‘zini
aniglashi sifatida e’tirof etiladi” [Vostrikov, I. V. 1987: b.4]. Yoki
M.G.Ashmanis ta’rifiga murojaat qilamiz. U shunday yozadi:
“Dunyoqarash — dunyo va insonning o‘zaro alogadorligi va munosabati,
insonning tabiat, jamiyat, ularning gonunlari to‘g‘risidagi, o‘zi va
dunyodagi o‘rni hagidagi umumiy garashlar tizimidir. Individual ong
darajasida dunyoqarash asosiy e’tiqodlar va ular bilan alogador bilimlar,
qarashlar va tasavvurlar majmui bo'‘lib, unda tabiiy va konkret tarixiy
vogelikning aks etishi insonning shaxsiy hayotiy tajribasi bilan
sintezlanadi va shu tufayli shaxsning ijtimoiy pozitsiyasi, fikrlash tarzi
va xulg-atvor yo‘nalishini belgilab beradi” [Ashmanis, M. G. 1984:
b.27].

P. N. Fedoseev tomonidan berilgan dunyogarashning ta’rifi
yugorida ko‘rsatilgan M. G. Ashmanisning ta’rifidan farqg qgilmaydi.
Ammo Fedoseev bu ob’ektning o‘zgaruvchanligi hagida gapiradi. U
dunyoqgarashni boshga har ganday ong shakli kabi voqgelikning oz
davri ruhidagi in’ikosidir, deb ta’kidlaydi. Unga ko‘ra, haqgigat necha
marta o‘zgarsa, dunyogarash ham shuncha o‘zgaradi. “Dunyoqarash,
uning tuzilishi va mazmuni doimiy, statik, o‘zgarmas narsa emas. Tarixiy
taraqgqgiyotning turli bosqgichlarida dunyoqgarash tizimida alohida
komponentlarning o‘rni o‘zgarib, uning mazmuni vaqt o‘tishi bilan
yangilanib, boyib bordi. Butun dunyo haqidagi muayyan g‘oyalar
to‘plamida gaysi garashlar ustunligiga garab, shuningdek, dunyoqgarash
strukturasiga tegishli gqarashlar va g‘oyalarni kiritish usuliga garab,
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turli jamiyat va sinflarda dunyoqgarashning har xil tipi ustunlik giladi”
[Fedoseev, P. N. 1979: b.5]. Ammo keyin Fedoseev, turli xil
dunyoqgarash tiplari turli strukturaga ega ekanligini ta’kidlab,
kutilmaganda ma’lum bir umumiy strukturaga olib keladi. Unga ko‘ra,
birinchi va eng muhim o‘rinda dastlab ichki gadriyatlar va
o‘rnatma(ustanovka)lar, ikkinchi — tasavvurlar va g‘oyalar, uchinchi —
e’tigod (birinchi va ikkinchining sintezi) turadi. Keyingi bosgichlarda
bu sxemaga san’at, axloq, falsafa va fan qo‘shiladi. Fedoseev
kommunistik dunyoqarashni yangiligi va jozibadorligi jihatidan
dunyogarashning eng yuqori tipi deb hisoblaydi.

A.S.Kraves Fedoseevning konsepsiyasini hisobga olib, birinchi
navbatda dunyogarash tizimi haqidagi tezisni tanqgid qiladi. “Shu
bilan birga, ko‘pchilik tadgigotchilar dunyogarash umumlashgan
qgarashlar tizimi degan pozitsiya bilan kelisha olmaydilar, chunki tizimlilik
belgisi dunyogarashning fagat ancha rivojlangan nazariy shaklini
tavsiflaydi” [Kraves, A. S. 1986: b.27], ya’ni dunyoqarashning dastlabki
shakllari butun bir tizim bo‘lmasligi mumkin. Kraves ham
dunyogarashni fagat uning turli jihatlarigina strukturalashishi mumkin,
deb hisoblaydi. Statik struktura ob’ekt gismlaridan fagat bittasini
ko‘rsatadi va mugarrar ravishda bir tomonlama bo‘ladi. Kravesning
yana bir yangiligi — dunyogarashning o‘z tashuvchisidan (sub’ekti)
ajralmasligidir. “Nihoyat, dunyogarash uning o‘ziga xos tashuvchisidan
holi tarzda umuman mavjud emasligini yodda tutish lozim. Ayni bir
tarixiy davrda, muayyan ijtimoiy-igtisodiy sharoitda ham turli shaxslar,
ijtimoiy guruhlar va sinflar dunyogarashining mazmuni va shaklida
tafovutlar mavjud. Ma’lum bir tashuvchiga bog‘liglik dunyoqgarashni
intersub’ektiv, shaxssiz va umumahamiyatli bo‘lgan fandan ajratib
turadi” [Kraves, A. S. 1986: b.30]. Lekin bu, umumlashgan shakldagi
dunyoqgarashni ajratib bo‘lmaydi, degani emas. “Biroq, turli xil
dunyoqarashlar o‘rtasidagi chuqur sifatiy farglarga gqaramasdan,
ularning har biri uchta asosiy savolga javob berishga intildi:

1) inson yashaydigan va harakat qgiladigan dunyo nima?;

2) nima uchun yashash kerak?;

3) ganday yashamoq kerak?” [Kraves, A. S. 1986: b.35].

Shuningdek, dunyogarashning gaysi tipiga mansub bo‘lishidan
gat’iy nazar, uning ijtimoiy ong tizimidagi roli o‘zgarishsiz qoladi. “Aftidan,
dunyogarashning ijtimoiy ong tizimidagi magomini ochib berishning
eng to‘g‘ri yo'li substansiya tushunchasi ortiga yashiringan. Substansiya
— har ganday mavjudlikning mohiyati, asosi... Xuddi shunday,
dunyogarashga ijtimoiy ongning aniq shaklu-shamoyili siftida mavjud
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bo‘lgan maxsus ma’naviy substansiya sifatida qaralishi mumkin...
Dunyoqarashni hagli ravishda o‘z davri ijtimoiy ongining ma’naviy
kvintessensiyasi deb aytishimiz mumkin” [Kraves, A. S. 1986: b.45].
Kraves dunyoqgarashni ma’naviy va amaliy ob’ekt deb biladi va u
gnoseologik va gadriyat komponentlarini, shuningdek ikki: oddiy va
nazariy (mafkura) darajani o‘z ichiga oladi, deb hisoblaydi. Aynan
mana shu yerda fiklarimizning avval boshida aytib o‘tilgan paradoksga
duch kelamiz. Ya’ni, A.S Kraves de yure dunyoqgarashning strukturasi
hagida gapiradi, lekin de fakto fagat uning tarkibini tavsiflaydi.

XX asrning oxiri va XXI| asr boshlarida dunyogarash borasidagi
tadgigotlar oz ahamiyatini yo‘qotdi va fagat universitet talabalari uchun
yozilgan darsliklardagina tilga olindi. Bu borada rossiyalik olimlardan:
V.V. Trushkov, N.F. Buchilo, A. N.Chumakov A.A. Radugin va V.
G.Gorbachyov; o‘zbekistonlik olimlardan: N.A.Shermuhammedova
tomonidan yozilgan darslik va o‘quv go‘llanmalarda keltirilgan
dunyogarashga oid fikrlarni ko‘rib chigamiz.

Bu tadqgigotchilarning barchasi dunyogarashning mohiyatini bir
xil tarzda aniglaydi. Biz uchun V. G. Gorbachyov tomonidan berilgan
ta’rifni keltirish kifoya. “Muxtasar qilib aytganda, dunyoqgarash, bu —
bilish va amaliyot sub’ekti (individual, ijtimoiy guruh, umuman jamiyat)
da shakllangan dunyo tasviridir. Bu insonning hayotiy pozitsiyasi va
atrofidagi dunyoda mavjud bo‘lishi uchun zaruriy asosdir. Albatta,
dunyoqgarash insonning o‘zi va atrofidagi dunyo haqidagi bilim va
g‘oyalari bilangina cheklanib qolmaydi. U nafagat dunyoning tasviri,
balki uning dunyoga munosabati asosida shakllangan tamoyillar
hamdir: qizigish yoki befarqglik, yaxshilik yoki yomonlik va h.k. Insonning
dunyoqgarashi uning ma’naviy-amaliy faoliyatisiz, fan-texnika taraqqiyoti
va madaniy muhit ta’siridan holi tarzda hosil bo‘Imaydi” [Gorbachyov,
V. G. 2002: b.6].

Ba’zi istisnolarni hisobga olmaganda, deyarli boshga barcha
mualliflar dunyogarash fenomenini bir xil tarzda belgilaydilar. Afsuski,
dunyogarash strukturasini tushunishda tadqigotchilar orasida bunday
yakdillik yo‘q. V.G.Gorbachyovning fikriga ko‘ra, dunyoqarash
elementlari bilim, e’tiqod, ideallar, tamoyillar va ma’naviy gadriyatlardir.
Shuningdek, tadqiqgotchi dunyogarashning ikki funksiyasini ham
belgilaydi: bilish (kognitiv) va mo‘ljal olish (orientatsiya).

N.F.Buchilo, A.N.Chumakov, N.S.Shermuhammedova
dunyoqarashning uch turini ajratib ko‘rsatadi: dunyoni his etish,
dunyoni idrok gilish vadunyoni tushunish. Bu tiplar dunyogarashning
uch asosiy shakliga, ya’ni mif, din va falsafaga mos keladi. N.F.Buchilo
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va A.N.Chumakovlar dunyoqarashning funksiyalari va strukturasini
quyidagicha ifodalaydi: “Shunday qilib dunyogarashda inson
tomonidan amalga oshiriladigan quyidagi asosiy funksiyalar
umumlashtirilgan shaklda taqdim etiladi: bilish (kognitiv), gadriyat va
xulg-atvor (N.S.Shermuhammedova ham bilish, gadriyatlarga
munosabat va xulg-atvorni belgilash funksiyalarini keltiradi
[Shermuxammedova, N.A. 2012: b.9]). Demak, muammolarga,
savollarga tanlangan tarzda javob beradigan har bir insonning
dunyoqarashi har doim shaxsiy o‘ziga hosligi bilan ajralib turadi va
shu boisdan ham boshqga kishilarning dunyoqgarashiga o‘xshamaydi.
Bu har doim noyob va betakrordir, chunki dunyoqgarashda intellekt
bilan birga, hissiyot va ruhiyat uzviy bog‘lig bo‘lib, ular har bir inson
uchun mutlaqo o‘ziga xos, individual xususiyatlar sifatida ishlaydi.
Intellekt, hissiyot va ruhiyat iroda bilan uyg‘unlikda kishilar tomonidan
faol qabul qgilinadigan, ular ongining butun omboriga, hayotiy
intilishlariga mos keladigan qgarashlar — e’tigodlarni yaratadi. Har
ganday dunyogarashning yana bir muhim elementi shubha bo'lib, uni
dogmatizmdan himoya qgiladi” [Buchilo, N. F. & Chumakov, A. N.
2003: b.11-12]. Aks holda, emotsional, ruhiy va intellektual asoslar
iroda orqgali va har bir shaxsning o‘ziga hos jihatlarini hisobga olgan
holda e’tigod va shubhalarni yaratadi.

V. V. Trushkovning fikricha, dunyogarash bir vagtning o‘zida ikkita
strukturaga va ikki turga ega: “Dunyoqarashning turlari: individual (shaxs)
va ijtimoiy dunyoqgarash (mafkura, ijtimoiy ideal, ijtimoiy pozitsiya).
Dunyoqgarashning psixologik va gnoseologik strukturasini farglash
lozim. Psixologik struktura: bilimlar, garashlar tizimi, gadriyatiy baholar
tizimi, hayotiy pozitsiyani tanlashda insonning dunyo bilan munosabati;
bilim, his-tuyg‘u, tanlangan pozitsiyaga ishonch, burchni va axlog mezonini
anglashni birlashtiruvchi e’tiqod; ideallardir. Dunyoqgarashning
gnoseologik strukturasi tarkibini tabiatshunoslik, fizik, biologik, matematik,
sotsiologik, estetik, igtisodiy va boshga bilimlar tashkil etadi.
Dunyoqgarashning shakllanishida mazkur bilimlar asosiy rolni o‘ynaydi.
Ammo dunyoqgarash mexanik bilimlar to‘plami emas. Bu dunyo
haqgidagi garashlarning yaxlit tizimi, bu konseptual nazar, dunyoda sodir
bo‘ladigan barcha narsa idrok etiladigan prizmadir. Dunyoqarashning
nazariy asoslari falsafadir” [Trushkova, V. V. 2004: b.12].

V.V.Trushkova bilimlarni har ikki strukturaga ham Kkiritadi. U
dunyogarash uning gnoseologik strukturasini tashkil etuvchi bilimlar
asosida shakllanadi, demoqgchi. Keyin psixologik struktura vujudga
keladi, chunki ideallar va gadriyatlar, uning fikricha, bilimga asoslanadi.
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Dunyo hagidagi tasavvur ana shu dunyoqgarash asosida vujudga kelgan
falsafaga asoslanadi. Gipoteza qgiziqgarli, lekin xatolik boshidanoq
ko‘rinib turibdi. Biz bilim dunyoqgarashning asosi ekanligini inkor
etmaymiz, biroq barcha bilimlar falsafiy konsepsiyaga aylanmaydi. Yaxlit
dunyoqgarashga ega, ammo falsafa haqgida zarracha tasavvurga ega
bo‘lmagan kishilar juda ko‘p. Afsuski, har bir insonning dunyoqarashi
bor, biroq falsafiylari juda oz. Ba’zi mualliflar dunyogarashning alohida,
falsafiy turiga urg‘u beradilar, lekin u keng ijtimoiy gatlamlarda deyarli
targalmagan.

Dunyogarashning strukturasini tasavvur qilish va uning tarkibiy
qgismlari ierarxiyasini aniglash uchun avvalo ushbu komponentlarning
o‘zini aniglab olish kerak. Agar bilim deganda biz asosan ob’ektiv
ma’lumotlarni nazarda tutsak, unda e’tigodlar, normalar, ideallar va
qadriyatlar nima? Yuqorida aytib o‘tiigan mualliflarning asarlaridan
ta’riflarni izlashimiz mumkin. “E’tigod — kishilar tomonidan faol gabul
gilinadigan, ularning ongi, hayotiy intilishlarining butun ko‘lamiga mos
keladigan qarashlardir” [Buchilo, N. F. & Chumakov, A. N. 2003:
b.12].

“Ideal — insonning eng yuksak intilishlari, magsadlari va harakat
dasturlarini ifoda etuvchi mukammallik va shuning uchun orzu
gilinadigan kelajakning ruhiy giyofasidir” [Gorbachyov, V. G. 2002:
b.7]. “Prinsiplar — hayotda amal qilinishi lozim bo‘lgan g‘oyalar va
qoidalardir” [Gorbachyov, V. G. 2002: b.8]. “Qadriyat — kishilarning
ehtiyojlari va istaklarini gondiradigan muayyan bir ob’ekt yoki
hodisaning xususiyati. Insoniy gadriyatlar tizimiga yaxshilik va yomonlik,
baxt va baxtsizlik, hayotning magsadi va ma’nosi hagidagi g‘oyalar
kiradi” [Radugin, A. A. 2001: b.13].

Yana bir rossiyalik olim A.A.Radugin normalarni shaxsning
boshga kishilar bilan munosabatlarini barqaror va takroriy baholash
natijasi sifatida belgilaydi. Bu gadriyatlar va amaliy xulg-atvor
o‘rtasidagi o‘ziga hos bog'liglikdir. A. Raduginning dunyoqgarash
konsepsiyasini ko‘rib chigishga kirishishdan avval, yuqorida biz ko‘rib
chiggan barcha tadqiqotchilar dunyoqgarashning strukturasini
muhokama qilar ekanlar, aslida fagat uning tarkibini tasvirlaganligini
ta’kidlash kerak. Tarkib va struktura o‘rtasidagi fargni aniq belgilash
uchun biz tarkib — gismlarning oddiy ro‘yxati, struktura — komponentlar
o‘rtasida mavjud bo‘lgan munosabatlar ierarxiyasi ekanligini
tushuntiramiz. Tarkibda hech ganday ierarxiya yo‘q, chunki u fagat
aloga-bog‘lanish tamoyilidan kelib chigadi. Yugorida ko‘rib o‘tilgan
barcha tadqiqotchilar dunyogarashni fagat tarkibiy qgismlar
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kombinatsiyasi sifatida tushundilar va tushuntirdilar. Shuning uchun
ularning dunyoqgarash strukturasi hagidagi tadgiqgotlari aslida faqgat
uning tarkibini ko‘rib chigish bilan cheklandi.

A.A. Radugin dunyoqgarashning to‘rtta komponentini belgilab
berdi: kognitiv (dunyoning maxsus ilmiy va universal tasviri), gadriyatiy-
me’yoriy (ideallar, e’tigodlar, ishonchlar, me’yorlar), emotsional-irodaviy
(bilimlarni etiqodlarga aylantiruvchi tuyg‘ular) va amaliy (bilimlarni
amaliyotga tadbiq etish va ideallarni amalga oshirishga tayyorlik).

Dunyogarashning ikki darajasi mavjud: hayotiy-amaliy va nazariy.
“Dunyogarashning hayotiy-amaliy darajasi 0‘z-o‘zidan shakllanadi va
sog‘lom fikr, keng va xilma-xil kundalik tajribaga asoslanadi.
Dunyoqgarashning bu darajasi ko‘pincha hayot falsafasi deb ataladi...
Hayotiy-amaliy dunyoqgarash nihoyatda xilma-xildir, chunki uning
tashuvchilari ta’lim va tarbiya tabiatida turlichadir” [Radugin, A. A.
2001: b.14]. Faylasuflar hayotiy-amaliy dunyoqgarashning faktik
individualligi muammosini nazariy darajada hal etishga harakat
gilmoqdalar. Kishilar bir xil tarzda biladigan va gapiradigan, ammo
boshgacha (individual tarzda) boshdan kechiradigan va his qgiladigan
umumiy spekulyativ modellar mavjud.

Dunyogarash ierarxiyasi quyidagicha: Radugin nazarida har
ganday dunyoqgarashning o‘zagi gadriyatlardir. Ular hissiy-irodaviy
komponentdan kelib chigadi. Har kimning ham adolat haqidagi fikri
inobatga olinmasa g‘azab va nafratni his qilishi bejiz emas. Buni
amerikalik psixolog olimlar M.Brandt va J.Kraufordlar tomonidan
o‘tkazilgan empirik tadqgigotlar ham isbotladi. Xususan ular shunday
xulosa qiladilar: “Kundalik hayotda boshqalarni qoralovchi his-
tuyg‘ular (masalan, g‘azab, nafrat, jirkanish) dunyogarashga zid bo‘lgan
ma’lumotlarga, ijobiy hissiyotlar (masalan, g‘urur, ishtiyoq) esa
dunyogarashga mos keluvchi ma’lumotlarga qaratiladi” [Brandt, M.
J. & Crawford, J.T. 2020: b.36].

A.A. Raduginning so‘zlariga ko‘ra, gadriyatlar har ganday
dunyoqgarashning semantik (ma’noli) kategoriyasidir. Biroq, qadriyatiy-
me’yoriy komponent fagatgina kognitiv va hissiy-irodaviy komponentlar
o‘zaro ta’sirlashgandagina hosil bo‘ladi. Bilim dunyogarashning
sub’ekti tomonidan yetarli darajada his etilgandan, kerakli hissiy
bo‘yoglarga ega bo‘lgandan keyingina e’tigodga aylanadi. Dunyoning
konkret ilmiy yoki universal manzarasi tashuvchi (sub’ekt) uni
tushunishga o‘rgangan paytda emas, balki uning butun fikrlash tarzi
va hayotiy tajribasiga mos kelganda, dunyoning manzarasi ob’ektiv
bilimlardan dunyoning sub’ektiv tasviriga aylanganda individuallashadi.
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Boshgacha aytganda, bilim inson tomonidan shaxsan unga (yoki uning
ijtimoiy guruhiga, xalgiga) manzilli yo‘naltiriimasdan hamda “o‘zimniki”
sifatida qabul qgilinmaguncha e’tigodlarga aylanmaydi. Qadriyatiy-
me’yoriy komponent hosil bo‘lgandan so‘ng amaliy komponent haqgida
gapirishimiz mumkin.

A.A. Radugin qgarashlarining ba’zi jihatlarini tanqidiy ko‘rib
chigmoqg lozim. Kishilarning aksariyati o‘z e’tiqodlarini sir tutishadi,
shaxsiy va ijtimoiy hayotida ular konformizm tamoyillariga amal qgilishadi.
Ko‘rinib turibdiki, e’tigod inson xatti-harakatlari asoslaridan alohida
holda mavjud. O‘rtacha inson bir narsani o‘ylaydi, lekin ba’zan buning
aksini qiladi. Biroq, dunyoqgarashning shakllanishi va faoliyat
ko‘rsatishida amaliyotning roli nihoyatda katta bo‘lib golmoqda. Gap
shundaki, bilimlarni e’tigodga aylantirish uchun ba’zida hissiy bo‘yoqlar
yetishmaydi. Bilimlar nafagat his qilinadi, balki amalda sinovdan
o‘tkaziladi. Hatto ijobiy yoki salbiy hissiy rang berish bilimlarni amalda
tekshirib ko‘rish uchun reaksiya sifatida paydo bo‘ladi, deb taxmin
gilish mumkin. Masalan, amalda noto‘g‘ri bo‘lib chiggan biror kishining
bilimi yoki bergan tavsiyasi, sub’ekt tomonidan o‘sha kishining o‘zini
ham, bilimi yoki tavsiyasining mazmunini ham salbiy emotsional
reaksiyalanishiga olib keladi.

Dunyoqgarashning hayotiy-amaliy va nazariy darajalari o‘rtasidagi
alogadorlikni aniglash ham juda muhimdir. Yuqorida aytib
o‘tganimizdek, hayotiy-amaliy daraja asosan individual bo‘lib, bu
dunyogarash sub’ektining amaliy faoliyati va ta’lim-tarbiya jarayonida
rivojlanadi, ya’ni dunyoqarash asosan shu darajada shakllanadi. Nazariy
daraja umumiy tushunchalardan iborat (deyarli har doim falsafiy), bu
dunyoqgarash tashuvchilarining hayotiy-amaliy darajasini
transpersonallashtirishga harakat giladi.

Nazariy daraja faqat spekulyativ konstruksiyalar bilan bog‘lig
bo‘lsa-da, dunyoqgarash uyg‘undir. Lekin nazariy darajada fagat o‘ziga
hos qadriyatlar mavjud. Masalan, ilmiy faraz uchun asosiy qadriyat
ob’ektivlikdir, falsafiy konsepsiyalar uchun — mantiqiylik, siyosiy
ta’limotlar uchun — magsadga (manfaatga) muvofiglik gadriyat
hisoblanadi. Agar biron bir sabablarga ko‘ra nazariy gadriyat dominant
pozitsiyani egallab olsa (har ganday dunyoqgarash dominantlarsiz
mavjud bo‘lmaydi), unda darhol dunyoqgarashning bo‘linishi yuz beradi.
Nazariy konstruksiya emotsional-irodaviy komponentni nazorat gilishni
(bosim o‘tkazishni) boshlaydi, umumlashtiruvchi xarakterdagi mustaqil
argumentlar ushbu dunyogarash tashuvchilari shaxsiy va ijtimoiy
hayotining harakatlantiruvchi kuchiga aylanadi. Bu hayotiy-amaliy daraja
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yo‘qoladi, degani emas. U faqgat tashuvchi (sub’ekt) uchun o‘z
ahamiyatini yo‘qotadi va mustaqil tarzda rivojlanadi. Natijada, inson
bir narsani aytadi va boshqasini giladi, ya’ni so‘z (fikr) va amal (ish)
birligi yo‘goladi. Shunday qilib, biz 0‘z ta’limotiga zid tarzda yashagan
faylasuflar (Seneka, Shopengauer) hamda o‘z ta’limotlariga zid ravishda
faoliyat yuritgan va hatto o‘z ta’limotlarini juda tez-tez o‘zgartirgan
siyosatchilarga (Pol Pot, Lenin) duch kelishimiz mumkin.

Bu dunyoqgarashning hayotiy-amaliy darajasi muqarrar tarzda
dominant ekanligi bilan izohlanadi. Zero, har ganday inson, xohish-
istaklaridan qat’iy nazar, ko‘plab kichik yoki katta kundalik ishlarga
botib, doimiy ravishda o‘z hayotini tashkil etish va ta’minlash bilan
mashg‘ul bo‘ladi. Buni N. A. Shermuhammedova asosli tarzda shunday
tushuntiradi: “Hayot tajribasi va empirik bilimlar asosida shakllanadigan
dunyogarash... har ganday dunyoqarashning negizi hisoblanadi va
odamlarga kundalik hayoti, faoliyatida yo‘l ko‘rsatib, ularning xulqg-
atvori, aksariyat gilmishlarini belgilab, muhim regulyativ funksiyani
bajaradi” [Shermuxamedova, N. A. 2012: b.8]. Nazariy daraja deyarli
har doim ikkinchi darajali bo‘lib chigadi, chunki aksariyat insonlar
hayotda Makiavellining “avval yashanglar, keyin falsafa o‘ginglar”
(“primum vivere deinde philosophari”) tamoyiliga amal qilib
yashaydilar.

Inson abadiy savollarga javobsiz yashashi mumkin, garchi gohida
bunday beparvolik ba’zi noqulayliklarga olib kelsa ham. Lekin inson
to‘satdan o‘zini eng buyuk siyosatchi, faylasuf yoki olim deb tasavvur
qgilsa va o'z hayotiy tajribasiga tayanmasdan spekulyativ konsepsiyalarni
yarata boshlasa, unda ular oddiy mavhum narsalarga aylanadi. Bundan
tashqgari, nazariy darajadagi qadriyatlar har doim ham amaliy hayotning
qadriyatlari bilan bog‘lig bo‘lavermaydi va tegishli dominantligi bilan
ham ulardan ustun turadi. Natijada, hayotdan ajralgan siyosatchi,
faylasuf yoki olim hayotni isloh qilish va uni o‘z nazariyalariga
moslashtirishga intiladi. Bunday odamning shaxsiy, amaliy hayoti nazariy
darajaga bog‘lig bo‘lmagan holda yo‘nalish oladi. Bu inson tomonidan
yaratilgan nazariyalar haqiqiy holatga mos kelmaydi. Ular hayotiy
amaliyotdan uzilib goladilar. Albatta, eng hudbin va narsistik shaxs
ham o‘zini to‘liq atrofdan, hayotdan ixotalay olmaydi va ixtiyoriy ravishda
yoki noilojlikdan muayyan kundalik muammolarni hal gilishga majbur
bo‘ladi. Shunda ongda ikkilanish yuz beradi. Bir tomondan, porloq,
ammo mutlago amalga oshirib bo‘lmaydigan nazariy loyihalar, ikkinchi
tomondan, nazariy konstruksiyalarga mutlago nomuvofiq bo‘lgan
kundalik hayot.
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Birog, A.A. Radugin nazariyasining mantigiy uyg‘unligi va
yangiligiga garamay, biz uni o‘zgarishsiz gabul gila olmaymiz. Zero,
amaliy komponentning rolini bir oz boshgacha jihatdan ko‘rib
chigamiz. Shuningdek, biz dunyogarashni ikki darajaga bo‘lish giyin
va umuman kerak emas, deb hisoblaymiz. Hayotiy-amaliy daraja, albatta,
mavjud va A.A.Radugin nazariyasida to‘g‘ri tasvirlangan. Lekin nazariy
darajaning mohiyati anig emas. Darhaqiqgat, ayrim kishilar uchun
nazariy tuzilmalar hayot amaliyoti sohasiga tegishli. Bular: o‘qituvchilar,
faylasuflar, yozuvchilar va boshqalar. Talaba uchun nazariy bo‘lgan
konstruksiya falsafa o‘gituvchisi uchun hayot amaliyotining ajralmas
gismidir. Nazariy daraja anchagina munozarali, shu bois biz
dunyoqgarashning darajalarga bo‘linishidan voz kechishni taklif gilamiz.
Nazariy konstruksiyalarni tafakkur bilan tenglashtiramiz va ular hayot
amaliyoti bilan mos kelishi yoki kelmasligi mumkin, deb hisoblaymiz.

Yuqorida bayon etilgan kamchiliklarga garamasdan, bu nazariya
dunyogarash strukturasini o‘rganishda oldinga tashlangan muhim
gadam bo‘ldi. A. A. Radugin konsepsiyasining muhim yangiliklaridan
biri — ob’ektning komponentlari o‘rtasidagi aloga prinsipini ochib
berishga uringanidir.

Afsuski, uzoq vaqt davomida dunyoqgarashning ierarxiyasini aniq
va vizual tarzda qurish imkonsiz, deb ishonishgan. Ushbu masala bo‘yicha
Sovet tadgiqotchisi Y. M. Xakimov shunday ta’kidlaydi: “ierarxiyani
rasmiy ravishda tasvirlashga urinishlar uning nazariy qoidalarining
yo‘qligi va konseptual va kategoriya apparati ishlab chigilmaganligi
sababli katta natijalarga olib kelmaydi” [Xakimov, E. M. 1986: b.28].

Shuning uchun biz fagat F.Engels tomonidan ishlab chiqgilgan
va B.M.Kedrov tomonidan ommalashtiriigan bo‘ysunish tamoyiliga
tayanishimiz mumkin. Materiyaning harakat shakllari hagida gapirar
ekan, Engels ular orasidagi ierarxiyani bayon qildi. Bu tamoyilni
ma’naviy ob’ektlarga tatbigq etishimiz mumkin, chunki dialektika
qgonunlari barcha ob’ektlarga tegishlidir. Qisgacha aytganda, bo‘ysunish
tamoyili quyidagilardan iborat: “Ushbu mutlago yangi yondashuv
natijasida ilmiy tadqgiqotlar ob’ektlarini bitta umumiy chizigda ketma-
ket joylashishi yugoriga garab harakatlanuvchi materiyaning progressiv
rivojlanish jarayonini aks ettirdi (pastdan yuqoriga, oddiydan
murakkabga). Boshgacha qilib aytganda, murakkabroqg ob’ekt oddiyroq
ob’ektdan kelib chiggan, deb garaladi va shunga ko‘ra uni o‘rganadigan
“oliy fan” “quyi fan”dan kelib chiggan va rivojlangan, deb hisoblanadi.
Bunday yondashuv “bo‘ysunish tamoyili” deb nomlanadi” [Kedrov,
B. M. 1986: b.313]. Dunyoqarash ierarxiyasini tuzishda biz uning
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sodda tarkibiy gismlardan iborat emasligini yodda tutib oddiydan
murakkabga o‘tamiz.

Shunday qilib, dunyoqarashning faoliyatida soddaligi, ahamiyati
va xronologiyasi nuqtai nazaridan birinchi navbatda, biz bilimlarni
(bilimlarni noto‘g‘ri va haqgiqiyga ajratishdan oldin ularni o‘z ichiga
olgan kognitiv komponent) joylashtiramiz va ikkinchi navbatda, bu
bilimlarni amalda sinab, tekshirib ko‘ramiz (bilimlarni hagigatni mezoni
bilan to‘g‘ri va noto‘g‘riga ajratuvchi amaliy komponent). Ushbu afzallik
yangi bilim deyarli har doim hissiy neytral ekanligi bilan izohlanadi va
ular muvaffaqiyatli yoki muvaffaqiyatsiz amaliy sinovdan so‘ng
muayyan rang oladi.

Shunday qilib, hissiy-irodaviy komponent (bilimlarni e’tigodga
aylantirish) uchinchi o‘rinni egallaydi. Uning dunyogarash faoliyatida
ishtirok etishi uchun avvalgi ikki komponentning o‘zaro alogasi zarur
(hissiyotlar 0‘z-o‘zidan paydo bo‘lmaydi, ular odatda ma’lum bilimlarga
asoslangan amaliy harakatlar bilan bog‘liq). Qadriyatiy-me’yoriy
komponent dunyogarashning tashuvchisi (sub’ekti) muayyan hissiy-
irodaviy rang olgan bilimlarni amaliy sinovidan xulosa chiqgara
boshlagandagina paydo bo‘ladi. O‘z tajribasini anglash orqgali inson
0‘zi uchun nimani gadrlashni va gadrlamaslikni, me’yor sifatida nimani
qabul qgilish kerakligini o‘zi hal gilishi mumkin. Dunyogarashning
qgadriyatiy-me’yoriy komponenti prinsiplardan iborat,desak mubolag‘a
bo‘Imaydi. Biz dunyoning giyofasi va dunyoga munosabat deb ataydigan
dunyoqgarash ana shu tarzda shakllanadi va faoliyat ko‘rsatadi. Bizningcha,
bu komponentlar orasidagi aloga tamoyili, ya’ni dunyogarashning paydo
bo‘lishi va funksionallashuvida gaysi komponent birinchi va gaysi biri
oxirgi o‘rinda turishi muhimdir. Masalan, hissiy-irodaviy komponent
aniq uchinchi, ammo to‘rtinchi yoki birinchi emas.

Dunyoqarash faqgat o‘ziga xos strukturaga ega bo‘lib, boshqga
ob’ektlar strukturasidan tubdan farqg giladi. Uning komponentlari
ierarxiyasi buzilishi mumkin, bu esa dunyogarashning bo‘linishiga olib
keladi. Agar, masalan, bilim amalda sinab ko‘rilmagan, balki boshqga
kishilarning so‘zlaridan hissiy rang olgan bo‘lsa, unda biz dunyoga
nisbatan umuman mos kelmaydigan dunyoning tasvirini olamiz.
Hayotiy amaliyot bir yo‘nalishda olib boriladi, uning refleksiyasi esa
butunlay boshqacha bo‘ladi. Bunday vaziyatda dunyoning tasviri
vogelikning aksi emas, balki so‘zlar, tushunchalar va mavhum
nazariyalarning soyasiga aylanadi.

Dunyoqgarashning strukturasini belgilab olgandan so‘ng, endigi
vazifamiz dunyoqgarashning hayotiy pozitsiya bilan alogadorligini ko‘rib
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chigishdir. Shaxsning hayotiy pozitsiyasi dunyoqgarash bilan uzviy
bog‘lig bo‘lib, ta’bir joiz bo‘lsa aytish mumkinki, dunyogarash shaxs
hayotiy pozitsiyasining ma’naviy-ruhiy asosi hisoblanadi. N.N.Semke
fikriga ko‘ra, “insonning hayotiy pozitsiyasi asosini ob’ektiv dunyo va
unda insonning tutgan o‘rni hagidagi umumiy qarashlar tizimi —
dunyoqarash tashkil etadi” [Gritsanov, A. A. 1998: b.425]. A.N.
Leontev fikri bo‘yicha, pozitsiya, bu — insonning mugarrar xususiyati.
U buni shaxsning shakllanishi va ijtimoiy munosabatlarning sub’ektiga
aylanishi, dunyoqgarashi va hayotiy munosabatlarining alogadorligidan
kelib chiquvchi xususiyati sifatida tavsiflaydi [Leontev, A.N. 1993:
b.171].

Bizningcha, shaxsning hayotiy pozitsiyasi — shaxsning o‘ziga,
0‘z hayotiga, o‘tmish, hozir va kelajakka, boshqa insonlarga, jamiyatga,
gadriyatlarga bo‘lgan bargaror sub’ektiv munosabatlari, faoliyat
yo‘nalishlari hamda yashash tarzining birligidir. Ya’ni shaxsning butun
hayoti davomida unga hamrohlik giluvchi o‘zini tutish, fikrlash, faoliyat
yuritish va yashash uslubidir. Hayotiy pozitsiya, bu — insonning o‘zi
tanlagan turmush tarzi, hayotiy munosabatlar, gadriyatiy ideallarning
va inson hayotining butun yo'‘lini ta’minlaydigan hayotiy
munosabatlarning birikmasi. Hayotiy pozitsiya har doim qat’iy
tuzilishga ega, ammo u o‘zgaruvchanlikni, rivojlanish imkoniyatini
istisno qilmaydi.

Shaxsning hayotiy pozitsiyasi uning dunyoqarashi bilan uzviy
bog‘ligligini yugorida aytib o‘tdik. Zero, u dunyoqarash bilan birga
shakllanadi, dunyogarash o‘zgarishi uning ham o‘zgarishini taqozo
etadi. Zero, shaxs hayotiy pozitsiyasining ma’naviy-ruhiy asosini
dunyoqarash tashkil etadi. Shu boisdan ham bu ikki tushunchaga
berilgan ta’riflarda favqulodda yaginlik, o‘xshashlik borligi bejiz emas.
Biroq, dunyogarashga berilgan ba’zi ta’riflarda hayotiy pozitsiya
dunyogarashning tarkibiy gismi sifatida talqgin etiladi. Masalan, sovet
davrida chop etilgan “Falsafiy gomusiy lug‘at”’da dunyogarashga shunday
ta’rif beriladi: “Dunyoqgarash — dunyo va unda insonning tutgan o‘rni
to‘g‘risidagi qarashlar, baholar va majoziy ifodalar tizimi, insonning
atrofdagi vogelikka va o‘ziga bo‘lgan umumiy munosabati, shuningdek,
kishilarning asosiy hayotiy pozitsiyalari, €’tiqodi, g‘oyalari, bilish va faoliyat
prinsiplari, gadriyatiy mo‘ljallaridir” [llichyov, L. F. & Fedoseev, P. N.
& Kovalyov, S. M. & Panov, V. G. 1983: b.375-376].

Shuningdek, I. T. Frolov tahriri ostida chop etilgan “Falsafiy lug‘at’da
ham “voqelikka bo‘lgan munosabatlardan kelib chiquvchi prinsiplar,
qgarashlar, qgadriyatlar, ideallar va e’tigodlar tizimi, dunyoni yaxlit
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tushunish, shuningdek, kishilarning hayotiy pozitsiyalari va faoliyatlari
dasturlaridir” [Frolov, I.T. 1991: b.263], degan ta’rif keltiriladi.
Ushbu keltirilgan ta’riflarda hayotiy pozitsiya dunyoqgarashning tarkibiga
singdirib yuborilgan bo‘lib, bu hayotiy pozitsiyani shaxsning fagat sub’ekiv
holati sifatida, bir tomonlama tushunish natijasidir. Biz yuqorida ta’kidlab
o‘tganimizdek, dunyoqgarash shaxs hayotiy pozitsiyasining ma’naviy-ruhiy
asosini tashkil etadi, aksincha emas. Zero, shaxsning tashqgi xususiyatlarini
ifoda etuvchi “ijtimoiy munosabat”, “amaliy faoliyat”, “xatti-harakat”, “yashash
tarzi” degan tushunchalar ham borki, bular dunyogarash bilan nechog‘lik
bog‘lig bo‘lsa-da, biroq to‘g‘ridan to‘g‘ri uning tarkibiga kirmaydi. Shuning
uchun ham, bizning yondashuvimizga ko‘ra, hayotiy pozitsiya ichki
(dunyoqarash) va tashqi (amaliy faoliyat, xatti-harakat, yashash tarzi)
xususiyatlarning bargaror modelini ifodalaydi. Bunda shaxsning o‘ziga
hos hayotiy pozitsiyasi uning dunyogarashi strukturasidagi muayyan
elementlarning (tafakkur yoki emotsionallik, gaysi bilim (g‘oya)larning
e’tigod, hayotiy gadriyat va me’yor darajasiga ko‘tarilganligi) dominantligi
bilan belgilanadi. Bunda shaxsning hayotiy tajribasi (hayotiy amaliyot) va
unga ta’lim-tarbiya orgali singdirilgan ustanovkalar, bilimlar omuxtalashadi
hamda shaxsning o‘ziga hos hayot yo'li, hayot traektoriyasi va hayotiy
strategiyasini yuzaga keltiradi.

XULOSA

Shunday qilib, dunyoqgarashni boshqa ijtimoiy ong shakllari: fan,
din, axloq va boshqalardan fargli ravishda shaxs(tashuvchi)siz mavjud
bo‘la olmaydi. Ya’ni dunyogarashda har bir shaxsning individual psixo-
fiziologik (dunyoqarashning psixo-fiziologik jihatlar bilan alogaorligi
alohida mavzu) xususiyati hamda hayotiy tajribasi ustuvorlik giladi va
nazariy konstruksiyalar bilan alogadorlikda (turli hil kombinatsiyalarda)
har bir shaxsning o‘ziga hos tipik dunyoqgarashi shakllanadi.
Dunyoqgarashning umumiy modellari mavjud bo‘lishiga garamasdan
(zero, bu modellar ijtimoiy ong shakllari kabi sof nazariy tabiatga ega)
shaxs dunyoqarashi u yoki bu modelga nisbatan yaqin kelsa-da,
ko‘proq individuallik kasb etadi. Dunyoqgarashning selektiv asosini
tafakkur (intellekt) va emotsionallik tashkil etsa, uning strukturasini
ierarxiyaviy yo‘nalgan kognitiv (axborot, neytral bilimlar) — amaliy
(axborot, bilimlarni haqgiqiylik mezonida sinovdan o‘tkazish) — hissiy-
irodaviy (haqigiy deb topilgan bilimlarga hissiy rang berish, eng
muhimlarini e’tiqodga aylantirish) — qadriyatiy (e’tigod darajasiga
ko‘tarilgan bilimlarni hayotiy prinsiplarga aylantirish) komponentlar
tashkil etadi. Bu dinamik jarayon bo‘lib, oddiy bilimlarni bir necha
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bosqgichli saralash jarayonidan o‘tkazib shaxsning hayotiy prinsiplari
darajasigacha olib boradi. Bunday o‘ziga hos yondashuv
dunyogarashning shunchaki dunyoning umumiy tasviri emas, balki
shaxsning o‘ziga va dunyoga bo‘lgan prinsipial munosabatlari ham
ekanligini oddiyroqg tushunish imkonini beradi.

Shu bilan birga, dunyogarash shaxsning hayotiy pozitsiyasida
ma’naviy-ruhiy asos hisoblanadi. Shaxsning hayotiy pozitsiyasini
strukturaviy jihatdan quyidagicha tavsiflanishi mumkin: dunyoqgarash
strukturasining fagat hissiy-irodaviy va qadriyatiy komponentlari —
hayotiy pozitsiyaning ichki (dunyoqgarashlik) strukturasini ifodalaydi,
shuningdek, shaxsning ijtimoiy statusi va roli hamda yashash tarzi —
hayotiy pozitsiyaning tashqi strukturasini tashkil qgiladi. Ushbu ichki
va tashqi strukturalarning aloqgadorligini tahlil gilishni keyingi
tadqgigotlarimizda davom ettiramiz.
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MamatkynoB Canxap Townynatoeud (Y36ekucrtaH, pkn3sak)
MupoB033peHue N XXM3HEHHas NO3VLUNA: CTPYKTYPHbIN aHaNn3

AHHOTauusa. MnpoBO33peHNE U CBSA3aHHblIE C HMM BOMPOCHI
BCcerga ObIin B UEHTPE BHUMaHUA PasfiMyHbiX aucumniuH. Korga
0ObEKTOM MUCCNEenOBaHUA CTAHOBATCH 4YenoBeK, WHAUBUA,
onpegeneHHaa rpynna n obuwecTBO B LENOM, Takke yrnoMMHaAETCs
npobnema camooueHkn. MupoBO33peHue, HaABMAKOLWEECH
MEeXONCLUMMITMHAPHBIM NMOHATUEM, N3Yy4aeTCs C Pa3HbIX TOYEK 3PEHUd
B pamkax ¢punocodpum, nNcCuxonornm, Coumosiormm, KysbTypOosiornn,
aHTpOMnosornn, Negarorukn U psaga gpyrux aucumnnvH. Hanpumep,
B NCUXONOMM1 MUPOBO33PEHME N3YyHaeTCs KakK OYXOBHbIN (PEHOMEH,
nosegeHme B COUMONOIUN, KYJNbTYpPONIOrmM4eckum deHoMeH B
KynbTYpPONOrnMn, 3THOKYNbTYPHbLIN O0OIMK B aHTPOMONOrnu,
obpasoBartesibHbil 00bEKT B neparorvke. OgHako cama CYLIHOCTb,
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CTPYKTypa U pyHKUMOHASIbHbIE acneKTbl MUPOBO33PEHUA MOJIHOCTbIO
N MNONHOCTbIO 3asioXeHbl B dunocodpun. dunocodpums MOXeET nNo
CBOEMY YHUBEPCaANUCTCKOMY XxapakTepy obecneudymBaTb
OHTOJIOTNYECKNN, THOCEOJSIOTNYECKNN, aKCUONOrM4ecKun,
NPaKCUONMOrMYECKUI N Oapyrue acrnekTbl 3TOro sIBNEeHUs U gaBaTb
KOHLIENTyanbHbIE N METOAONIONMYECKUE yKa3aHUa APYyrum cyobekTam
B 9TOM OTHOLWIEHUN. TeM He MeHee BOMNpPOC MUPOBO33PEHUd
ABEeTCA OAHOM M3 npodbnem dunocodun, cpean OPyrux
dyHOamMmeHTanbHbiX NPOOEM, KOTOpaa €lle He Hawna CBOEero
NOJIHOrO pelueHus. [leno B TOM, YHTO MUPOBO33PEHNE - HEBEPOSATHO
CJIOXXHOE M MHOrorpaHHoe sBJieHne. TpyaHO MPUNTU K YEeTKOMY
NOHMMAHUIO €ro CTPYKTYPbl, PYHKUMNOHANIBHOIO M CTPYKTYPHOro
aHanusa. [MosToMy B 3TOW CTaTbe Mbl 0OpPaATMMCA K HEKOTOPbLIM
nccnenoBaHUaM MUPOBO33PEHUN U NOMbITAEMCA ONpPenennTb ero
CTPYKTYPY M KOMMOHEHTbI. B TO Xe BpemMs Mbl KPUTUYECKN
aHannsnpyemMm ¢ouinocopum, KOTopble CyLLeCTBOBaIM OO0 CUX MNOP, U
obpallaeMm BHMMAHME Ha HEKOTOPbIE NPOOEeNnbl U HESACHOCTU. Mbl
TakxXe uccrenyem, kak MMPOBO33pPEHME CBA3AHO C XWU3HEHHOW
NO3ULMN JINYHOCTMN.

KniouyeBble cnoBa: MMpPOBO33peHNE, CTPYKTypa, coaepaHue,
CUCTEMA, KOMMOHEHT, 3HaHWE, MPUHLUM, yOoexaeHne, UEHHOCTb.

KnmoueBble cnoBa (2): X1U3HeHHasa no3vuns, nHamesmayanbHoe
CO3HaHMe, UCTopuyeckasa peanbHOCTb, 0OWECTBEHHOE CO3HaHue,
XNU3HEHHad MOo3nums, aMOUUA U MEHTaNUTET, UHTEeNNeKTyanbHasa
OCHOBa, KOHUENTyasibHbI B3rngg, CTPykTypa MUPOBO33pPeHUs,
TeopeTnyeckasds KOHCTPYKLMSI.
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CORRUPTION: CAUSES,
INFLUENCES AND METHODS OF STRUGGLE

Annotation: The article reveals the problematic issues of combating
corruption, which has become a threat to national security, the constitutional
principles of social justice and equalityof citizens,the normal functioning
of the state, and the effective development of the economy. In this
regard, the article formulates proposals aimed at preventing and
combating corruption. The most important area of activity of our state
has been and remains the fight against corruption. Corruption is a global
social problem that persists in society and occurs in almost all civilizations.
However, this phenomenon has been under serious scrutiny for the past
year. There are many forms of corruption and it has a serious impact on
the economic, social and spiritual life of a society.

Keywords: corruption, anti-corruption, criteria, nepotism,
favoritism, promotion, factors.

Keywords (2): corruption prevention, threat to national security,
concept of corruption, institutional approach, crime economics,
corruption formula, consequences of corruption.

INTRODUCTION
Since ancient times, power and corruption have been inseparable.
Throughout history, the evolution of corruption has taken place in parallel
with the evolution of the state. If at the dawn of statehood, paying a priest,
leader or military leader for personal appeal to their help was considered
a universal norm, then later, with the complexity of the state apparatus,
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professional officials officially began to receive only a fixed income -
which meant the transfer of bribes to the shadow economy.

The first mention of corruption (and, accordingly, the fight against

it) can be attributed to the second half of the XXIV century BC, when
Urukagin - the king of the ancient Sumerian city of Lagash on the
territory of modern Iraq - reformed public administration in order to
stop the numerous abuses of his officials and judges. However, the
fight against corruption in the ancient world usually did not bring
the desired results, especially in the eastern despots. According to
the author of the ancient Indian treatise “Arthashastra [Begovic, B.
2015.]1”7, “it is easier to guess the path of birds in the sky than the
tricks of cunning officials.” Corruption reached its peak in the era of
the decline of antiquity in the Roman Empire - and became one of
the reasons for its collapse. The word “corruption” itself has a Latin
origin — “corrumpere” means “to corrupt, spoil, damage.”
The world has changed, and the scale of corruption has changed.
Globalization and the formation of the world economy have allowed
corruption to reach the international level and become one of the
most massive and dangerous phenomena of our time [Carlos, Leite.
& Jens, Weidmann. 1999]. Nowadays, corruption is one of the most
serious problems around the world: according to Daniel Kaufmann,
director of the Global Programs at the World Bank Institute, in 2007,
bribes amounted to more than a ftrillion dollars [Douglas, A. 2007] -
more than 2% of world GDP [GCR. 2008]. About what corruption is,
what are its causes and impact on the state, society and the economy,
and whether it is possible to fight it successfully in the 21st century,
all of this will be discussed in this work.

MATERIALS AND METHODS
In this article we have used several methods, such as a dialectical
approach to cognition of social phenomena, allowing to analyze
them in historical development and functioning in the context of a
combination of objective and subjective factors, which determined
the choice of the following research methods: formal-logical, systemic
and content analysis.

DISCUSSIONS AND RESULTS
The concept of corruption
According to the definition of Transparency International [lan,
Senior. 2006], corruption is the abuse of trusted power in the private
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interest [Lindbeck, A. 1998: p.4] [Pranab, Bardhan. 1997: pp.1320-
1346]. The United Nations views corruption as “a complex social,
cultural and economic phenomenon affecting all countries [Rajeev,
K. Goel & Nelson, A. Michael 2008.]”, without giving a more detailed
explanation of the term. It is noteworthy that even the text of the
“UN Convention against Corruption” (UNCAC) does not contain a
definition of what the participating countries are called to fight.
However, this is due to the fact that the phenomenon of corruption
is too complex and multifaceted to be able to give a comprehensive
and at the same time sufficient detailed definition. According to the
author, a more complete and accurate picture of corruption can be
obtained by classifying all corruption phenomena according to various
criteria. The criteria can be formulated as questions - who, how, why,
and how often? The first criterion is the type of activity of a corrupt
official (Figure 1 - who).
Scheme 1. Typology of corruption relations by type of
activity of a corrupt official

Who is abusing
his position?

J I
Government Company ..
l official l manager l Political figure
) ) | )

Commercial Supreme
State corruption (business) Government
corruption Corruption

Political Judicial
corruption corruption

The second criterion is the forms of corruption relations (how
and why):

- Bribery and illegal income (extortion, “kickbacks”);
- theft and privatization of state resources and funds;

International
corruption

fl
i
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- misappropriation (falsification, forgery, theft; misappropriation of
money or property), misuse of state funds, embezzlement;

- nepotism, favoritism (appointment of relatives and friends to
posts and positions);

- promotion of personal interests, conspiracy (provision of
preferences to individuals, conflict of interests);

- accepting gifts to expedite problem solving;

- protection and perjury;

- abuse of power (intimidation or torture);

- manipulation of regulation (falsification of elections, decision-
making in favor of one group or person);

- electoral violations (purchase of votes, fraud of election results);

- rent seeking - extortion (civil servants illegally set fees for services
or artificially create a deficit);

- clientelism and patronage (politicians provide material services
in exchange for citizen support);

- illegal contributions to election campaigns (giving gifts to
influence the content of policies).

The third criterion is about how often corruption occurs (Figure 2

- how often)
Scheme 2. Typology of corruption in terms of prevalence

>
[

Occasional corruption - a rare corruption relationship

Systematic corruption

) Kleptocracy - corruption is becoming an integral component of
power relations.
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Having understood the essence of corruption relations, we
briefly outline the approaches to the interpretation of these
phenomena (Table 1). These concepts, however, are more likely not
alternative, but complementary. [Bondarenko, [.A. 2001: p. 23-45]

Table 1. Different approaches to the interpretation of the
concept of corruption

Rational approach  An individual weighs all the costs and benefits of his criminal actions and

(crime economics)  rationally decides to commit acrime if the expected usefulness of such
actions is higher than if he remained honest and spent his time and
resources in another way.

Theoryof Rent- Economic rent - payment for resources in excess of the maximum value of
Oriented Behavior  opportunitycosts with non-exclusive use of these resources. Rent-oriented
behavior - efforts aimed at implementing state intervention in the market
distribution of resources with the aim of appropriating artificially generated
incomes in this wayin the form of rents. Corruption refers to aform of illegal

rent-seeking behavior

Institutional approach Corruption - contractual interaction between economic agents with the aim
of abuse of position for the sake of private benefits.

Principal Agent Model Corruption exists due to the asymmetryof information and the high costs of
monitoring the activities of an agent-official

Theoryof opportunistic Corruption is aspecial case of opportunistic behavior
behavior
Classic liberalism Corruption as afailure of the state and as afailure of the market, as a

“public anti-good” that harms all members of society (negative
externalities).

Reasons for corruption

So, we have seen that corruption is really a complex political,
economic, social and ethical phenomenon. Having understood what
corruption is, you can investigate the causes of its occurrence -
which is what the next section is devoted to.

The author allows himself to disagree with the opinion of the head
of state. Disrespect for the law is only one of the factors determining the
development of corruption in a country. There are many reasons for this
- and we will try to consider both primary and secondary. So what are
the roots of corruption? Some researchers give a concise and witty
answer to this question. One of the first to do this was Professor Robert
Klitgaard, creator of the famous “corruption formula”:

K=M+P-O0,
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where, K is corruption, M is the power of monopolies, P is the
arbitrariness of decisions, O is responsibility.

In other words, corruption is determined by the degree of
monopoly authorities and the right to make arbitrary decisions that
are vested with government officials, as well as the measure of
their responsibility for their actions. Another, no less interesting
model of corruption [Shang-Jin Wei. 1999] looks like this:

Corruption , = f (Economic welfare , , democracy , , Judicial
system ,, State characteristic , , History ,, Geography ,,)

where | is the country, T is the year.

Using a similar formula, indexes such as CPI (Corruption
Perception Index) in Transparency International or WGI (Worldwide
Governance Indicators) in World Bank are calculated.

Let us analyze the formula:

1) Firstly, the higher the level of economic well-being (GDP
per capita), the lower the tendency of officials to resort to illegal
methods of making profit, the stricter anti-corruption measures and
the stronger civil society.

2) Secondly, the more democracy is developed, the greater the
official’s risk of losing his place and the more opportunities the
anti-corruption bodies have.

3) Thirdly, the development of the judicial system also impedes
the expansion of corruption processes.

4) Fourth, the larger and more complex the bureaucratic
apparatus, the more opportunities open up for corruption. The
centralization of the state plays an important role: in most rigidly
centralized empires, corruption has reached unthinkable proportions,
as in the Roman and Byzantine empires. On the other hand, not all
experts are inclined to consider decentralization as a guarantee of
a low level of corruption.

o) Fifth, although until recently, researchers neglected historical
factors, the author considers it necessary to consider this group of
reasons. For example, in the “old” states, corruption mechanisms
are debugged by many years of practice and are more of a
sociocultural phenomenon - as, for example, in the Russian Empire
[U Myint. 2000]. On the other hand, in the “young states” large-
scale privatization and underdevelopment of state mechanisms
provide almost unlimited opportunities for corruption - and not only
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Uzbekistan, but almost all the countries of the former socialist camp
will be the best illustration.

6) The role of geographical factors (in combination with the
factor of centralization of power) can be clearly illustrated by the
same Roman Empire. The sheer size of the country inevitably
entails difficulties in managing and controlling the activities of
local officials (recall the comedy The Inspector N.V. Gogol). In
addition, state control over natural resources [“United Nations
Convention Against Corruption”] (which are also classified as
geographical factors) opens for officials one of the most profitable
areas of corruption, both in the form of extortion and in the form
of a bribe.

Abstracting from the above model, we can conditionally divide
all the causes of corruption into six large groups (Table 2):

Table 2. Factors of corruption

Group of factors | s

Fundamental Imperfection of economic institutions and economic policy; imperfection of
the political decision-making system, underdeveloped competition, excessive state
intervention in the economy, monopolization of certain sectors of the economy,state
control over the resource base,low level of development of civil society, inefficiency
of the judicial system

Weakness of the law, lack of aclear legislative base and too frequent changes
in economic legislation, non-compliance with international law, inadequate penalties
for corrupt transactions,the possibility of influencing court decisions,the existence
of norms that allow subjective interpretation of regulations

Organizational and Weakness of the control system owver the distribution of state (especially
economic natural) resources, difficulties in managing a large territory, cumbersome and
inefficient bureaucratic apparatus, relatively low wages of employees, discrimination
in access to infrastructure networks,tight trade protectionism (tariff and non-tariff

barriers),other forms discrimination

Information The lack of transparency of the state mechanism, information asymmetry, the
lack of real freedom of speech and press,the presence of offshore zones,the lack
of research on the problem of corruption

Social Clan structures, traditions of nepotism, exploitation of “friendly ties”, blat,
tradition of “giving” gifts bribes, low literacyand education

Cultural and historical The existing system of norms of bureaucratic behavior; popular culture,
forming a condescending attitude to corruption; features of historical development;
emphasis on honesty and hanor

V.M. Polterovich “Factors of corruption”, M. 1998; G. Broadman
and F. Ricanatini “Roots of Corruption. Are market institutions
important? ”, World Bank, 2008; B. Begovic “Corruption: concepts,
types, causes and consequences”, CADAL, 2005 and others
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The impact and consequences of corruption
The negative effects that corruption has on various spheres of
society are grouped in table 3.

Table 3. The consequences of corruption

e e e e e = e Ineffective distribution and spending The growth of social inequality,
principles of public funds and resources poverty

s aa B T e e AR R G| High time and material costs when Inability of the government to
nationwide development .+) doing business; solve social problems due to
SO G R T SR G T E T e Growth of financial and commercial “kickbacks” to the detriment of
groups risks the budget sphere

Violation of the rule of law Search for rent to the detriment of StrengtheningOrganized Crime
material production

0y T T e TR TR @] 1 =1 BT T | Price distortion (increase) Criminal Impunity

judicial institutions

Decrease in confidence in the [ e-(¢ competition to the The formation of mafiagroups
ST e e SR T R B G detriment of economic development

society

Shadoweconomygomh,tax losses Discrediting law in the eyes of
couniry the public

e et e 1 e L | Deteriorating investment  climate, Moral standards lose value
competition declining investment

State fiasco Decreased efficiencyof the country's Risingsocial tension
economyas awhole

There are different types of political corruption, such as
bureaucratic and political, coercive and concerted, centralized and
decentralized. In our opinion, political corruption is the understanding
of parties, groups and individuals in order to seize or retain power,
as well as to work together against political opponents and achieve
their goals. [WWepmyxamenosa, H.A. 2018: p.72].

However, it is no accident that there is a statement: “Corruption
can be likened to lubrication, due to which the wheels of a business
begin to spin faster” [Wayne, Sandholtz & William, Koetzle. 2000: pp.
31-50]. In particular, some researchers argue that in some cases,
the positive consequences of corruption can be positive externalities,
lower transaction costs for bribe givers, and increased opportunities
for economic activity.

We illustrate these statements with examples [boHpapeHko, W.
A. 2001: p. 23-45]. Suppose a foreign corporation plans to carry out
energy projects in an unstable country, where there is no basic
infrastructure and rule of law. The capital investments of this company
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related to the extraction and transportation of energy resources in
such a country can easily become an object of expropriation, not only
from the central government, but also from the local authorities or
quasi-state groups that can damage or inhibit the company’s activities.
Thus, all of the listed entities can present such a company with
corruption requirements. In Angola, for example, Exxon had to satisfy
the demands of such groups for the provision of basic infrastructure
services that the state could not or did not want to provide. The
concession to such pressure can be considered, if not illegal, then
undoubtedly a corruption act in the broad sense of the word.
Nevertheless, such actions were obviously beneficial to Exxon and at
the same time had a positive impact on the Angolan economy.

The second example: in many countries of Latin America,
licensing restrictions on many types of businesses are so draconian
in nature that firms often work illegally to avoid the endless obstacles
and delays faced by enterprises operating under the law. To support
such firms operating within the informal economy, bribes are simply
necessary. Bribes, as a rule, are given voluntarily, and, therefore, are
made on the basis of a profitability analysis - after all, the cost of
doing business is reduced. The author of the book “Corruption and
the State,” Susan Rose-Ackerman, believes that corruption can
indeed act as a counterweight to excessive bureaucratization, which
can accelerate managerial decision-making processes and facilitate
more efficient management.

Nevertheless, it is worth noting that the negative consequences
of corruption are much more serious and larger than the positive
ones: according to D. Houston, in the states with the most stable
situation, the negative consequences of corruption exceed the
positive ones by 50-100 times. A logical question arises - how then
to deal with this phenomenon?

Anti-corruption methods

So many works have been written on this topic that it is difficult
to single out any specific “recipes” against corruption, especially
since the package of measures to combat this phenomenon depends
primarily on the specifics of the country (recall the model of corruption
presented in the second chapter) - its level of economic well-
being, institutional, historical, geographical, cultural factors. The author
considers it appropriate to give examples of successful anti-
corruption strategies - and to draw certain lessons from them.
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|. Singapore Strategy. Having gained independence in 1965,
Singapore turned out to be a country with one of the highest levels
of corruption in the whole world. The following steps have been
taken to combat corruption:

Strict regulation of the actions of officials, simplification of
bureaucratic procedures, severe supervision of compliance with high
ethical standards

Created an autonomous (!) Corruption Investigation Bureau
(CPIB). Its main functions are:

1. receive and investigate complaints alleging corruption in
the public and private spheres;

2. investigate cases of negligence and negligence committed
by public servants;

3. to check the activities and operations conducted by public
servants in order to minimize the possibility of corrupt acts.

The legislation has been toughened, the independence of the
judiciary has been increased (with a high salary and privileged status
of judges), economic sanctions have been imposed for giving bribes
or refusing to participate in anti-corruption investigations,as well as
tough actions have been taken up to the total dismissal of customs
officers and other public services.

Deregulation of the economy

Raising the salaries of officials and training qualified
administrative personnel.

It is noteworthy that corrupt officials, in addition to executing the
usual court sentence, are obliged to compensate for the cost of the
bribe received. For those who are not able to make a full refund, a
stricter sentence is imposed. If the accused of corruption has
already died, his property will be confiscated.

Thanks to this strategy, Singapore has become one of the least
corrupt countries in the world - 4th place in the Corruption Perception
Ind ex 2008, recently published by Transparency International.

However, what was the driving force behind such a high efficiency
of anti-corruption reforms? The answer is simple: political will
[BpoamaHn, I'. & PukanatunHun, @. 2008].

Il. In the Swedish strategy, the emphasis was shifted to a
system of incentives that encourage the population to combat
corruption. Her distinctive features:

- The main instruments are taxes, benefits and subsidies.
- Free access to internal government documents
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- An independent and effective justice system
- Setting high ethical standards for government officials
- High salaries for civil servants

Just a few years after the start of the anti-corruption campaign,
honesty has become a social norm among officials. As for high
wages, at first they exceeded the wages of workers by 12-15
[HomokoHoB, B.A. 1998] times, but over time this difference decreased
to 2-3 times.

Corruption is currently having a negative impact on the economic
and political potential of many countries. Fighting it has become
one of the most urgent tasks.

Extensive work is being done in the Republic of Uzbekistan in
this regard. In particular, the Law of the Republic of Uzbekistan on
the Accession of the United Nations to the Convention against
Corruption (New York, October 31, 2003) was adopted on July 7,
2008 and Uzbekistan joined the Convention on July 29, 2008.

Based on this, on January 3, 2017, the Law of the Republic of
Uzbekistan “On Fighting Corruption” was adopted and a legal
mechanism to combat corruption was created. Its main purpose is
to regulate relations in the field of anti-corruption.

In addition, the establishment of a separate state body to fight
corruption in the state program for the implementation of the Action
Strategy for the five priority areas of development of the Republic of
Uzbekistan in 2017-2021 in the “Year of Science, Enlightenment
and Digital Economy” , several tasks to be performed.

CONCLUSION

Despite the fact that corruption is often compared with hydra,
there are quite effective methods to combat this phenomenon, as
world practice has successfully demonstrated. Not to fight corruption
means to support it, and given the destructive consequences of
such inaction arise in all areas of society, the problem of counteracting
this “internal enemy” is in any state. Therefore, it is so important to
study the causes of corruption - you have to fight not only with the
weed itself, but also with its seeds. Understanding what corruption
is, exploring this phenomenon and the experience of other countries
in resisting it, we gain knowledge - and knowledge, as you know, is
power. The main thing is that this force should find proper use -
for this, not only political will is necessary, but also support from the
whole society. Otherwise, the battle against corruption will be lost.
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CaypoB PaBwoHOek PycnaHboek ornbl (Y36ekucTaH,
Xope3am, YpreHuy)

Koppynuusa: npu4nHbl, BAMSHUE U MeToabl 60pbLObI

AHHOTauua: B crtatbe packpbiBalOTCA NPOOEMHbLIE BOMNPOCHI
NPOTUBOAENCTBUS KOPPYMUMK, KOTOpas CTasa Yyrpo30M HauMOHaSIbHOM
©e30MnacHOCTU, KOHCTUTYUMOHHbIMU MPUHUUNAMU COLMANTbHOW
Crnpasen/IMBOCTM U paBEHCTBA MpaxxaaH, HOPMasibHOro GYHKLUMIOHMPOBaHKS
rocyoapcTtea 1 3pPEKTUBHONO PasBUTUSA SKOHOMUKU. B CBA3M C 3TM B
ctaTbe COHOPMYNNPOBAHbLI MPEeasIoXeHUs, HarnpaBfliEHHble Ha
npenynpexaeHne n 6opbdbl C Koppynumen. BaxxHenwmm HanpasneHnem
AeATENbHOCTM Hallero rocygapctBa Obiia M octaetca 6opbba C
Koppynupen. Koppynups aensgeTcs rnobanbHOM coumanbHOM npodnemon,
KOTOpasi COXPaHAETCHA B OOLLECTBE U BCTPEYAETCS MPaKTU4ECKN BO BCEX
LurBUIM3aumsx. OaHako 3TO ABfIEHME MOABEPI/IOCh CEPLE3HOMY NU3YHEHUIO
B TeyeHme npolwueaiero roga. CyLectByeT MHOXECTBO GOPM KOPPYNLMNA,
N OHA OKa3blBaeT CEPbe3HOE HEratMBHOE BIINSIHME HA SKOHOMUYECKYHO,
COLMAIBHYIO U OYyXOBHYKO XWN3Hb OOLLECTBA.

KnioueBble cnoBa: Koppynuud, aHTUKOPPYNUUS, KPUTEPUMN,
KYMOBCTBO, (paBOpPUTU3M, NPOABMXEHMNE, PaKTOPbLI.

KnmoueBble cnoBa (2): npenoTepalleHne Koppynumm, yrposa
HaunoHanbHOM ©6e30MacHOCTU, KOHUEeNUUa Koppynuunwu,
MHCTUTYLMOHAJIbHbIN NOAX04, KPpUMUHAaNbHas 3KoOHOMUKa, ¢dopmynia
Koppynuuu, rnocneacTemns KOPPyrumn.

Saurov Ravshonbek Ruslanbek o‘g‘li (O‘zbekiston,
Xorazm, Urganch)

Korrupsiya: sabablari, ta’siri va unga qarshi kurash
metodlari

Annotatsiya. Maqgolada milliy xavfsizlikka, ijtimoiy adolat va
fugarolarning teng huqugqliligiga, davlatning normal ishlashi va
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igtisodiyotning samarali rivojlanishiga tahdid soluvchi korrupsiyaga
qarshi kurashning muammoli masalalari yoritiigan. Shu munosabat
bilan maqolada korrupsiyaning oldini olish va unga garshi kurashishga
qaratilgan takliflar bayon etilgan. Korrupsiyaga garshi kurash davlatimiz
faoliyatining eng muhim yo‘nalishi bo‘lib kelgan va shunday bo‘lib
golmoqda. Korrupsiya - bu global ijtimoiy muammo bo‘lib, u jamiyatda
mavjud bo‘lib, deyarli barcha sivilizatsiyalarda uchraydi. Biroq, bu hodisa
o‘tgan yil davomida jiddiy o‘rganishdan o‘tdi. Korrupsiyaning ko‘p
turlari mavjud va bu jamiyatning iqgtisodiy, ijtimoiy va majnaviy hayotiga
jiddiy tajsir ko‘rsatmoqda.

Kalit so‘zlar: korrupsiya, korrupsiyaga qarshi kurash, mezonlar,
garindoshlik, favoritizm, targ’ibot, omillar.

Kalit so‘zlar (2): korrupsiyaning oldini olish, milliy xavfsizlikka
tahdid, korrupsiya tushunchasi, institutsional yondashuv, jinoiy
igtisodiyot, korrupsiya formulasi, korrupsiya oqibatlari.
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GLOBALLASHUV SHAROITIDA SOTSIAL STRATIFIKATSION
JARAYONLAR VA IJTIMOIY HAMKORLIK

Annotatsiya. Ushbu magolada sotsial stratifikatsiya va tengsizlik
muammosini o‘rganishning asosiy nazariy yondoshuvlari, shuningdek,
ushbu masalaga oid garashlarning XXI asr ijtimoiy-falsafiy tafakkuriga
aylanishi ko‘rib chiqildi. O‘zbekistonda bozor iqtisodiyoti
munosabatlariga muvofiq yangi ijtimoiy-sinfiy tuzilma shakllanmoqda.
Bu tizimda o‘rta sinfni shakllantirishga katta e’tibor qaratilmoqgda. Jamiyat
ijtimoiy tuzilishi nafagat ijtimoiy guruh, sinf, tabaqa, gatlamlarga bo‘linishi,
shu bilan birga ularning xilma-xil faoliyatida sodir bo‘ladigan o‘zgarish
va uning oqibatlari hagida, ular o‘rtasidagi o‘zaro aloga va munosabat,
bir-biriga ta’sir kabi jarayonlar bilan birga boshqa ijtimoiy-tarixiy birlik
— milliy, etnik, demografik guruhlarni ham o‘z ichiga oladi. Maqgolada
globallashuvning jamiyat strukturaviy tuzilishi, sotsial stratifikatsiyaga
ta’siri, yangicha ijtimoiy qgadriyatlar va qgatlamlar o‘rtasidagi ijtimoiy
hamkorlik zaruriyati tahlil gilingan. Turli mamlakatlarda jamiyat va
o‘rta sinfning tabagalanishi holati, O‘zbekiston jamiyatining o‘rta sinfini
ma’lum usullar asosida aniglash natijalari, o‘rta sinf jamiyat ijtimoiy
bargarorligining asosi sifatida mustahkamlanishi to‘g‘risida takliflar
berilgan.

Kalit so‘zlar: globallashuv, tabagalanish, sivilizatsiya, stratifikatsiya,
mezonlar, jamiyat, bargarorlik, hamkorlik, hamjihatlik, tengsizlik, sinf,
o‘zgarishlar, sheriklik.

Fhilosophy and life / Ne1 (8) 2020
43



Kalit so‘zlar (2): jamiyat taragqiyoti, guruh va gatlamlar, o‘rta
sinf, ijtimoiy struktura, o‘rta sinf, ma’naviy hayot, bozor igtisodiyoti, turmush
tarzi.

KIRISH

Hozirda insoniyat sotsiumning barcha sohalarini gamrab
olayotgan, barcha mamlakatlar amalda yagona bozorga birlashuvi
haqgidagi fikrlar oldinga surilayotgan, sanoat ishlab chigarishi ko‘p
jihatdan transmilliy korporatsiyalar nazorati ostida amalga osha
boshlagan, internet tufayli har ganday yangi axborot yer yuzining
istalgan makoniga yashin tezligida tarqalayotgan, olimlar yerda yagona
sivilizatsiya qaror topishi xususida muhokama yuritila boshlagan hamda
“umumiy uy”, “umumiy tagdir’ va umumiy tashvishlar bilan yashashga
kirishayotgan, bir so‘z bilan aytganda, “globalizatsiya” (globallashuv)
deb atalayotgan jarayonlar sodir bo‘layotgan zamonda yashamoqda.

Shunday ekan jamiyat strukturasi, gatlam va guruhlari ham
endilikda nafagat milliylik, balki globallik xususiyatini kasb etmoqda.
Bu davrda ijtimoiy taraqgiyotga erishish uchun, tinch va bargaror hayotni
ta’minlash uchun eskicha tafakkur tarzini, inson hayotiy faoliyat
maqsadini o‘zgartirish taqozo etiladi.

Jahonda kechayotgan igtisodiy, moliyaviy inqgirozlar va ular bilan
uzviy bo‘lgan turli ijtimoiy guruh va qgatlamlar orasidagi nizolarning
keskinlashuvini, ayrim xalglar o‘rtasidagi gon to‘kilishlarning oldini
olib bo‘Imayotgan siyosiy ingirozlarga olib kelmoqgda.

Bizning hududimizda ham odamlarni qul qilib chet ellarga sotish,
giyohvandlik va “narkobiznes”, korrupsiya, uyushgan jinoyatchilik,
poraxo‘rlik kabi jinoiy faktlar yuzaga chigayotgani, avlodlar, oila a’zolari
orasida kelishmovchilik va ajrashuvlar, shuningdek, mahalliychilik
mavjudligi ham sir emas.

Chindan ham jamiyatimizning ma’naviy hayotiga stixiyali ravishda
katta tezlik bilan oqib kirayotgan “ommaviy madaniyat” tahdidlaridan,
chet el madaniyatining oila ildizlariga bolta uradigan axlogsizlik va
zo‘ravonlik kabi illatlardan himoyalash vositasi sifatida o‘zbek jamiyati
strukturasini tashkil etayotgan turli ijtimoiy guruh va qatlamlar
o‘rtasidagi ijtimoiy hamijihatlik, hamkorlik va sheriklik asosida ish olib
borishlari kerakligini yana bir marta ko‘rsatib turibdi.

Yuqoridagi omillar huqugiy demokratik davlat va fugarolik jamiyati
qurishday murakkab jarayon “o‘ta murakkab sharoitda — bozor
igtisodiyoti munosabatlari va chuqur modernizatsion islohotlar olib
borilayotgan, yangicha ijtimoiy munosabatlar garor topayotgan keskin
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bir vaziyatda” tashqi mafkuraviy tahdidlar, global inqgiroz va informatsion
portlash sharoitida kechayotganini hisobga olishni tagozo etadi.

Jamiyat a’zolarida shakllanishi kerak bo‘lgan dunyoqgarash hozirgi
globallashuvga va jamiyatning axborotlar uchun ochiqgligi shart-
sharoitlariga javob bera oladigan darajada teran bilim, sof, ezgu his-
tuyg‘ularga hamda mustahkam e’tigodga tayanishi va tolerant tabiatli
bo‘lishi zarur.

G‘arb jamiyatshunoslari globallashuv barcha mamlakat va
xalqglarni jipslashtiradigan progressiv jarayon ekanligini ta’kidlashadi.
Chindan ham globallashuv orgali jahon iqgtisodiy tizimi xalgaro huquq
tartibotini hamda millat va xalglarning madaniyati va statusini o‘zgartirish
yo'li bilan butun insoniyatni ikki katta gatlamga — o‘ta boy va o‘ta
kambag‘allar stratasiga ajralib ketishiga olib kelmoqda. Tabiiyki, buning
oqgibatida hech bir millat, mamlakat, xalg o‘zligini saqglab qola
olmaydigan yangi tartibni vujudga keltirmoqgda. Natijada boylarning
yanada boyishi, kambag‘allarning esa yanada qgashshoqlashishi
kuzatiladi.

Tengsizlik muammosi zamonaviy jamiyat uchun asosiy masala
hisoblanadi. Sotsial stratifikatsiya ijtimoiy-falsafiy ta’limotlarning
markaziy muammolaridan biri bo‘lib, uning atrofida ko‘plab ilmiy va
mafkuraviy nizolar kelib chiggan. Postmodern jamiyatshunos
olimlarini “nima uchun jamiyatdagi ba’zi guruhlar boshqgalarga
qaraganda boy yoki ko‘proq kuchga ega”, “postindustrial jamiyatlarda
tengsizlik ganday ko‘rinishlarda namoyon bo‘Imogda” hamda
“taragqgiyparvar jamiyatda nima uchun gashshoqlik davom etmoqgda”
kabi ko‘plab savollar giynab kelmoqda.

Ushbu muammoning ahamiyati sotsial-falsafiy bilim tarixida doimiy
ravishda o‘rganib kelinadi. Tengsizlikni tavsiflash va izohlash uchun
olimlar sotsial stratifikatsiya nazariyasidan foydalanadilar.
“Stratifikatsiya” atamasi muayyan ijtimoiy guruhlarning ijtimoiy ierarxiya
tizimidagi o‘rnini ochib beradigan ijtimoiy strukturaning vertikal gismini
anglatadi. “Strata - bu tabagalanish migyosida o‘xshash ob’ektiv
ko‘rsatkichlarga ega bo‘lgan odamlarning ijtimoiy gatlami. Har bir
qatlamga fagat bir xil daromadga, kuchga, ma’lumotga va obro‘ga ega
bo‘lgan kishilar kiradi” [Aliyev, B. 2011: b.128]. Shunga muvofiq
jamiyat ma’lum bir ierarxiyada tartibga solingan “gatlamlardan” iborat
deb hisoblanadi.

ljtimoiy tizimning turli jihatlari, gatlam va sinflarning o‘zaro
munosabatlarini, ularning xususiyatlarini o‘rganib, biz kelajakdagi
jamiyat ganday bo‘lishi mumkinligi hagidagi savolga javob berish
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uchun jamiyat nagadar murakkab tuzilishdagi ijtimoiy borlig ekanligini
tobora anglab boramiz.

“O‘zbekiston Respublikasini rivojlantirishning beshta ustuvor
yo‘nalishi bo‘yicha Harakatlar strategiyasi”’ni amalga oshirish
jarayonining o‘ziga xos xususiyati eskicha fikrlash va yashash tarzini
o‘zgartirish va yangi ijtimoiy tuzilmalar va institutlarni yaratish orqgali
yuzaga keladigan muammolarni bartaraf etishdir [PF 4947-son. 2017].

Real bozor iqtisodiyoti sharoitida mulkchilik shakllari va
munosabatlari, siyosiy hokimiyat va boshqgaruv shakllari, adliya tizimi,
umuman olganda turmush tarzi o‘zgarmoqda. O‘zbek jamiyatining
o‘zgarish jarayoni ko‘plab murakkab igtisodiy, siyosiy va ijtimoiy
jarayondir.

MATERIALLAR VA METODLAR

Mustabid tuzum asosiy “qadriyat”’laridan biri bo‘lgan ijtimoiy
adolat va tenglik hisoblangan sotsialistik jamiyat ko‘plab islohotlar
natijasida kambag‘allik va boylik qutblari o‘rtasida bo‘linib, ijtimoiy va
madaniy jihatdan chuqur ajratilgan edi. Bozor igtisodiyotiga asoslangan
jamiyat tomon tezkor harakat O‘zbekiston jamiyati ijtimoiy tabagalanish
tizimining o‘zgarishiga va yangi mezonlarining shakllanishiga olib keldi.
“Mulkka egalik qilish”, “moliyaviy-igtisodiy kapitalning mavjudligi”,
“ijtimoiy mavge” va boshga mezonlarning ahamiyatini tahlil qilish
zarurati tug‘ildi.

Stratifikatsiya muammolarining paydo bo'‘lish tarixi klassik ijtimoiy
fikr (ijtimoiy-siyosiy falsafa) nazariyalariga, shu jumladan J.J.Russo,
A.Smit, D.Rikardo, Sen-Simon kabi mualliflarning asarlariga,
shuningdek klassik sotsiologlarning O.Kont, G.Spenser, M.Veber,
P.Sorokin va zamonaviy ishlanmalar U.Uorner, Ch.Millz, G.Breyverman,
O.Rayt, A.Turen, R.Darendorf, P.Burde asarlariga borib tagaladi.

O‘zbek xalgi milliy mafkurasining bosh va asosiy g‘oyasi,
bunyodkor, dunyoviy, umumxalq hamda umumbashariy g‘oyalar jamiyat
va odamlarni, turli guruh va gatlamlar, millat va davlatlarni taraqqiyot
sari yetaklovchi, xalgni ezgu maqgsad yo‘lida birgalikda harakat qilishga
undovchi g‘oyalar ekanligi, ularga bir gator ezgu g‘oyalar bilan bir
qatorda ijtimoiy hamkorlik alohida o‘ringa egaligi to‘g‘risida I.Karimov
[Karimov, |. 2000: b.502], |.Ergashev, Sh.Paxrutdinov [Ergashev, I.
2005], S.Mamashokirov [Mamashakirov, S. 2007], B.Umarov [Umarov,
B. 2006], A.Muxtorov [Muxtorov, A. 2015], J.Yaxshilikov va
N.Muxammadiyevlar [Yaxshilikov, J. & Muxammadiyev, N. 2017] oz
ilmiy tadgiqotlarida gator fikr-mulohazalar bildiradilar.
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Bugungi kunda demokratik taraqqiyot, hayotni erkinlashtirish,
vijdon erkinligi, inson manfaatlarini ta’minlash, fikrlar rang-barangligi,
mulkiy plyuralizm ijtimoiy hamkorlik va bag‘rikenglik tamoyillariga
tayanadi.

“Manfaatli hamkorlik” tamoyili jahon hamjamiyati uchun birdek
ahamiyatlidir. Jamiyatdagi turli sinf va guruhlarning o‘z ehtiyoj, maqgsad-
muddaolari bo'lishi tabiiy. Agar biron-bir guruh manfaatlari boshqa
qatlamlar ehtiyojlariga zid go'‘yilsa, jamiyatda nizo va konfliktlar
kuchayadi, ijtimoiy hamkorlik tamoyillariga putur yetadi.

O‘zbek xalgi turmush tarzining ma’naviy-madaniy asoslarining
haqiqiy o‘zagini tashkil giluvchi asosiy belgilari sifatida mehmondo‘stlik,
barcha millat va ellatlar, din vakillari bilan teng huquqgli hamkorlikka
moyilligini ko‘rsatish mumkin.

Prezidentimiz Sh.M.Mirziyoyevning “Bu borada ilgari ham aytgan
bir fikrimni takrorlashni istardim. Biz qo‘shnilarimiz bilan ragobat
qilish emas, aksincha, hamkorlik qilish yo‘lini izchil davom ettiramiz.
Hamkorlikni tinchlik va taraqqgiyotning asosiy garovi deb bilamiz.
Qo‘shnilarimiz bilan o‘zaro hurmat va manfaatli hamkorlikni gancha
rivojlantirsak, bundan yurtimiz ham, butun mintagamiz ham shuncha
ko‘p naf ko‘radi” — degan fikri ijtimoiy hamkorlik prinsipini
yangilanayotgan O‘zbekiston jamiyatining barcha sohalariga kiritishni,
unga amal qilib islohotlarni amaliyotga joriy etish zarurligini ko‘rsatadi
[Mirziyoyev, Sh.M. 2017: b.480].

Globallashuv sharoitida davlatning bosh islohotchilik roli, eng
avvalo, jamiyatdagi ijtimoiy hamkorlikni ta’minlaydigan igtisodiy-
huquqiy asoslarni, siyosiy-madaniy muhitni shakllantirish, boshgarish
va nazorat qilish faoliyatida namoyon bo‘ladi. Shuning uchun ham
jamiyat hayotining barcha sohalarini erkinlashtirish ijtimoiy
hamkorlikning zaruriy sharti sifatida garalishi kerak.

“Globallashuv savdo, investitsiya, moliya-igtisod, madaniyat va
boshga iqtisodiy-ijtimoiy sohalarda hukumatlar, tashkilotlar va
xalglarning o‘z mamlakatlari chegaralaridan chiqib, hamkorlikka intilishi
degan ta’riflar keltirilgan [Paxrutdinov, Sh. 2011: b.131].

litimoiy hamkorlik tushunchasi jamiyatning ijtimoiy tarkibi bilan
o‘zaro alogadordir. ljtimoiy birliklarning o‘ziga xos bo‘lgan maqgsad va
vazifalari ham mavjud. Eng asosiysi, ularni yagona mafkuraviy maqgsad
bayrog‘i ostida birlashtirishdir. Bu sharafli vazifani bajaradigan eng
muhim g‘oyalardan biri - jamiyatdagi turli toifalar, siyosiy kuchlar va
partiyalar o‘rtasidagi ijtimoiy hamkorlikdir.
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MUHOKAMA VA NATIJALAR

Guruh va qatlamlar tuzilishi ko‘p o‘Ichovli, ierarxik jihatdan tashkil
etilgan ijtimoiy maydon bo‘lib, ular hokimiyat, mulk va ijtimoiy mavge
va magomga ega bo‘lish darajasi bo‘yicha bir-biridan farq qiladi. ljtimoiy
gatlam deganda global ijtimoiy tizim tuzilishida turlicha o‘rin tutadigan,
ular o‘rtasida ijtimoiy tengsizlik bo‘lgan ijtimoiy-igtisodiy guruhlar
tushuniladi.

Globallashuv davrida barcha jamiyatlarning ijtimoiy tuzilishida
sezilarli o‘zgarishlar ro‘y berdi. Ushbu o‘zgarishlar ijtimoiy gatlamlar
mezonlarini o‘zgartirdi. Zamonaviy ijtimoiy gatlamlar va guruhlarning
holati, rivojlanish tendensiyalari o‘zgardi, globallashuv jarayoni
sharoitida ijtimoiy harakatchanlikning yangi imkoniyatlari paydo bo‘ldi.
Globallashuvning ijobiy va salbiy tomonlari ushbu jarayonda ishtirok
etayotgan turli mamlakatlarning igtisodiy, tabiiy, demografik, madaniy
va boshqga sharoit va imkoniyatlariga, shuningdek ularning haqiqiy
maqsadlariga muvofiq belgilanadi.

Yangi davrda jamiyatimiz strukturasining ijtimoiy o‘zgarishi
tabaqalanish tizimida ilgari mavjud bo‘lmagan gatlamlarning paydo
bo‘lishi bilan izohlanadi. Bularga bevosita ishsizlar, marginallashgan
kishilar sinfi, ijtimoiy himoyaga muhtoj aholi gatlami, yirik va o‘rta
mulkdorlar sinfini kiritish mumkin. O‘z navbatida, ijtimoiy tuzilmaning
o‘zgarishi shaxs va guruhning o‘ziga xosligini anglash, ushbu
gatlamlarning yangi ijtimoiy voqgelikka moslashishi, ularning ijtimoiy
ierarxiyadagi o‘rni, yangi magom, rol va funksiyalari bilan bog‘liq ilmiy
tahlil etilishi kerak bo‘lgan muammolarni keltirib chigaradi.

Dunyo boyliklarining katta gismi “sanoatlashgan” yoki
“rivojlangan” davlatlar qo‘lida to‘plangan bo‘lib, “rivojlanayotgan
mamlakat” xalqglari keng tarqgalgan gashshoqlik, aholining haddan
tashqari ko‘pligi, ta’lim va sog‘ligni saqglash tizimining qoniqarsiz
darajalari va tashqi garz hamda yalpi ichki maxsulotning aholi jon
boshiga taqgsimlanishi kabi muammolardan aziyat chekmoqda.
Dunyoning rivojlangan va rivojlanayotgan qutblari orasidagi tafovut
XX asr davomida tez sur’atlar bilan kengaydi hamda bugungi kunda
bu insoniyat tarixidagi eng yuqori darajadir. Rivojlanayotgan
mamlakatlarda igtisodiy o‘sish va ishlab chigarish darajasi aholi o‘sishi
sur’atidan sezilarli darajada orgada qolib ketgan bo‘lsa, rivojlangan
mamlakatlarda igtisodiy rivojlanish bu borada ishonchli tarzda oldinga
siljib ketdi. Ushbu tendensiyalar dunyodagi eng boy va kambag‘al
davlatlar o‘rtasidagi tub farglanishga olib keldi. Globallashuv ushbu
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tendensiyalarni yanada keskinlashtirib, ma’lum davlatlar qo‘lida
daromad, boylik va resurslarni to‘planishiga yordam berdi.

Globallashuv oqibatlari ijtimoiy hayotning deyarli barcha sohalariga
ta’sir giladi. Ammo globallashuv ochiq va ichki ziddiyatli jarayon
bo‘lgani uchun uning ogibatlarini oldindan bilish va boshgarish
mushkuldir. Bu o‘rinda falsafiy bilimlarning prognostik funksiyasi
alohida ahamiyat kasb etadi [Shermuxamedova, N. 2014: b.127]

Zamonaviy ijtimoiy hayot - bandlik sohasida yangi
tendensiyalarning paydo bo‘lishi, ertangi kunga nisbatan noaniglik,
shaxsni shakllantirishda urf-odatlar va ularning ta’siri, oilaning ijtimoiy
mas’uliyatini oshirish va ijtimoiy munosabatlarni demokratlashtirish
kabi sifatlar bilan tavsiflanmoqda. Ushbu xavflar bilan bir gatorda,
tengsizlikni oldini olish muammosi alohida jamiyatda ham, dunyoning
turli mamlakatlari o‘rtasida ham yuzaga keladi.

So‘nggi vyillarda tengsizlikning ijtimoiy ahamiyati gay darajada
o‘zgargan? Tabhlillar natijasi shuni ko‘rsatmoqdaki, ijtimoiy tengsizlik
munosabatlari deyarli doimiy bo‘lib kelgan. Biroq, boshga tomondan
“o‘rta sinf jamiyati” butunlay yuqori gavatga ko‘tarildi. Umumiy
daromadlarning o‘sishi, ta’lim olish imkoniyatlari, tadbirkorlik faoliyati,
turizm imkoniyatlari oshdi, huqugiy ta’minot va iste’mol tovarlari
savatchasi ta’minoti oshdi. Turmush darajasini yaxshilash borasida
yashash imkoniyatlarini kengayishi, umr ko‘rish davomiyligi sezilarli
darajada oshishi; faol mehnat vaqtining kamayishi, ish haqi bir necha
baravar oshganligi bilan belgilanadi. Shu bilan birga, mavjud ijtimoiy
vaziyatlar hamda turmush tarzini individuallashtirish va diversifikatsiya
qilish jarayoni boshlandi. Bu mavjud ijtimoiy guruh va gatlamlarning
ierarxik modelini o‘zgartirib, uning haqiqiy tarkibiga shubha tug‘diradi.

O‘zgarishlar jarayonida an’anaviy sinf haqidagi munozaralar
hagigatni aks ettirmaydigan ma’noga aylandi. XX asrning ikkinchi
yarmidagi ishchilar sinfi va mehnat harakati haqgidagi munozaralar
noto‘g‘ri alternativaning muhri bilan belgilanadi [Richard Anker.
2008].

Bir tomondan, tobora ko‘proq kapitalizm sharoitida ishchi sinfning
mavqei yaxshilanganligini ko‘rsatuvchi (moddiy farovonlik, ta’lim olish
imkoniyatlari, kasaba uyushmasi va siyosiy tashkilotlar, ijtimoiy kafolatlarga
bo‘lgan huquglar) dalillar keltirilmoqgda. Boshga tomondan, barcha
yaxshilanishlarga garamay, sinf ahvoli, ya’ni mehnatga munosabat va
unga bog‘liglik, begonalashuv va xatarlar o‘zgarishsiz qolmoqda,
bundan tashqari ular yanada kengayib va kuchaymoqda (ishsizlik,
professionalizm yetishmasligi va boshqgalar). Ushbu xulosalar birinchi
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holda — ishchi sinf parchalanganligini isbotlash, ikkinchidan esa —
mavjudligini davom ettirishga urinishdir. “lkkala holatda ham
rivojlanishning asosiy yo‘nalishi tan olinmaydi, ya’ni: sinf va sinfning
tarixiy simbiozi parchalanadi va shu tariga, bir tomondan, sinf
subkulturalari yo‘qoladi, ikkinchi tomondan, sinf tabiatining asosiy
belgilari umumlashtiriladi” [Maxkamova, Sh. 2017].

Ko‘rinib turibdiki, har ganday ijtimoiy ingirozlar individual bo‘lib
ko‘rinadi va endi ularning ijtimoiy mazmunida sezilmaydi. ljtimoiy hayot
shakllari va gadriyatlar o‘zgarganda, iqtisodiy tamoyillar mugarrar
ravishda o‘zgaradi. Boshgacha aytganda, texnologik taraqqiyot ijtimoiy
taragqgiyotga tengdir. Ammo, hozirgi vaqgtda xavflarning oshishi sababli
texnik va ijtimoiy taragqiyotning muvofigligi yo‘qolib bormoqda.

litimoiy tabagalanishni tahlil gilish uchun sotsiologik nazariyalar
ikki asosiy yondashuv — sinf va magom tabaqalanishni taklif giladi.
Muammoni o‘rganish jarayonida zamonaviy sinf tushunchalari
ko‘pincha marksistik yondashuvga zid kelishi aniglandi. Mulkka
egalikning sanoatni boshqgarish va nazoratdan ajralishi “mulk
yetishmasligi”’ni shunday keng toifaga aylantiradiki, undan
foydalanishda turli xil igtisodiy mavgeni egallagan guruhlarni, masalan,
menejerlar va oddiy ishchilar o‘rtasidagi fargni ajratib bo‘lmaydi.
Postmodern jamiyatdagi shaxslarni kasb, din, ma’lumot yoki etnik
kabi igtisodiy konsepsiyaga bog‘lig bo‘Imagan omillar asosida
tasniflash mumkin. Ular M.Veberning maqgom to‘g‘risidagi g‘oyasidan
foydalanadilar va ko‘p o‘lchovli yondashuvni ishlab chigadilar, unga
ko‘ra ijtimoiy mavqge yoki obro‘-e’tibor igtisodiy sinf omilini to‘ldiruvchi
mustaqil omil hisoblanadi.

Sinflarni tahlil gilish tamoyillari sifatida gayd etiladigan “ijtimoiy
sinf” toifasi ba’zi jamiyatshunos olimlar tomonidan inkor etilib, hozirgi
zamon jamiyatlarini tushunishga hissa go‘shmaydi degan tangidga
uchraydi. Aftidan, irq va jins kabi stratifikatsiya asoslari katta ahamiyatga
ega. Odamlarning sinfga mansubligiga garab harakat qilishi yoki fikr
yuritishi ehtimoli kamroq, shuning uchun ijtimoiy sinf va g‘oyalar,
e’tigodlar sohasi o‘rtasidagi bog‘liglik deyarli yo‘goladi.

XULOSA

O‘zbekiston Respublikasini yanada rivojlantirish bo‘yicha
Harakatlar strategiyasining to‘rtinchi yo‘nalishi kontekstida “ijtimoiy
tabaqgalanish” tushunchasi alohida o‘rin tutadi. Jamiyatning gatlam
va guruhlarga bo'linishi orgali alohida tabaqalari — nogironlarni ijtimoiy
himoya qilish, nafagaxo‘rlarni qo‘llab-quvvatlash, tadbirkorlikka keng
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imkoniyatlar yaratish, yoshlarni ish bilan ta’minlash, gender tengligi,
kam ta’minlangan oilalar farovonligini oshirish bo‘yicha chuqur
islohotlar olib borilmoqda. Jamiyatning tabaqgalanishida o‘rta sinf
alohida ofrin tutadi. Vatanimizda ijtimoiy barqgarorlikni
mustahkamlashning eng muhim elementi va kafolati bo‘lgan o‘rta
sinf — mulkdorlar sinfini shakllantirish muhimligini ta’kidlanishi bunga
misol bo‘la oladi.

O‘rta sinf jamiyatning ustuni va harakatlantiruvchi kuchidir.
Shuning uchun ilmiy tadqgigotlarda o‘rta sinfning darajasini oshirish,
uning jamiyatdagi ahamiyatini yugori mavgega ko‘tarish tahlil gilinadi.
Tadqigotchilarning e’tibori odatda daromadlarni tagsimlashdagi
tengsizlikka garatiladi, chunki bu aniq o‘lchov uchun tagdim etilgan
va mavjud bo‘lgan parametrdir. Olimlarning ta’kidlashicha,
qgashshoqlikni oldini olish yo‘lidagi to‘siglarni bartaraf etishga olib
keladigan, “real bozor igtisodiyoti” tamoyillarini go‘llash zarur, bu esa
mamlakatlarga o‘rta sinfni yaratishga va boy davlatlar bilan
ragobatlashishga yordam beradi.

Rivojlangan davlatlar ijtimoiy stratasida o‘rta sinfning ulushi 60-
70%ga yetadi va tanlangan taraqqiyot yo‘lining barqarorligidan dalolat
beradi.

Zamonaviy sotsial falsafiy ta’limotlarda o‘rta sinfni aniglash:

hayot darajasini belgilaydigan farovonlik darajasi;

yugori texnologiyalashgan xo‘jalik buyumlari va xizmatlardan
foydalanish qobiliyati;

yugori malakali mehnat sharoitlari yoki korxona, tashkilotni
boshgarish imkonini beradigan ta’lim va madaniyat darajasi;

igtisodiyotning bozor shakliga yo‘naltiriigan, mustagqillik va
0‘zini-o‘zi moliyalashtiradigan, kapital yig‘ish va investitsion aktivlik
shaklidagi boshqaruv;

demokratik tamoyillar, gonunlarga bo‘ysunish va davlatning
gonunlar va inson huquqglarini himoya qilish talablari bilan
belgilanadigan siyosiy yo‘nalishlari;

mehnat muvaffaqiyati, turmush tarzi, jamiyat a’zolari o‘rtasidagi
mavqgei kabi omillar bilan xarakterlanadi. [PROON, 2019].

Shunday qilib, sifat tavsiflarida birinchi navbatda, mehnat sharoiti
va tarkibi, turmush tarzi har ganday jamiyat dinamikasida o‘rta sinfning
barqgarorlashuv roli asos qilib olinadi.

“Fuqarolik jamiyatining rivojlanishi va o‘rta sinfning shakllanishi
deyarli sinonimdir’[Jalilov, A. 2015].
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Jamiyat tuzilishida o‘rta sinf ulushi mamlakat rivojlanish
darajasining asosiy ko‘rsatkichlaridan biridir. Innovatsion faoliyat uchun
qulay iglim kichik va o‘rta korxonalarning moslashuvchanligi va
mustagqilligini belgilaydi. Bugungi kunda, ko‘plab rivojlangan
mamlakatlarda kichik biznes va xususiy tadbirkorlik o‘rta sinfning
shakllanishiga bevosita ta’sir ko‘rsatmoqda.

Maqolada tahlil gilingan muammo yuzasidan quyidagi xulosalarga
kelindi va tavsiyalar shakllantirildi:

- o‘rta sinf jamiyatning ustuni va harakatlantiruvchi kuchidir.
Sotsial stratifikatsiya tizimida o‘rta sinfning katta gismi jamiyatning
“rivojlangan”, “sivilizatsiyalashgan” deb ta’riflangan muhim
xususiyatlaridan biridir;

- o‘rta sinf migdorini aniglash uchun barcha mamlakatlar uchun
yagona metodologik yondashuv mavjud emas, har bir mamlakat
o‘zining milliy xususiyatlarini hisobga olgan holda o‘z usulini tanlaydi;

- yashash sharoitlarining ijtimoiy standartlari ishlab chiqgilgan
mamlakatlarda aholini gonunchilikda belgilangan iste’mol standartlariga
qarab o‘rta sinfga ajratish mezonlari belgilangan;

- tovar va xizmatlarni ishlab chigarishda o‘rta sinf darajasini
hisobga olish tavsiya etiladi, chunki asosiy iste’molchi o‘rta sinf — bu
jamiyatning ijtimoiy barqarorligining ko‘rsatkichidir. Va bu hududlarni
ijtimoiy-igtisodiy rivojlantirishning strategik rejalarida o‘z aksini topishi
va o‘rta sinfni rivojlantirish va kuchaytirishga qaratilgan chora-tadbirlar
ishlab chiqilishi kerak;

- tadbirkorlikka keng imkoniyatlar yaratish, kam ta’minlangan
aholini ijtimoiy himoya qilish, ularning bilim olish va samarali mehnat
qilishlari uchun imtiyozlar berish kerak, chunki asosiy aholini (65%)
yoshlar tashkil etadi;

- yoshlar muammolarini hal qgilish va ularni ish bilan ta’minlashga
e’tibor qaratish: yoshlarni ishlab chigarish sohasidagi faoliyatini
uchun qo‘llab-quvvatlash uchun rag‘batlantirish; o‘quv yurtlarida texnik
mutaxassisliklarni kengaytirish va kichik yoshdan boshlab innovatsion
faoliyatga jalb qilish uchun ixtisoslashtiriigan texnik to‘garaklar,
uyushmalar tashkil etish zarur.
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LWapunos A6ayxakmmXxoH 3néutouHoBuy (Y306ekucrtaH,
Byxapa)

CouuanbHblie cTpaTuduKauUOHHbIE MNPOLECCbl M
couuanibHoe NapTHepCTBO B rno6anunsauumu

AHHTOQuUuA. B OaHHOM cTaTbe paccMaTpuBalOTCH OCHOBHbIE
TeopeTnyeckme noaxodbl K U3Yy4EeHUO npobnembl counanbHOMN
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cTpatndunkaunum n HepaBeHCTBa, a Takxke TpaHchopmMaummn B3rnsag0Bs
Ha NpobnemMy B coumanbHO-punocodpckoe mbiwneHne XXI seka. B
COOTBETCTBUMN C PbIHOYHbIMU OTHOLWIEHUAMKU B Y3bekmucrtaHe
dopMMpyeTCcs HOBada coumanbHO-kKlaccoBasi CTpykTypa. bonbuwoe
BHUMaHue yaendeTtca GOpMUPOBAHUIO CPEaHEro kKnacca B 3TOM
cucteme. CoupanbHas CTPyKTypa obuiectBa AennTCa HE TOSIbKO Ha
coumarsnbHble rpynnbl, KNaccbl, CNOU, MNPOC/IONKN, HO N Ha Opyrue
COUMaNbHO-NCTOPUYECKME eanHUUbI, BKNOYad Npouecchl un
B3aUMOOENCTBUS MEXAY HUMU, 00 M3MEHEHUAX N NOCNEACTBUAX UX
Pa3/fINyHbIX BUOOB OEATENIbHOCTU. - HaUMOHaJIbHblE, 3THUYECKUE U
nemorpadpuyeckme rpynnbel. B ctatbe aHanuanpyeTtcsa BAUSHUE
rnobanu3aumm Ha couuanbHyl CTPYKTYpy obuiecTtBa, coumanbHas
cTpatudumKkaums, Heob6Xxo0aANMOCTb HOBbIX COLMASIbHbIX LEHHOCTEN U
HEOOX0AMMOCTb COLUMANbLHOIO COTPYAHNYECTBA MEXAY CNoaMU. bbinm
caenaHbl NpeanoxeHms o crtaTtyce cTpatundunkaymm oblwectsa u
cpegHero kfacca B pa3HblX CTpaHax, pesynbTatax onpenesieHus
cpegHero knacca YsbekuctaHa onpeneneHHbiIMM cnocobamu un
YKpenneHnn cpenHero kjacca Kak OCHOBbl COUMaANIbHOW
CTabuIbHOCTI.

KnwouyeBble cnoBa: rnob%anmsauuna, crtpatundukauymg,
UMBUIN3ALMS, KPUTEPUU, OOLLLECTBO, YCTOMYMBOCTb, COTPYOHNYECTBO,
CONMMOAPHOCTb, HEPABEHCTBO, KJ1aCC, USMEHEHUS, NaPTHEPCTBO.

KniouyeBble cnoBa (2): pa3sutne obuwectsa, rpynnbl n
NPOCIONKN, CPEOHMI KNacc, coumabHasa CTPyKTypa, CpegHuin Knacc,
OYXOBHAas XWN3Hb, PbIHOYHAA SKOHOMMKA, 0BPa3 XN3HW.
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BIOETIKANING PAYDO BO‘LISHI, FAN SIFATIDA
SHAKLLANISHI VA O‘RGANADIGAN MUAMMOLARINING
FALSAFIY-METODOLOGIK TAHLILI.

Annotatsiya: Bugungi kunda biologiya fanlari va tibbiyot
sohasida yuz berayotgan ilmiy-texnikaviy va texnologik kashfiyot
va yutuglarning tobora jamiyat hayotiga kirib kelishi natijasida, kishilik
jamiyatida avval bo‘lmagan masala va muammolar kelib chiqgdi.
Insoniyat kelajagini xavfga qo‘yayotgan kashfiyotlar tufayli, yangi
fan — bioetikaga zaruriyat va ehtiyoj yuzaga keldi. Barcha tiriklikka,
shu jumladan, inson sog‘ligi va hayotiga qadriyat deb garashga
undaydigan bioetika fani falsafiy jihatdan tahlil etildi.

Kalit so‘zlar: Bioetika, xavf, gen injeneriyasi, genom,
biotexnologiyalar, insonparvarlashtirish, medikalizatsiya, embrion,
insonparvarlik, gadriyat, tadgigot.

Kalit so‘zlar (2): Biotibbiy etika, tibbiy axloq, klon yaratish,
bioetik dunyoqgarash, shaxs avtonomiyasi, “avtonom model”.

KIRISH

Bugungi kunda biologiya va tibbiy yo‘nalishdagi fanlarning
yutuqglari, shak-shubhasiz, jamiyat hayoti uchun muhim masala va
muammolarni yechimini topishda, jumladan, ozig-ovqgat va tibbiyot
bilan bog‘lig muammolarni hal etishda katta imkoniyatlarni yaratdi.
Ammo bu yutuglarni hayotda qgo‘llash natijasida kishilik jamiyatida
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avval bo‘Imagan masala va muammolar kelib chiqdi, shu sababdan
ularni axlogiy jihatdan o‘rganish bugungi kunda dolzarb masalaga
aylandi. Insoniyat kelajagini xavfga qo‘yayotgan kashfiyotlar tufayli,
yangi fan — bioetikaga zaruriyat va ehtiyoj yuzaga keldi. Bioetika
falsafa va tibbiyotning qo‘shilishi natijasida yuzaga kelib, zamonaviy
shifokorga hayot va mamot masalalarini hal gilish imkonini beradigan
amaliy etikaga aylandi [MyxamenoBa, 3.M. 2009: 6.14-15.].

Fan sohasi sifatida bioetika o‘zida sotsiologiya, psixologiya, ijtimoiy
psixologiya, mantiq, hugqugshunoslik, menejment, dinshunoslik,
pedagogika hamda boshqga tibbiy va notibbiy fanlar yutuqglarini
mujassamladi, amaliy tibbiyotning axlogiy muammolarini o‘rganishni
maqgsad deb belgiladi.

Bioetika o‘zida biologik va tibbiy bilimlarni umumbashariy
gadriyatlar bilan uyg‘unlashtirib, inson hayoti va salomatligini
o‘rganish doirasida inson xulg-atvorini axloqiy qgadriyatlar va
prinsiplar nuqgtai nazaridan o‘rganadigan fanlararo yangi ilm sohasi
sifatida rivojlandi.

Bioetika biotibbiyot fanlarining amaliyotga joriy etilishi va
taraqqiyoti natijasida vujudga kelgan murakkab antropologik, ijtimoiy
va axlogiy muammolarga javob sifatida, bugungi kunda paydo bo‘lgan
nafaqgat yangi ilmiy yo‘nalish, balki akademik fan hamda ijtimoiy
institut sifatida shakllandi. [MyxamepnoBa, 3. M. 2006: 6.142 —
158.]

Bioetika shakllanishining sabablari kompleks xarakterga ega
bo‘lib, ijtimoiy, axlogiy va biotibbiy muammolarning yaxlit birligini
tashkil etadi va shu tufayli murakkabdir. Tibbiyot etikasiga yurtimizda
uzoq vaqt mobaynida tibbiyot xodimining kundalik kasbiy faoliyatida
amal qilishi lozim bo‘lgan axlogiy mezonlar majmui deb qarab
kelindi. Ammo bugungi kunga kelib, vaziyat o‘zgardi, so‘nggi yillarda
biotibbiy texnologiyalar juda katta yutuqglarga erishdi. Bunday
texnologiyalar orasida gen injeneriyasi rivoji, inson va hayvonlar
ustida tajriba o‘tkazish, klon yaratish, tirik donor va murdadan ajzo
va to‘gimalarni ko‘chirib o‘tkazish, ksenotransplantatsiya, yangi
reproduktiv texnologiyalar - sunjiy inseminatsiya, ekstrakorporal
urug‘lantirish, surrogat onalik, abort, fetal davolash, reanimatsiya
va eftanaziya kabilar ayni paytda bioetikaning eng muhim
muammolari manbai bo‘lib qgolayotir.

1990-yilda Strassburgda o‘tkazilgan bioetika masalalari bo‘yicha
simpozium bergan tajrifga ko‘ra, bioetika — tibbiyot va biologiyaning
rivojlanishiga garab yuzaga keladigan axloqiy, huqugiy va ijtimoiy
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muammolarni o‘rganuvchi bilim sohasidir. Boshgacha qilib aytganda,
bu borligga axlogiy munosabat mezonlari to‘g‘risidagi fan, jamiyat
manfaatlarini ilm-fan tajovuzidan himoya qiluvchi institut, shuningdek
tibbiyot sohasidagi axlogiy muammolarni hal gilish metodologiyasidir.
Bioetikaning asosiy magsadi — inson, uning hayoti va sog‘lig‘iga
tibbiyot va biologiyaning salbiy tajsiridan himoya qilish hisoblanadi.
Shu sababdan bioetik masalalarni falsafiy dunyoqgarash orqali
o‘rganish va metodologik tahlil gilish muhim ahamiyat kasb etadi.

MATERIALLAR VA METODLAR

Bioetika sohalararo fan sifatida o‘zida sotsiologiya, psixologiya,
ijtimoiy psixologiya, mantiq, huqgugshunoslik, menejment, dinshunoslik,
pedagogika hamda boshqa tibbiy va notibbiy fanlar yutuglarini jamlaydi,
amaliy tibbiyotning axlogiy muammolarini o‘rganadi. Bioetikani yuzaga
kelishi va fan sifatida shaklanishi sabablari va shart-sharoitlari bilan
bog‘lig masalalarni o‘rganish jarayonida manbalarni o‘rganish, tarixiy
va giyosiy tahlil, analiz, sintez, umumlashtirish kabi usul va uslublaridan
foydalanildi.

MUHOKAMA VA NATIJALAR

Bioetikani yuzaga kelishi va fan sifatida shaklanishida quyidagi
shart-sharoitlar bilan bog‘liq sabablarni ajratib ko‘rsatish mumkin:

XX asrning ikkinchi yarmi — XXI| asrning boshlarida biologiya
fanining erishgan yutuglari: DNK strukturasining kashf etilishi (1953);
Dolly go‘zichog‘ini klonlash (1996); prionni aniglash (1997); inson
DNKsining to‘lig ketma-ketligi loyihasi nashri (2000); bir guruh
amerikalik biologlar tomonidan tabiiy o‘xshashligi bo‘Imagan DNKda
sunjiy ogqsillar vyaratish (2011). Gen injeneriyasi va
neyrofarmakologiya umrni uzaytirishga qaratilgan “kelajakka yo‘l”
sifatida baholanib, katta ahamiyatga ega soha sifatida ejtirof etilyapti,
chunki ular “inson tabiatini tubdan o‘zgartirishi mumkin” [Pykyama,
@®. 2004: 6. 13].

Irsiy kasalliklarni tuzatish uchun genlarni “almashtirish” usullari,
kichik RNKlarni nanozarrachalarga o‘tkazish orqali saraton kasalligini
davolash texnologiyalarini rivojlantirish bo‘yicha “The Autism
Genome Project” loyihasi tomonidan o‘tkazilayotgan tadgiqotlarni
alohida tajkidlash kerak. [[MeTpoB, B. N. & CepnoBa, H. 1. 2002:
6.12.].

Hozirgi vaqtda ko‘p kasalliklarning genetik sabablari aniglandi.
Bunday vaziyatda biologiya va biotibbiyot yutuglari zamonaviy
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texnologiyalar asrida yuzaga kelayotgan tahdid va xavf-xatarlardan
ximoya gilishning o‘ziga xos mexanizmiga aylanishi bilan bir gatorda,
yangi xavf-xatarlarni ham keltirib chigarishi mumkin.

XX asrning 70-80 vyillaridan boshlab fanlararo tadqiqotlarning
olib borilishi va jadal rivojlantirilishi fenomeni yuz berdi. Bu 0‘z
navbatida, ijtimoiy, psixologik, yoshga doir va antropologiyaning
boshqga shakllarini rivojlanishida aksini topdi va bioetika rivojlandi.
A. Xellegersning fikricha, falsafa, tibbiyot va etika birlashsagina
bioetika mazmunga ega bo‘ladi.

A. Xellegers birinchilardan universitet muxitiga “bioetika”
atamasini olib kirdi va joriy qildi, akademik fan sifatida tarkibiy
tuzilmasini ishlab chiqdi, biotibbiy fanlar, siyosat sohalariga kiritdi
va ommaviy axborot vositalariga bioetikani tanitish uchun katta hissa
qo‘shdi [YoppeH, T. Pany. 1995: 6. 19-34].

Hozirda bir gancha mamlakatlar universitet va institutlari tibbiyot
va falsafa fakultetlarida bioetika fan sifatida joriy gilingan. 2000-
yildan boshlab dastlab Rossiya, keyin Belorusiya, Ukraina
Respublikalari institutlarida tibbiy tajlimning zaruriy qismi sifatida
o‘rganilmoqda.

lIm-fanning rivojlanishi tabiati tubdan o‘zgardi, yajni nazariy
yutuq va kashfiyotlar gisga vaqt ichida yangi texnologiyalar ko‘rinishida
amaliyotga joriy qilinyapti, chunki bu tadqiqot va ilmiy izlanishlar
turli tashkilotlar tomonidan moliyalashtiriladi va ular tomonidan
natijalarning samaradorligi kutiladi. Buning yaqqol misoli sifatida
80-yillarning o‘rtalarida gen injeneriyasi usullari yordamida
interferonni yaratilishini keltirish mumkin. Bu ixtiro tufayli biologik
mahsulotlarni yaratilishida yangi bosqgich boshlandi. Keyinchalik
hujayralarda interferon genlarining tuzilishi, turli hil patologiyalarni
yuzaga kelishida interferonning tutgan o‘rni o‘rganildi. Umuman
olganda, insoniyat oldida turgan global muammolar (aholi sog‘ligini
saqglash, demografiya, ozig-ovqat, ekologiya va hokazo muammolar)ni
hal etishda biologiya fanlari sohasidagi ilmiy yutuglar katta
imkoniyatlarni yaratayotganini doimo nazarda tutish muhim sanaladi.

Yangi texnologiyalarning nafagat insonlarga, balki kelgusida
jamiyat hayotidagi munosabatlarga ulkan tajsirini anglash. Bu esa
yangi texnologiyalarning ishlab chigarishga qaratilgan loyihalar
tadgigotlarini ijtimoiy, gumanitar, antropologik ekspertizalarini o‘tkazish
zaruriyatini taqozo etadi. G. A. Tulchinskiy tajkidlashicha, “ekspert
xulosalarida dalillar, izoh va mulohazalar, tushuntirishlar mavjud
bo‘lib, isbotlar oqilona, intersubyektiv shaklda, yajni barcha uchun
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tushunarli tarzda kiritilishi kerak” [[MeTpoB, B. 1. & Cepnosa, H. 2002:
0. 12.]

Bunda ekspert xulosalariga qo'‘yiladigan talablar qonunda
belgilangan (Rossiya Federatsiyasi Jinoiy-Protsessual kodeksi 204-
moddasi).

Jamiyatda qgadriyat va dunyoqarashlarni sezilarli darajada
o‘zgarishi. Tajkidlash kerakki, bioetikani va unga nisbatan
munosabatlarni shakllanishiga majlum madaniyatlarning ustuvor
qadriyatlari tajsir qildi. bioetikani Shimoliy Amerikada paydo bo‘lishi
tasodif emas, deb qaraladi. Individ avtonomiyasiga hurmat, o‘z taqdirini
0‘zi belgilashi, hag-huquglari — AQSHda markaziy o‘rinni egallaydigan
qgadriyat hisoblanadi. Har bir inson o‘z hayoti va sog‘lig‘iga oid
masalalarda o‘zi mustaqil garor gabul gilishdan manfaatdor bo‘libgina
golmasdan, shu jumladan tibbiy davo choralarni tanlashda ham, balki
ushbu qgaror shifokor tomonidan ham hurmat qilinishi talab etiladi.
“Shaxs 0‘z taqgdirini 0‘zi belgilashi—bu butun Amerika hayotining eng
muhim gadriyatidir, va tibbiy xizmatlar bundan mustasno emas” [Yuknep,
. 1989: 6. 62.], - deb D. Uikler o‘zining ocherkida AQSHda
bioetikaning holati to‘g‘risida shunday fikrni bildiradi. Shaxs
avtonomiyasini bu darajada yuqori baholash, albatta, bioetik
tadqiqgotlarning rivojlantirishga asos bo‘ldi.

Boshga tomondan esa, jamiyatda bugungi kunda antissiyentik
kayfiyatlar hukmron. P.D.Tishyenkoning tajkidlashicha, - “bioetikaning
paydo bo‘lishi gadriyatlar olamining detsentralizatsiya davriga to‘g‘ri
keldi, yajni bu davrda dunyogarash muammolarini hal etishda fanning
obro‘si yo‘golayotgan edi... XX asrning o‘rtalariga kelib, mafkuraviy va
g‘oyaviy yondashilgan ilmni (tabiiy) ratsionallik asosida olib borilishi
ogibatida, fan haqgigatni yolg‘ondan farglash vakolatidan va huqugidan
mahrum bo‘ldi” [Tuwenko, M. . 2006: 6. 30].

Boshgacha aytganda, shunday payt keldiki, Xudoga ishonch
yo‘golgan, ammo shu bilan birga, ilm-fan yutuglari haqgigiy tahdid
sifatida gabul gilinyapti va unga avvalgidek ishonch yo‘q.

Shu munosabat bilan, ko‘plab tadgigotchilar bioetikaga bo‘lgan
munosabatni insonning fan va texnologiyalarning xavf-xatarlaridan
qo‘rgish natijasida paydo bo‘lgan deb tavsiflaydilar, chunki “yangi
biotexnologiyalar bemorlarning hayoti, shajni va gadr-gimmatiga
yangi ekzistensional tahdidni keltirib chigardi” [[MycTtoBut, C. B.
2009: 6. 77], deb tajkidlaydilar. Bularning barchasi, insonning o‘zini-
o‘zi anglashida murakkab axlogiy muammolar borligini ko‘rsatib
berdi.
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Tibbiyot Fanlari Akademiyasining Forumida Dbritaniyalik
tadqgigotchilar “insonga juda o‘xshash” hayvonlarni yaratish
bo‘yicha eksperimentlarga qatjiy taqiq joriy qilishni taklif
qgilmoqgdalar. Bunda ular odam va hayvonlar o‘rtasidagi
chegaralarni yo‘golishi mumkinligi va natijada birga yashash
xavotiri paydo bo‘lishini ejtirof etdilar. Gap shundaki, gen
injeneriyasi usullari yordamida genetik turlar o‘rtasidagi to‘siglar
olib tashlanishi mumkin. “Ammo biz Pandoraning qutisini
ochmayapmizmi? Biz hayvonlarda uchraydigan kasalliklarni
insoniyatga oftishiga yo‘l ochmayapmizmi?” [http://
podrobnosti.ua/862330-uchenye-issledujut-vozmozhnost-
peresadki-organov-zhivotnyh-cheloveku.html].

Shu nuqgtai nazardan, amerikalik onkolog vrach Van Ranseller
Potter bioetika fanining shakllanishini quyidagicha tavsiflaydi: “Bu
ilmiy va ijtimoiy taraqgiyot oldida xavotir va jiddiy tashvish tufayli paydo
bo‘ldi” [MoTTep BanH P. 2002: 6. 216].

Shu asosda V.R.Potter inson salomatligini saglash muammolarini
samarali hal qilish uchun biologik va gumanitar fanlarni sajy-
harakatlarini birlashtirish kerak deb hisoblaydi. Yajni, uning fikriga
ko‘ra, bioetika muammolarini tadgiq va tahlil etish butun insoniyatni
yashab qgolishi, va keng majnoda, Yerdagi hayotni saqglab golish uchun
zarurdir.

Yuqorida keltirilgan garashlardan kelib chigadiki, biologik
tadgigotlar natijalarini kasalliklarga qarshi kurashish, odamlarning
sog‘ligini yaxshilash magsadida, hamda insonning genetik apparatiga
aralashishni o0‘z ichiga oladigan tahdidlarni qo‘llash o‘rtasidagi
ziddiyatlar va farglarni anglab ajratish uchun, bioetikani dunyoqgarash
sifatida shakllanishida muhim omillar hisoblanadi. Bioetika fanining
fanlararo soha sifatida rivojlanishi bir gator metodologik masalalarni,
shu jumladan, fan sifatida uning predmeti masalasini hal qilishni
tagazo etadi. Bu masalani ham hal etishda yakdillikka erishilmagan.

Bioetikaga oid yondashuvlardan eng namunalilarini keltirish
joiz:

1978-yilda chop etilgan Bioetika ensiklopediyasida “Bioetika
axlogiyqadriyatlar vaprinsiplargaasoslangan hayot vasog‘ligni saglash
fanlarida inson xulqgining tizimli tadgiqoti” [QHUuKnoneana GUO3TUKN.
1978: 6. 19.], deb tajrif keltiriigan. Ammo, shu ensiklopediyaning
1995-yildagi qayta nashrida bioetika mavzusi “axlogiy parametrlar,
jumladan, axloqiy baho, qarorlar, xulg-atvor va oriyentirlarni hayot
to‘g‘risidagi fanlar ko‘rsatmalariga va tibbiyotga fanlararo turli xil axloqiy
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metodologiyalarning jalb qgilinishini tizimli tadgiq etadigan fan sohasi”
[QHUuKnonegua 6noaTnkn YoppeHa T. Pany. 1995: 6. 21.],deb tajrif
berilgan.

Shunday qilib, 20 yil ichida bioetika mavzusini talgin etishda bir
qgancha o‘zgarishlar bo‘ldi. Ularning mohiyati “axloqgiy parametrlar’ni
batafsil o‘rganish bilan bir gatorda, fanlararo bog‘liglikda insonni
o‘rganishga va uning sog'‘ligini tuzatishga garatilgan fanlar doirasini
kengaytirishdan iborat bo‘ldi. Amerikalik tadqgigotchilar T. Bichamp
i Dj. Childres uchun “bioetika bu terapevtik amaliyot, tibbiy yordam,
tibbiy va biologik tadqgigotlar muammolarini hal etishda umumiy axloqgiy
nazariyalar, prinsiplar va qoidalarni qo‘llashdir” [Buyamn, T. J1. &
Yanngpec, Ox. ®©. 1994: 6.546].

Ushbu tajrifda bioetikaning tarkibida axloqgiylik gismi hal giluvchi
ahamiyatga egaligi, bundan tashgari, aynan shu axloqiylik gismi birinchi
navbatda amaliy tibbiyotda qo‘llanilishiga ejtibor garatilgan.

Shuningdek, Rossiya Federatsiyasi ilmiy adabiyotlarida tahlil
gilinayotgan masala bo‘yicha turli nugtai nazarlar bildirilgan. 1. V.
Siluyanovaning fikricha, “bioetika anjanaviy kasbiy biotibbiy etikaning
zamonaviy shakli bo‘lib, unda insoniy munosabatlarni tartibga solish
insoniyat hayotini saglab qolishdek buyuk vazifaga bo‘ysinadi”
[CunyanoBa, WN. B. 2001: 6.19].

Muallifning bioetika tibbiy etika rivojlanishining natijasidir degan
fikrdan kelib chigadi va u o‘z ejtiborini turli kasalliklarga chalingan
insonlarni tibbiy muammolarini hal etishga, yoki hatto sog‘ligini
yaxshilashga ham emas, balki keng diapazondagi masala — inson
zotini omon qolishiga garatgan.

S. V. Pustovit fikriga ko‘ra, “bioetika —fanlararo bilim sohasi va
insoniy amaliyot sohasi bo‘lib, uning maqgsadi - axlogiy mexanizm va
prinsiplar yordamida hayotni saqglash va rivojlantirishdir” [[TycToBUT,
C. B. 2009: 6. 77.].

Bu tajrifda bioetikaning nafagat nazariy va amaliy yo‘naltirilganligi
va vazifalari, balki axloqiy qadriyatlar hayotni saglab qolish mexanizmi
sifatida tajkidlanadi.

Yuqgorida ko‘rib chiqgilgan tajriflarning umumiy jihatlari
quyidagilardan iborat:

1) bioetikaning maqgsadi - davolash usullari va odamlar sog‘ligini
yaxshilash;

2) tibbiy va biologik tadqgigotlarning axloqiylik gismiga (gadriyatlar
asosida)ga ejtibor qaratadi;
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3) bioetika falsafa, tibbiyot, biologiya va inson haqidagi barcha
fanlar bilimlari integratsiyasi asosida fanlararo bilim sohasini tashkil
etadi;

Bundan tashqgari, ushbu tajriflar tahlili shuni ko‘rsatadiki, “biotibbiy
etika” va “bioetika” atamalari majlum darajada yaqin hisoblanadi.

Bizning fikrimizga ko‘ra, bioetika fanining doirasi biotibbiy etika
sohasiga (0‘z ichiga asosan shifokor-bemor munosabatlarining axloqiy
muammolari, tibbiy burch va vazifalarni bajarish va boshgalarni oladi)
nisbatan torroqdir.

“Bioetika fanlararo bilimlar sohasi bo‘lib, tibbiy, biologik fanlarning
jadal rivojlanishi va ularni sog‘ligni saglash va yuqori texnologiyalar
sohasiga joriy etish oqibatida paydo bo‘lgan falsafiy va axloqiy
muammolarni keng doirasini 0‘z ichiga gamrab oladi” [TuweHko, 1.
. 2001: 6. 39], deb D Tishyenko tomonidan taklif gilingan tajrif
ham diggatga sazovordir.

Ushbu tajrifda bioetika fanining maqsadli yo‘nalishlari, unda
axlogiylik tamoyilining roli va ushbu bilim sohasining o‘zaro bog‘ligligi
lo‘nda keltirilgan. Bundan tashqari, ushbu tajrif bioetika o‘rganadigan
masalalar aniq falsafiy masalalar ekanligini tajkidlaydi.

Bioetika shakllanayotgan jarayonda, inson va uning sog‘ligiga
nisbatan biotexnologiyalarni qo‘llash nafaqgat axloqiy, balki huquqiy
tartibga solish zarurligi ham aniglandi. 1964-yilda Butunjahon Tibbiyot
Assotsiatsiyasi tomonidan Xelsinki deklaratsiyasi gabul qilindi, unda
biotibbiyot tadgiqotlari bo‘yicha qoidalar va tajgiglar belgilab berildi.
Keyinchalik ushbu deklaratsiya to‘ldirildi va unga anigliklar Kkiritildi.
Bioetik masalalarni hal etish bo‘yicha yetakchi sanalgan bir gator
mamlakatlarda tadqiqotlar ustidan nazorat o‘rnatish uchun milliy
tashkilotlar tuzildi. Shulardan yetakchi hisoblangan Rossiya
Federatsiyasi Rossiya Fanlar Akademiyasida Bioetika bo‘yicha Rossiya
milliy go‘mitasi 1992-yil tashkil etildi. 2011-yilda esa unga YUNESKO
ishlari bo‘yicha RF komissiyasining bioetika bo‘yicha Rossiya qo‘mitasi
maqgomi berildi. 1993-yil “Fuqgarolarning sog‘ligini saglash to‘g‘risida
Rossiya Federatsiyasi Qonuni” gabul qilindi. Mazkur gonunning 16
moddasi axlogiy masalalarni hal gilishga oid komissiya tuzishda huquqiy
baza yaratish uchun asos vazifasini bajardi.

1997-yilda “Biotibbiyotda inson huquglari Yevropa Kengashi
Konvensiyasi” ejlon qilindi. Bu shuni anglatadiki, biotibbiy
tadqigotlarning axlogiy monitoringini o‘tkazish ushbu konvensiyani
ratifikatsiya gilgan davlatlar uchun majburiy bo‘lgan gonunga aylandi.
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Bioetik ekspertizalar mustaqgil go‘mitalar tomonidan amalga oshiriladi
(dastlab AQSHda, keyin boshga mamlakatlarda tashkil etilgan).

YUNESKO Bosh konferensiyasining 29-sessiyasida 1997-yilda
“Inson genomi va inson huquqlari to‘g‘risida Umumjahon
deklaratsiyasi”’ning gabul qilinishi alohida ahamiyat kasb etdi.
O‘rganilayotgan mavzuni mohiyatini ochishda ushbu hujjatning bajzi
moddalarini keltirish o‘rinlidir.

Deklaratsiyaning birinchi gismi “Inson gadr-gimmati va inson
genomi” deb nomlangan bo'‘lib, unda “Inson genomi inson zotining
barcha namoyondalarining azaliy asl birligini, shuningdek , ularning
ajralmas qadr-gimmati va turli xilligini tan olishni anglatadi. Inson
genomi insoniyat merosi hisoblanadi” [Inson genomi va inson
huquglari to‘g‘risida Umumjahon deklaratsiyasi.]. Butun dunyodagi
barcha odamlarning tengligi haqgida ejtirof - ushbu moddaning falsafiy
hamda ijtimoiy mazmunini tashkil etadi. Darhaqgigat, barcha irglar, hamma
xalglar, bir genga ega bo'‘lib, Ular “nasldan naslga o‘tib, cheksiz xilma-
xillikni shakllantirgan” [[MeTpos, B. N. & CepoBa, H. 1. 2002: 6. 12].
Ushbu genlar (allellar)ning son-sanoqsiz kombinatsiyalari
insoniyatning xilma-xilligini vujudga keltirgan. Shuning uchun nafagat
insoniyat genofondi, balki har bir insonning genomi alohida ahamiyatga
ega gadriyat hisoblanadi. Shu bilan birga, deklaratsiyaning 4-
moddasiga ko‘ra, “Inson genomi tabiiy holati daromad olish manbaiga
aylanishi mumkin emas” [URL: http://www.newsru.com/russia/
26feb2010/noclones.html]. Boshgacha qilib aytganda, inson genomini
o‘rganish va olingan natijalardan foydalanish fagat insonparvarlik
maqsadlari bilan belgilanishi kerak.

Bundan tashqari, Deklaratsiyaning “Tegishli shaxslar huquqglari”
bo‘limida “limiy yoki boshqa turli magsadlar uchun aniglanishi mumkin
bo‘lgan insonga oid, saqglanayotgan yoki o‘rganilayotgan shaxsga
tegishli bo‘lgan genetik majlumotlar maxfiyligi gqonun bilan
himoyalanishi kerak,” —deb alohida belgilangan [QHuuknoneaus
onoatukmn. 1978: 6. 19]. Bu shuni ko‘rsatadiki, anjanaviy “tibbiy sirlar”
va tibbiy majlumotlarning maxfiyligiga yana bir mutlaqo yangi jihat -
konkret bir odamning genomiga oid majlumotlarning maxfiyligi jihati
bilan to‘ldiriladi.

“Inson genomiga oid tadgiqotlar” bo‘limida o‘rganilayotgan
odamning huquglari gayd etilgan: “Inson genomiga oid har ganday
tadqiqgotlar, shu jumladan, mazkur sohadagi amaliy tadgiqotlar ham,...
inson huquqlari, asosiy erkinliklari va inson gadr-gimmatini hurmat
gilishdan ustun bo‘Imasligi kerak. Inson gadr-gimmatiga zid bo‘lgan
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amaliyotga, masalan, inson zotini ko‘paytirish magsadida klon yaratish
amaliyotiga yo‘l go‘yilmaydi”. Yajni, har ganday tadqgiqotlar, ular ganday
natijalar berishidan qatjiy nazar, insonning gadr-gimmati, huquq va
erkinliklariga rioya qgilishdan ustun bo‘la olmaydi.

Shuni alohida tajkidlash zarurki, insonni klonlashtirish inson gadr-
gimmatini saglashga zid amaliyot sifatida mutlago tajgiglanadi. Bu
tajgiqg milliy gonunchilikda ham o‘z aksini topgan.

Shunday qilib, Rossiyada “Inson zotini klonlashni vaqtincha
tajgiglash to‘g‘risida” (20-may 2002 y. Ne 54-FZ) Federal Qonun
qgabul qgilindi. Bu gonunda besh yil mobaynida inson zotini klonlash
bo‘yicha tadgigotlar o‘tkazish tajgiglandi, va shu orgali “Inson gadr-
gimmatini hurmat qilish, inson huqugi va erkinliklarini himoya qilish
zaruriyati, insonni klonlash masalasi yetarlicha o‘rganilmagan muammo
sifatida biologik va ijtimoiy oqibatlarni sababiga aylanishiga yo'l
qo‘yilmasligi” belgilandi. Bu vaziyatda “insonni klonlash texnologiyasini
qo‘llashda majnaviy, ijtimoiy va axloqiy mejyorlarni belgilash” hamda
ilmiy bilimlarning rivojlanishi tajgiq muddatining uzaytirilishi yoki bekor
gilinishi imkoniyati nazarda tutilgan edi [QHunknonegmsa GMO3TUKW.
1978: 6. 19]. Shuningdek, inson embrionlari o‘zak hujayralarini
klonlash haqidagi masala haligacha ochigligicha golmoqgda. Lekin,
masalan Buyuk Britaniyada bu yo‘sindagi tadqigotlarni o‘tkazish
gonuniylashtirilgan. Inson to‘gimalari va ajzolarini klonlash nisbatan
xavfsiz bioetikaviy muammo hisoblansada, ammo uning ham axloqiy
va huqugiy tomonlarini o‘rganilishi taqozo etiladi.

Inson genomiga aralashish bilan bog‘lig tadgiqotlar darajasini
nazorat qilish va axlogiy tartibga solish masalasiga turli mamlakatlarda
har xil yondashilgan. Masalan, AQSHda bu kabi tadqgigot o‘tkazish
uchun fagat mamlakatning ruxsati talab etiladi, Xitoyda esa embrionlarni
genetik reduksiyasi tajgiglanadi, lekin primatlarda o‘tkaziladigan
tadqgiqotlarda bu usullarni go‘llash mumkin hisoblanadi.

XULOSA

Xulosa sifatida shuni aytish mumkinki, birinchidan, olamni bilish
bilan bog‘liq ilmiy bilim sohalarida yuz bergan inqilobiy kashfiyot va
yangiliklar; ilm-fan tabiatining o‘zgarishi va biotexnologiyalarni nafagat
kashf qgilinishi, balki, ularni hayotga joriy etilishi; insonni fanlararo va
kompleks o‘rganish; madaniy gadriyatlarni o‘zgarishi kabilar bioetikani
shakllanishiga sabab bo‘ldi. Biologiya va tibbiyot sohalarining yangilik
va kashfiyotlarining ahamiyati va ulardan foydalanish jarayonida inson
hayotida nazoratdan chetda qgolgan xavf-xatarlar paydo bo‘lishi
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o‘rtasidagi ziddiyatlarni hal etish zaruriyati bioetikaning dunyoqgarash
omiliga aylandi.

Ikkinchidan, bioetik tadgiqotlarni olib borishda va fan sifatida
uning xususiyatlarini aniglashda turli xildagi (tabiiy, gumanitar, falsafiy)
bilimlarning tahlili metodologik jihatdan alohida ahamiyatga ega.
Bioetikaga berilgan tajrif va talginlarning tahlilidan quyidagi xulosani
chigarish mumkin: falsafiy bilim sohasi sifatida bioetika fanlararo
bilimlarni o‘zida mujassamlashtiradi hamda biologiya va tibbiyot fanlari
kashfiyotlarini insonlarga tatbiq etish natijasida yuzaga kelayotgan
axloqiy va ijtimoiy muammolarni o‘rganadi.

Uchinchidan, bioetikaning rivoji inson hayoti va uning sog‘ligiga
tajsir etuvchi biotexnologiyalarni huquqiy tartibga solish jarayonlari
bilan bog‘lig hisoblanadi. bioetik muammolarni hal etishda xalgaro
tashkilotlarning tegishli hujjatlarida belgilab berilgan goida, prinsip
va qadriyatlar asos sifatida xizmat giladi. Inson huquglari va erkinliklari,
shaxs gadr-gimmatini hurmat qilish, shu bilan birga, inson zotining
umumiy birligi, insonlar tengligi, insoniyat genofondi va alohida inson
genomi qadr-gimmat ekanligi ejtirof etilgan. Insonning genetik
tizimini o‘zgartira oladigan tadgiqotlar ushbu talab va tajgiglar bilan
tartibga solinadi va belgilanadi.
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KnioueBble cnoBa: oHTOI0rMs, metadpusnka, cypumam, kanam,
aHaTIoPK, NpacyobCcTaHUui

KnioueBble cnoBa (2): ncnamckasa ¢unocodpusd, punocopus
ncnama, napagurmanbHble cTpaTerum, TIOPKCKasa KynbTypa,
Tpragn4eckmnm putMm, aHTndHasa eunocodusa, 30510TOro Beka

BBEJEHUE
NMcnamckaa édunnocodpud - TBOpEeHME MHOrMxX Hapopgos,
NPUHABLLMX MMUPOBYIO MYCYJIbMaHCKyl0 penurmnio. Ee Bblgarowmecd
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agenTbl OblM NPeacTaBeHbl HE TONLKO apadamm, HO 1 CUPUNLAMMN,
nepcamMmu, eBpesaMmn, nHamnuamm n ap. 3Ha4YUTeNbHbI BKNamd B
ncnamckyro dunocodpuio BHECU Bblaalowmecs npenctaBuTenm
TIOPKCKMX HapoaoB. B cTtatbe peyb He naeT O KOHKPEeTHOM Bkiage
B BUOE OTOENbHOW UAN OPUTMHANBHON UAOEN B TOM WUNWN MHOM
npounsseneHnn Gunnocodos, gaxe O pogoHavasibHMKaxX pPUTyanoB U
ob6blyaeB, 0OpeTWwmMX 3aTeM xapakTep dunocodckon Tpaguummn. Mol
PacCMOTPUM UAEN TIOPKCKOM KynbTypbl U penurmmn, obpeTtwiune
XapakTtep napagurmMasnbHOM cTpaternm B Mcnamckom punocopun.
Mo noBoay BbIOPAHHOM MHOK METOA0I0MMN MOIYT ObITb BMOJIHE
PE30HHble COMHeHUd. NMapaaurma, kak ee oobACHAET aBTOP AAHHOIO
NOHATUSA, O3HA4YaeT COBOKYMHOCTb YyOEeXOeHWn, UEeHHOCTEeN u
TEXHUYECKNUX CPEACTB, MPUHATbLIX HAYYHbIM COOOLWECTBOM U
obecneuymBalolWen cyuwecTtBoBaHme HaydHowu Tpaauuuun. "lMon
"napagurmon’™ a1 nogpasymesato, - nuwet T.KyH, - Npn3HaHHble BCEMU
Hay4Hble OOCTMXEHUS, KOTOPbIE B TE4EHUE OnpeaeneHHOro BpeMeHu
[alT Moaenb NOCTAHOBKW MPOBSEM U UX PELIEHUA HAyYHOMY
coobwecTtBy" [KyH, T. 1978: c.11]. lNockonbKy peyb naoet o6
ncnamckom epunocodpumn, CTaHOBNEHNE KOTOPOM, Kak 1 Ntodon apyrom
dunocodunn, B onpenesieHHon mMmepe rnogynHaeTCcsl HopMaM Haykm um
dopmMmpyeT no3HaBaTesibHYylO Tpaguumio, CO CBOMMKU TBOpUAMU 1
agentamun, napaaurmManbHbli NMoaxon onpaBaaH. Takon noaxon
NPU3HaeT BO3MOXHOCTb, 6onee Toro, HemM3BeXHOCTb OTKJIOHEHUN
MYCYJ/IbMaHCKOW MO3HaBaTesIbHOW KyNbTypbl OT (GyHOAMEHTasSbHbIX
NPUHLUMAOB, YTO HAGMOAN0Cb BO MHOroodbpasun HanpaBfieHUn u
Te4yeHnm ncnamckom punocodpun. 3a 6onee 4em 3a TbICAYENETHIO
NCTopuio B Hen 3adukcmpoBaHbl dunocodpckme coobuiecTtsa,
KOTOpbIE BUAAT MUP B CBOMX PaboTax CKBO3b NPU3MY Creumdpuruyieckon
napagurMel, B KOTOPOW Ha OOCTATOYHO OOJITMN CPOK ornpenensercsd
COBOKYMHOCTb HE TOJIbKO B3rng40B, HO U METOO0B, CXEM, PUTYasioB,
NPakTUYECKMUX CPEACTB O/ PELUeHus Kpyra npobnem.

MATEPUAJIbI U METOADbI

Ewe ooHO mMeTomonornyeckm 3Hadmmoe 3amMmevanHue. B pabote
Mbl OUCTaAHUMPYEMCH OT TEPMUHONOMMYECKON CUHOHUMUYHOCTU
ncnamckom ounocopum n durnocodun ncnama. Hu B cnpaBoyHON,
HW B CreuvanbHOW nuTtepaTtype YI0BUTb PasiMingd TEPMUHOB
HEBO3MOXHO. TO, 4TO wucnamckasa dunnocodusa - 3T0 COBOKYMHOCTb
YY4EHUN MYCYJIbMAHCKUX pumnnocodpoB, C 3TUM COrnacaTcyd BcCe.
CnoBocoyeTaHne "dunocodpua ncnama” mmeeTt OBONCTBEHHbIN
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CMbIC/T - OHO TakKXXe MOXET TOJIKOBATbCSl Kak COBOKYMHOCTb YYEHUN
MYCYNbMaHCKUX dmMnocodoB, HO TOYHEE ero NoHMmMaTb Kak
Pa3HOBUOHOCTb GUNOCOPUN pPennrmm, Kak HekKytw MeTonos1ornio
PaCCMOTPEHNS UCNTAaMCKOW PENNrnMm, B TOM YUCIE€ U OCMbICTIEHUS
ncnamckon édunocodpun. B aTomMm cmbicnie pedb uaet o bonee
LUIMPOKOW TeopeTndyeckonm pedriekCum B pamMkKax COBPEMEHHbIX
GNNOCOPCKNX pPasMbIlNEHNN, BbIXOOAUWUX 3a MNpenensb
npobnematnkn mycynbMaHckon dunocodpun. LocTatoyHO Ha3BaTb
nvena ®.PoysenTang, I.I'pioHebayma, A. Meua, C. Hacpa, M. Ukbana,
HalnX COBPEMEHHbLIX COOTEYeCTBEHHMWKOB uMCNaMOBenoB
B.Baptonboa, M.®.AxyHooBa, E.Beptenbca, T.U6parnma, A. Carapgeesa,
.KapumoBa, M.CtenaHgaHu, P.XanpytaunHoBa, B.HaymkuHa,
A.CmunpHoBa, E.®ponoBoin, ceBepokaBKa3CKMX nccnegoBaTenem -
[.Bammara, A. LLinxcanpgosa, M.Abaynnaesa, A.AHpgaposa, H.OcmaHoBa,
B.AkaeBa ¥ Opyrmx aBTOPOB, B NPOU3BEOEHUNAX KOTOPbLIX U3YYEHbI
pa3Hble acrnekTbl MCNAaMCKOW KyNbTypbl, penurun n ounocopum u
dopmupyetca dunocopuda ncnama. B paHHOWM cTaTbe Mbl
npuaoepXmnBaemMca 3TUX coaepXaTesbHblIX YTOYHEHUN TEPMUHOB U
NoNbITAEMCSA BbIAENNTb HECKOJSIbKO OCOOEHHOCTEN MCAAMCKOM
dunocodunn, xapakrtepHbix apabcknum cdunocodam, TIOPKCKUM W
APYyrMM STHMYECKkn Heapabckum cdpunocodam. lNpu 3TOM aBTOP
oTAaeT OT4Y4eT B TOM, 4TO 3Ta paboTa HEBbLIMONHMMA B pPamMKax
ncnamckon punocodun. TonbKo BbIXOAO 3a ee npepenbl, TOJIbKO C
no3vunin 6onee WMPOKOro B3rngdaa eunocodpun n MetToaonormm
ncnama, B HaCTHOCTU, NMPUOEPXMBasiCb METOA0/I0MMYECKOro nogxona
nepevymcneHHolx Guninocodos, MIC eLle napagurMmanabHOro nogxona
T.KyHa, BOBMOXHO pelleHne 3agay crtaTby.

OBCYXIAEHUE U PE3YJIbTATbDI

Kak n3BecTtHO, apabckasa ¢punocodpusa BO3HUKAET HA CTPOMHON
MMUPOBO33peHYeckonm cucteme mcnama (KopaHa). Ha ocHoBe
OCBOEHUdA KJtoYeBbiX maen [lnatoHa m ApuctoTens M Ha
TEPMUHONIOrN4eCckoM 0pOopMIIEHNN OpeBHerpedyeckon durnocodun
CPaBHUTENBLHO OLICTPO MU3naralTCa Havyana ncnamckomn punocodpun
nepeBbiM apabckum ¢punocodom an-KuHam (IX Bek). Mo aTtomy
labnoHy AOCTAaTO4YHO CUCTEeMHOe MYyCYJNlbMaHCKOe
BepouncnoBenaHne nogHMMaeTCs Ha TeOopeTU4YeCKuil ypOBEHb U
apyrumm cospemMeHHukamu an- KnHgn. MOXHO cka3aTb MHaye -
SMNMpPUYEeCcKOoe BblpaXeHHO0e B MUCAaMCKOW  pennurumn
MMUpoBoCcnpuaTne B wucnamckom ¢unocopmn obpeTaer
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TeopeTn4yecknm ypoBeHb. PacuBetr wucnamckonm ¢punnocopumn
Ha4YMHaeTca npu guHactum Ab6bacmooB, CO3OABLUMX B CTONMUE
xanndata barpage ycnosusa ("Jom nepeBoaymkoB”, 832 r.) ong
KOHLLeHTpaumn o6pa3oBaHHbIX EBPEEB, IPEKOB, CUPUNLIEB, NEPCOB U
ap., 015 ocywecTBneHmns nepesonos natoHa, Apuctotens, Nronemes
N OPYrux rpekoB Ha apadbCcKuin A3biK.

AHTuUYHaa d¢unocodpumna - cBOoeobOpa3HbIN 3TanoH AONg
COMNOCTaBNEHUA C HUM BCEX MHbIX - HAUMOHANIbHbIX U MUPOBbIX
HanpaBneHum punocodPun, AN OUEHKM UX KOHUENTyalSibHOM
LEeNOCTHOCTU U coaepxaTesbHOM NoNHOTbl. CBOEro pacugeTa
aHTU4YHaa dunocodua gocTurna, Bbi3peBas MCMNOABOJSIb Ha b6ase
HaTypdunocodum n cosepuartefibHbiX YMCTBOBAHUN OECATKOB
M3BECTHbIX OOCOKpaTuKkoB. [lnatoH v Apuctotenb TBOPAT
dunnocodpuio 6e3 MMPOBO3I3PEHYECKON OMOPbI HA LLENOCTHYIO
PENMNTMO3HYID cuctemy. Mwudonormnyeckoe un 493bl4eckoe
MUPOBOCMPUATUE HE MOrao ObiTb AOCTATOYHOW OCHOBOW WX
TEOPETUYECKOW CUCTEMBI, 60OIee BHYLLUNTENbHON NPUYNHOW 9BUNUCH
pa3dHoobpa3Hble HayyHble 3HaHUA 1 0600LEeHNs O0CaKpaToOBCKOM
dunnocodpun.

Myt n atanbl ncnamckom c¢dunocodmm B CONOCTaABIEHUN C
aHTUYHOW, WHblIe. XOTHA MepBbIN KPYMHbIN dunnocod mcnama arn-
KuHoy 6bin 1 MaTemMaTuk, aCTPOHOM, PU3NK, YYEHbIN-MEeanK, OH Pas3BuI
MUPOBO33pPEHNE MYTaAa3UINTOB, OMMpPasiCb Ha nocTtynaTtbl KopaHa,
yTBepXxpgass Ha OCHOBe rapMoOHMUM pa3yMa U OTKPOBEHWUS
OoxecTBeHHOE TBOpPeHue mMmumpa M3 Huyero. pum 3TOM €ero
cobcTBEHHOE dunocodpckoe TBOPYECTBO COCPEAOTOYUIOCH Ha
paboTe Cco cMmbicaMmn gpeBHerpevecknx epunocodos (Apuctortens),
NPUMEHUTENBHO K ncnamy. OgHOBPEMEHHO NOATArMBaNCs K TakoMy
dunnocodpCcTBOBaHNIO U cCpeaHea3maTckmin BocTtok. 3a Tpu roga go
cmMmepTn apabckoro ¢unocoda Ha TEPPUTOPUM COBPEMEHHOTO
KasaxctaHa Ha cBeT nosasndetca an-Papadbu, dunocod, ydeHbiin
BocTtoka Tiopkckoro npoucxoxgeHus (IX-X BB.), nepBbii co3gaTtesb
apabckon 3Huuknoneaun, aBTOP KOMMEHTApUEB K COYUHEHUSM
ApucToTensd, 3a 4TO UMen MoYeTHOoe Mpo3BuLle "BTopon yymuTens'.
OH 3an0Xn1 OCHOBLI BOCTOYHOI0O nepunatetnama. B Xl Beke MnpoByio
CNnaBy Y4YeHbIX MOMy4Yunn Bblgawowmecsd npenkn y3dekoB MO6H CuHa
n an-bunpyHn. Kak npaBuno, MycCyfibMaHCKME y4YeHble CTaHOBUIUCDH
dburnocodpamm, KOMMEHTUPYS N 0OOCHOBbLIBas TEKCTbl KopaHa nytem
TEOPEeTM4eCcKOoro NOHATUMHOINO annapara ydyeHumn [llnatoHa wu
ApucTtoTend.
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Mcnamckaa ¢ounocodpusd, Kak TeopeTundeckas BbIXMMKA
MYCYNbMaHCKOW pPennurmm, 3apoxaasdcb M pas3BuMBadCb Ha JIOHE
PENNrMo3HOro MMPOBO33PEHUS, NMpu3BaHa Obina onpasaaTtb U
060CHOBaTb €ro COCTOATENBHOCTb. OTO e yaaeTcs 3a Kakmx-Hnodyab
200-300 net. CuntaeTtcs, 4To B Oyoam3me ero pennrmsg n eunocodpus
Hepacy/IeHMbl, TO €CTb NMPUYMHaA N CleacTBMe OOHOBPEMEHHbI. B
XPUCTUAHCTBE, HA0OOpPOT, ero dunocodpusa Hadana GopMmMpPoBaTLCA
paHblle penurum, obpena 3HAYUTENbHYKD CaMOCTOATENbHOCTb,
nepepocLllyi CO BPEMEHEM B He3aBUCUMMOE TeopeTuyeckoe
MUPOBO33peHNE, BNMTABLLEM BO MHOITOM MOEWN aHTUYHOWN Priiocopumn
n 6onee NO3gHNX TEOPETUYECKMX CUCTEM. [leno ooxoamno ao Toro,
4yTO, NO3OHEE, B pPaMKax XpPUCTUAHCKOW dunocodpum Mornm ObiTb
BblCKa3aHbl NPOTUBOPEYaLLe BEepOy4YeHuto, BIMJOTb OO0 aTen3ma,
YyTBEPXOEHUS.

CBs3n ncnama n ero punocodumm HeECKONbKO UHbIE. Micnamckas
dunnocopusa BO3HUKAET OTHOCUTESIbHO MO3OHO, CMyCTs MNo4YTu OBa
Beka Mocjlie camMon penurmm, xota B 3Tom punocodpun, Kak BbllLE
OTMeYasnioCb, TakKXke CUHTE3UPOBaHbI OEN ThiCA4YeNneTHeNn 00 ncnama
0AaBHOCTU - AgpeBHerpedyeckonm édunocodpumn. Ho OoHU Obinu
opraHmyecky BMMcaHbl B MYCYJ/IbMaHCKOE€ PpPenunrnosHoe
MUPOBO33peHne, KOTOpoMy ero édumnocodpmnss BCEM CBOUM
cooepXxaHuem Bcerga 6bina BepHa. B atom cmbicne, ncnam
cnpaBeasinBO MPEeTeHOyeT Ha COBMELLEHME B cebe 1 Hayku, u
dunocodumn, n penurnm, NOCKOsbKY 1 Hayka, N Grnnocodrst BO3HUKAIOT
B pamMkax nocnegHen. ilcnam npegcraeTt kak Hekas BCeobbeMIoLLas
MMPOBO33peHYeckasd cucrtema, BMOJIHE camMogocTaTto4dyHas Ond
COMNPOBOXAEHUS HYENTOBEYECKOW XU3HU B €€ MPOLUIOM 1 dyayLiem.

MycynbMmaHckaa ¢unocodpud, Kak M cama MyCyJibMaHCKas
penurus, npowsia HeogHO3HaYHbIM NyTb CBOEro pacrnpocTpaHeHud
yepes gormatmsaumio, CBOO60OOMbICINE, PALMOHANIN3M, MUCTULN3M
n pedopmMaTopCcTBO, BK/OYass B cebs COOTBETCTBEHHO HECKOJIbKO
Pa3INYHbIX HAMpPaBNEHNN - CYHHU3M, LINN3M, CyPunam... CneacrtBmem
9TOro ABMSIETCH BO3HUKHOBEHME MHOXECTBA OOrOC/IOBCKUX TEYEHUN
N opraHnsauuin, napagurmanbHoe pasHoobpasne n HeEOAHOPOAHOCTb
KOTOPbIX NINLWb YCUITUIN MOLLHbIA MOTOK PUIOCOPCKNX N3bICKaAHUA.
Mo Bonpocam cywHoOCTU Annaxa u ero atpubyTtoB, BoxecTBEHHOM
cnpaBensMBOCTM M npenonpeneneHnd, Bepbl U NoKagHu4,
BoxecTBeHHOM Gnarogatn v ap. Nnpobnemam BO3HUKIO MHOXECTBO
NOENHbLIX TEYEHUW, BHOCALLUX B TeOoputo mn punocodputo mncrnama
OrPOMHOE pa3Hoobpa3me. AapuTbl U KappammnTbl, MyOXXaCCUMUTDI
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N MyTasunuTbl, Axabaputbl U MYpPAXUUTb GUNOCOPCKU
0OOCHOBBIBaNIM CBOK TOYKY 3PEHUA MO 3TUM BOMpPOCaM B pPasHbie
KOHKPETHO-UCTOpU4Yeckne nepuoabl, coctaBus Gpuinocodpuio kKak
HEeKYl COBOKYMHOCTb MEePCOHOMPUUMNPOBAHHbLIX BblAaKLWNUMNCH
YYEHBIMN U TeonoramMmm KOMMJIEMEHTAPHbLIX NapagurMmanbHbIX
KOHUEeNuUun.

Ho BOT 4TO nmpumMmeyaTenbHO Mpu 3TOM: MHOroo6bpasue
MCNamMcKkmx TeyeHUmMm MMeNo B OCHOBE 3THUYECKME, UAenHble,
NOSINTUYECKME N UHbIE MPUYNHBI, HO OHU HUKAK HE ObIN NTOrNYECKMU
OeTEPMNUHNPOBAHbI Hay4YHbIMM 3HaHUAMU. Ecnn meTtadpumnsunka
ApucToTens BblpacTtasa U3 ero eCTeCTBEHHOHaYYHbIX NMpeacTaBleHni
N N3bICKAHNI KakK Pa3MbILLJIEHUS O CYyTU MaTepumn, ObITns, CybCcTaHumu,
coaepxaHnsa n GopMbl U T.M., TO OHTONOrMA apabCKMx U MHOIUX
OPYrnx MycynbMaHCknx GunocodoB He Oblna oeTepMUHUpPOBaHa
€CTeCTBO3HaHuUeM. "B oTnnyme OT Hayku OHTONOrus, cepaue
TpagnunmoHHonm ¢punnocoduin, NbiTaeTCqd BbIBECTU CYLHOCTDb,
cogepxaHne n Gopmy BeELLEN M3 OonpeneneHHbIX YHUBepCasbHbIX
naemn, KoTopblie pasym (Kak OH cYMTaeT) HaxoamT B camoMm cebe. Ho
CTPYKTYpYy BceneHHOWM Henb3s M3BNE€Yb HM N3 KakKuUxX MepBbiX
NPUHLUMIMOB, KOTOPbIE Mbl OTKPbIBA€M B CBOEM CO3HaHUN. HeT HMKakmx
OCHOBaHMI nonaraTtb, 4YTO Oosiee abCTpakTHble KayecTBa BeLiu
OOJ/KHbI CYNTATLCS NEPBUYHBIMU WU CYLLHOCTHLIMUK " [ XOpKXanmep,
M. 2011: ¢.206]. C atm, HaBepHOE, COrnacuTcs He ToJIbko MeTapuamnk
B apPUCTOTENEBCKOM CMbIC/I€, HO U COBPEMEHHLIN MO3NTUBUCT. OHU
oba ncxoaoat M3 Haykum, eCTEeCTBO3HaAHUSA, HO B X GUIOCOPCKOon
OLIEHKEe HanpalunBaeTCcs CneanyroLlmin Xon pacCcyXaeHni: metapmnsnk
npeononeBaeT aMNMPmM3mM NO3UTUBUCTA, HA KOTOPOM OH 3aCTpeBaeT,
MeTapn3nk JOBOOUT OMNbITHOE €CTECTBO3HAHME 00 TEOPETUYECKOrO,
a 3areM 1 oo GUNocoPCKOro OCMbICNEHUS.

Korgpa oHTONOrMga OToXAOecTBNAEeTCS C MeTapUu3nkom, unnmn
OHTOJIOrNA paccMaTpPMBaETCS Kak ee OCHOBOMoOaramuias 4acTb, Kak
MeTadpunu3nka ObITUg - 9TO B ayxe ApuctoTtend. Ho ana MHOrux
durnocodoB npownoro metadpusmka dbiia CUHOHMMOM purnocopumn
B LESIOM U B CEerogHsawHeM 0OuUXOOQHOM CoBOynoTpebneHum
"mMeTadpunlnyeckoro” Kak CUHOHMMA "npeanbHOro",
"CBEpPX4yBCTBEHHOI0", nexauliero 3a npegenamu BneHHoro. Noromy
cTasl BO3MOXHbIM TOT CMbIC/ZT OHTOJIOrUN, O KOTOPOM FOBOPUT
Xopkxanmep, 1 KOTOPbI NOAJIEXUT KPUTUKE, CrpaBenIMBO MMEBLLEN
MECTO N CO CTOPOHbI MO3UTUBU3MA, N CO CTOPOHbI ANaNeKTU4eCKoro
MaTepuannmiama. 910 0600uweHne metapusnkm go dunocodpumn
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NCKa3Wo, Ha Hall B3rngn, U cogepXaHue OHTONIOrMY, B KOTOPOM
CTann NOHMMAaTb HEe TOJIbKO KJoYEBbIE NPOBIEMbI aPUCTOTENEBCKOW
MeTaPU3NKU - y4eHMe O BbITUM Kak TaKOBOM. XOpKxanmep obpallaeT
BHMMaHMUE Ha Ya3BMMOCTb OHTONOrMYECKMX y4eHunm 0es
MeTadpunanyeckoro o6ocHoBaHuda. Ho mmpoBas ncrtopua punocodpun
[arna 4esioBe4yeCTBY TakXe BEeJIMKUX OHTOJIOr0OB, KOTOPbIe HE UMenu
MeTapmn3ndeckoro npowsioro (Hanpumep, lNnatoH, 'erens). BoT aTnx
OHTONIOroB (6e3 meTadm3nN4ecKoro MpPOLIIOro) n UMenu BBUAOY
MHOrve n3secTHole Gpunnocodbl OT Hnuwe 0o Xopkxanmepa, KpUTUKys
nx 3a "dyHOaMeHTanbHYO ¢nadboCTb OHTONOrMM™, Ha Hall B3rnsa, 3a
ee He NnoakpeneHHOCTb MeTadu3nyeckuMmm uccnengoBaHUIMN.
LdencTtentenbHo, "CTPYKTYypy BCeneHHOM HeNb3s N3BJ1eYb HU N3 KakKnx
NepBbIX MPUHLKUMNOB, KOTOPbLIE Mbl OTKPbIBAEM B CBOEM CO3HaHUWN".
Mudarop n Jemokput, BakoH n BpyHo, dekapTt n Fo66c, MNackanb
n Jlenbuuy, KaHt n N'yccepnb, Nonnep n KyH n mMHorme gpyrue -
dunnocodpbl ¢ MmeTadpmnanyeckum npoLibiM. KoOHe4YHO, Mbl Ha3blBaeM
durnocodpom n Bonbtepa, Abton, Ppenpa, Kamio, Acnepca, LLneHrnepa,
HocTtoeBckoro, Bebepa n MHOMMX OPYrux BUAHbIX MbICIUTENEN, Y
KOTOPbIX OHTONOrM4Yeckne n metadpusnydeckmne npodnemMbol He 3aHANMU
ocoboro mecrta B TBOpYecTBe. Ho uctopua punocodun nopoguna
OECATKN ee O0CTaTO4YHO CaMOCTOATENIbHbIX pas3nenioB, B KOTOPbLIE
OHM U BNUCbIBAIOTCH - 3CTeTuUkKa, 3TuKa, Normka, coumanbHas
dunnocodpuda, punocopus n nctopusa penurumn, punocodckas
aHTpononorusa, éounnocodua KynbTypbl U Ap. bonbwWKMHCTBO
GnnocodoB UCIaMCKOro Mmpa OTHOCATCS K 9TON KaTeropuu.
MopaBngaowee O60NbLMHCTBO Mcnamckmx dbunnocodoB, B TOM
yucne u Te, KOTopble MMenn O0O0O03HA4YeHHYK B NPOM3BEOEHUSX
OHTONOrMNKD, MOryT ObiTb OTHECEHbLI K pa3psaay OHTONoros 6e3
MeTadmM3n4eckoro npownoro. Jlaxe nocrepnoBaTesibHbIE
nepunaTteTukm orpaHundmMBanmCb NpuoodLEHNEM N NPU3HAHUEM
MeTapunsnkm ApuctoTend: ToT Xe an-KnHon, B CBOen OHTONOornuv
"paccmaTtpumBaeT NaTtb "npacybcTtaHumin”, unan CyulHOCTEN, BMECTO
OecdaTn kateropuin ApuctoTend: maTteputo, Gopmy, OBUXEHUE,
npocTpaHcTBO 1 Bpemsa” [WaamaHos, K. 2019: c. 287].
HekoTopble 13 nocrnenosartenem ApuUctoTend npennpuHanin
NOMbITKN TpaHchopMaumm OHTONOrMmM ApMUCTOTENnd, He BXOOS B
OCMBbIC/IEHNA €CTECTBEHHOHay4HbIXx Npobnem. Ckaxem, camMbli
KPYMHbIA y4eHbI "30n0TOoro Beka" ncnama Mon CmHa, HECOMHEHHO
NPOSABNASABLUNNA MHTEPEC K €CTECTBO3HAHUID CBOEro BPEMEHU U
ob6nagaBLuni COOTBETCTBYIOLLMM OPUrMHASIbHBIMU 3HAHUAMK, CO3aan
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TEeopuo dMaHauun, B KOTOPOW He OOBACHSA-NOCL, Kak bor gencreyer
BO BCex BeUiax, oTpuuanacb €ro crnocobHOCTb c034aTb
MHOXeCTBEeHHOCTb. Ero bor HageneH atpubytamm OEencTu4eckoro
N naHTemctTundeckoro nnaHa. OH nNno3ammcTBOBaN Yy HeEOoONnaTtoHM3Ma
Naen aMaHauun Bellen 3 HeobxoaMmoro CyLiero, CBoeodbpas3Horo
akTa TBOPEHUA, NPOUCTEKAHUA BO3MOXHOIO ObITUA N3 ObITUNAHO-
Heobxoaumoro. HeobxooumMo cyllee He TONMbKO "MbICIIUT camo
ceba"” [M6H CuHa. 1980: c. 450], HO OHO eCTb MbILUIEHME 000 Bcex
BeLlax, YTO COOCTBEHHO N €CTb NMpoucTekaHne obiTna Bewen. VOH
CuHa B CBOUX OCHOBHbIX B3rnggax crnenyet NpocTo BbiBOOAM
ApucToTens, CTPOUBLLUEMY CBOK OHTOJIONMIO Ha 3aKfadblBaEMbIX UM
Tpaguumnax metadpumanku, B KOTOPOW npupopga, ObitTme mumpa
HamnoNIHAEeTCHA peasibHbiIM COAEePXaHUEM B MPOTUBOBEC OHTOIOMUU
MnatoHa. Takum ob6pa3om, napagurmMmanbHasi OCOOEHHOCTb Y4Y4EHUS
N6H CrHa o4eBuaHa, OHO MMENOo nocnegoBaTenen B INLLE N3BECTHbIX
dunnocodpoB. 3amMeTum, 4TO SMaHauus B HEKOTOPOWN CTeneHu
NPOTMBOMOJIOXKHO TBOPEHUIO U3 HMUYErO - O3HA4YaeT BO3HUKHOBEHME
BCceneHHom mn3 bora, mogobHO TOMy, Kak cBeT "nmpoucrtekaet” m3
ConHua. Ho npun aToM npu3HaeTcd, 4Tto bor - rnaBHbI N BEYHbIN
MCTOYHUK BCEJIEHHOMN.

NEH CnHa 6bi1 NOABEPTHYT KPpUTUKE an-lasanu 3a 3Ty TeEopUIo
- pa3ymMeeTcd, Hea 3a OTCYTCTBUE eCTECTBEHHOHAaYYHbIX
obocHoBaHun. Ckopee, 3aTa kputuka 6bina o0b6ycnoBieHa
npoTtuBope4vnem oHtonornm MoH CnHa cooTBETCTBYIOLIVM B3rngaam
an-la3zanu, HO TO YTO Yy Hel He ObIIo MeTadn3n4eckoro 060CHOBaHUS,
O4YEBUOHO TBOPYECKOM Brnorpadmen cpeaHea3naTCkoro MbiICnmMTend.

Mo3xe nepunaretmkn apabckoro 3amapa (MOH-Tydenn, nbH
an-Apabwu, nbH Pywia) nann cO6CTBEHHYIO TPAHCKPUMLMIO OHTONOM N
ApucToTens, 4TO Tak Xe CTajio OCHOBaAaHMEM HOBOM NapagnrMmanbHOW
cTpatermm B wucnamckom ¢unocodpun. Boeigaowmncs
cucrtemartmsartop ¢unocodpum cypusma, npyaasLllien enm uenoCTHOCTb
N NOrnM4eckmn CUCTEMHOE eOMHCTBO, Mmcnamckmim 60rocnoBs n3
Anpany3nmn N6H an-Apadbu nopg borom noHuman UenoCTHbIN MUP U
nocnegoBaTeNibHO OOOCHOBbLIBAN BYOXYAM3M: B MUPE HET HUYEro,
Kpome BbicLuero EanHoro, nposBngaioWLerocad BO MHOromMm. bbitne He
TONbKO €AMHO, HO U eOUHCTBEHHO. Yucrtoe ObiITe nmepexoauT Mo
Tpnagn4eckom cuctemMe OT MNOCTUXEHUS TONbKO YMOM WU
NHTENNEeKTyanbHON UHTYUUUEN - UH-TENNUTMOENbHOro eauHoro K
dEeHOMEHANbHOMY MHOIOMY, a B KOHLIENLIMX COBEPLLUEHHOIO YenoBeka
Tpuagndecknm putM MUPOBOro npouecca npencrtaBneH kKak
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oTyyxgeHue Jloroca B KocMoc, a 3aTeM Kak CHATME CBOEro oT-
4y>XXAeHUs 1 Bo3BpalleHne K cebe B popme rHocTmka. B Henoseke-
Jloroce, KOTOpbI B OHTOJIONMYECKOM acnekTe eCTb YHMBepcasibHas
peanbHOCTb, BCS MHOXECTBEHHOCTb (PEHOMEHANLHOro ObITUA
HeoTaAnppepeHUuMpoBaHa, OHa ABNAETCHA NMepBOMN anndaHuen,
aBneHnem Abconiota. Takoe noHumaHume bora, B Tpaauumm wu
XPUCTUAHCKON MWUCTUKM WU, HA Hall B3rngpn, eCctb NaHEeHTEU3M
(MPOMEXYTOYHOE YyYEHME Mexay TEU3MOM MU MAHTEN3MOM),
yTBEPXAaroLWwmn, 4to BeceneHnas nokoutca B bore, a mmp ectb cnocob
nposBnenna bora [Cm. 06 atom: Bunanos, M.U. 2017]. 3pecb
NPUHLUMNMANBLHO TO, YTO MAHTEM3M OTCTynaeT OT Tem3ma Kak
PENUTMO3HOI0 MUPOBO33PEHNA, NPU3HAKOLWEI0 6EC-KOHEYHOCTb
O0XECTBEHHON NUYHOCTWU, COTBOPUBLLUEN MUP B CBOOOOHOM akTe
BOJIM U B NOCNEOyLWEM ynNpaBnsaowen 3TMM MUPOM.

TpagauumoHannucTckum ncnam 6e3ycnoBHO otaenaeTt Annaxa oT
MaTepuanbHOro mMmpa, B MUCTMYECKOM ucname bor npoHusbiBaer
CBOUM CYyLLEe-CTBOM Bce ObiTne. Ho B cypuame ogHa TOHKOCTb: He
Annax - B kaxagon Bewu, He OH - Kaxpaada Belb. ITO ObINO Obl
HaTypanuctTnyeckum naHtenamom (bpyHo, CnuHO3a), Korga
obHapyxuBaloT bora B matepumn. OCHOBHasa OHTONOrmMyeckas
JOKTPpUHa cydpuama "Baxaart an-syakyn"” Obina, ewe pas nog4yepkHeM,
NaHEHTEU3MOM - MUCTUYECKMM MNaHTEU3MOM, W cyuTana, 4To BCe
Bewwn Haxopgatcsa B Annaxe. MMEeHHO 39TO HanpaB/ieHue
NAHTENCTUYECKOrO ydYeHus Obiio passBmuTto dunocodpunen cydpunsma.
BnocnegCctBun CTOPOHHUKM €BPOMENCKO-TO NaHTenama - IKxapT,
H. KysaHckuin, beme n gpyrue mbicnutenm ycmartpusanu He bora B
npupoae, a npupoay B bore.

Apyron apabckun punocod-ectecTtsoncnbiTatens n3 Kopaossbl
(XIl B.) M6H Pywa (ABeppoac) Takke HacTamBas Ha BaXHOM AN
MOHOTE3Ma ¢akTe - npusHaHua bora kak TBOpuUa BCEro CyLlero.
Ho cBoin BbiBOA, OH OOOCHOBBLIBAN, cneoys Takxe ApUCTOTEN!o,
nosarass BCNen 3a HUM CcywecTBOBaHME MNepBOMNPUYMUHDI
(nepsogBuratend). NpusHaHne yHuBepcanbHOM GOXECTBEHHOMN
NPUYNHHOCTU (B pycClie apucTtoTenesckoro bora kak nepBogBU-
ratend) ABeppoac corsacosasl C 3MMUPUYECKON MPUYNHHOCTBIO, B
TOM 4YUcCne mMexay AYWEBHbIMU U TeNEeCHbIMU ABNEHUAMU, Y
nocnenoBaTesibHO BbICTynasa NPOTMB OKKasnoHanmamMa - OTPULAHUS
NPUYNHHOCTN B cdepe npumpoabl - nmcnamckoro 6orocnosa
nepcuackoro npouicxoxgeHusa Xl-Xll Be. an-laszann. Bo Bcex aTtux
napagmrmax mcnamckonm édunnocodumn pasnmung o6ycnoBiEHbI
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OHTONOTNYECKMMUN BEPCUAMU, KOTOPble He 3aTparmeanwu
€CTeCTBEHHOHay4YHble OCHOBbI MeTapun3nkm ApUCTOTENS.

Ecnn oHTOnornyeckme moen apabdbckom punocodumn Obinm
3aMMCTBOBaHbl Y APUCTOTENS U NpPEeTepnenm N3MeHEHUS B KOHTEKCTE
agantaumm Kk asatam m cypam KopaHa, TO B cpegHea3naTtCKkom
CEerMeHTe Mycy/ibMaHCKOM Guiocopunm, CKkaxxem, B OHTOJIOrMU an-
Pdapabu, nccnegosatrenu GUKCUPYIOT 3aMMCTBOBAHHbIE U3
MWUPOBOCHAPUATUS OPEBHUX TIOPKOB 3a4aTtkm ydeHust o Obitun. [Ongd
HUX Obina XxapakTepHa TpexcocTaBHas CTPYKTypa
camMonopoXxaarLlleroca mupa: "BBepxy - ronyboe Hebo, TeHrpu;
BHMU3Y - NNOTHaa 3eMns; a MeXay HUMU - CblH YenoBeYeckumn”
[Tenebaes, . 2019: c. 297]. ®ukcupya y dapabu Hapsaay C
dunocopcknummn Tpagmumamm apadbodas3blHHOr0 nepunarteTmama u
HeonnatoHn3mMa "THPKCKON MbICIIUTENIbHON Tpaauummn 1N apxeTunos
JPEBHETIOPKCKOM MeHTanbHocTU" [Tenebaes, c. 300], Hago MeThb B
BUAY, YTO "PaHHUMU PENNTNO3HbIMU YYEHUAMU TIOPKCKOro Hapoaa”
BbICTYMalOT TEHIPUAHCTBO U LLUAMaHN3M, KOTOPbIM "MPUCYLLY Takue
4epThbl, Kak KOCMOLEHTPU3M, OTKPbITOCTb, 6naroroBeHue nepeq
NPUpPoOaOON, ryMaHm3m, BbICOKUNA ITUYECKUA 3apan n gp. MHorue
NO3UTUBHbIE S/IEMEHTHI TEeHrpmnaHcTBa, lwamMaHmnama,
TpaHCPOPMUPOBABLLUUCH, OOLWIM OO0 HalMX BpemeH" [berannHosa,
K. & Awmnosa, M. 2018: ¢.118]. OgHako HyXHO Npu3HaTb BECbMa
NPUMUTUBHYIO €CTECTBEHHOHAYYHYIO KapTUHY MUpa, 3HAYUTESNbHO
ycTynawuwemMy HatypdunocodCckon, CyLleCcTBOBaBLUEN Y OPEBHUX
rpekoB 1,5-2 Ttbic. neT Has3an oo Papabun. MoHOTEuUcTuyeckoe
TEHITPNAHCTBO HE coAepXxajo gaxe 3a4aTKoB Kakon-nnbo
oTanddepeHUNPOBAHHON OHTONIOMMN, THOCEOIOrUN, aHTPOMOJIOMUN.
MoxeT notomy, He umes cebe paBHbiXx B apabckon dpunocodpum
TOro nepuoaa no TwartesibHOCTN U3ydeHusa Hacnegms ApuUcTtoTend, B
TOM uyucne ero metadunsmku, paccmatpmaasg NpPoONeEMbl CYLIEro,
CYLLIHOCTW, CYLLECTBOBAHUSA Kak NnpeamMeToB metadpunsuvku, an-Papadun
BPSAO/IM MOI 000raTUTb OHTONOMMYECKUE YHUBEPCANUKM - BbiITne, MUp,
BPEMS, MPOCTPAHCTBO N AP. CMbICSIOBbIMU aHanoraMmm KOCMOrOHUN
TEHIPMaHCTBA.

CtoneTtna obwunpHble cTenn as3matckonm Poccuum Obinwm
TEPPUTOPUEN MHOTOUYUCNEHHbIX MOMOBELUKUX MAEMEH, 000raTmMBLLMNX
9THOreHe3 pernoHa KyJbTYPHbIMUA LEHHOCTAMU TIOPKOA3bIYHbIX
nnemeH. XllI-XIV Beka KOr Poccuun Bo Bnactmn 3onoto Opabl - 0OAHOMo
N3 CaMbiX MOLLHbIX FOCYOapPCTBEHHbIX 0Opa3oBaHui EBponbl n A3nm
TOro BpemMmeHu. FocynapcrteeHHasa penurmna 3onotom Opabl - ncnam,
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N caMMm aCCUMUNNPOBABLUMECSH B PErMoHe - MOHIOJbl, TakXxe
y4acTBOBa/iM B I3THONEHe3€e MJiIeMeH OrpoMHON Tepputopun. B
pe3ynbTate OJINTENbHbIX KPOCC-KYJIbTYPHbIX MNPOLECCOB
dopMUPYIOTCA TIOPKCKME HApodbl - TaTapbl, OALKMPLI, Ka3axu v ap.,
B TOM YMCJie KaBKa3Ckume - Horamnupl, KapadaeBLbl, 0ankapubl, KyMbIKU
1 op. Ha cTbike cnaBsaHCKMX, NOJSIbCKUX, IMTOBCKMX, HOrAMCKMX 3THOCOB
NPOUNCXOONT 3THOMEHEe3 KXXHOPOCCUMCKOro Ka3ayecTBa, KOTOpPOeE B
nocnegymouemMm noa BAWAHMEM NpaBoOCNaBusd aKTUBHO
aCCMMUNNPOBANOCb C PYCCKUM 3THOCOM. BOT Tak TIOPKCKUN
KOMMOHEHT y4aCTBOBaJ1 B CO3UAAHUN HApPOOO0B, KYJbTyp, PENUTNN 1
dunocodpui.

OTmeuasa y Toro xe an-®apabun sanemMeHTOB "THOPKCKOW
MBbICNTUTENBHOWN Tpaguumm m apxeTunoB OPEBHETHPKCKOMN
MEHTaNbHOCTUN", pas3nnyne, a Nopom M NPOTUBOMOJIOXHOCTb
OOMWHAHTOB apabckonm m Heapabckon GunocodpCcKkom BETBU, Ha
MOW B3rngpn, npocnexueBalTca B chneaywuwem. Topkckoe
MYCY/IbMaHCTBO OKa3asio rapMOHU3NPYIOLLEE BAUSHME HA €ONHCTBO
B MHOroo6pasum omnocodpCcknx HanpaBeHUn B ucname, B
4YaCTHOCTU, 3HAYUTEJIbHO YCUIMB POJIb Cydu3mMa B UCITAaMCKOWN
dunnocodpun. lccnegosartenn cHMTaloT, YTO "BEPOBaHUA KOYEBHUKOB,
TEHrPMaHCTBO U WaMaHU3M, MUTPanN3M 1 30P0aCcTPU3M, BbIPOCIU
Ha OOHOW 1 TOW Xe NoYBe, BbIPOCN N3 eOMHOro ngemnHoro ¢poHaa”™
[TypcbiHOaeBa, A. & Manabioek, A.K. 2018: ¢. 133]. MoOLHbI€ BOJIHbI
acKeTn4eckoro Ko4eBoro obpasa XW3HW, MHTErPUPOBaHHbIE B
HOMaAU4YeCKOM MbIWAEHNUN, TAaPMOHMYHO CO4YeTaBLWIEM B
TEHrPMAHCTBE 3JIEMEHTbLI CMOMPCKOro LwwamaHu3ma, MuTpamama,
30poacTpmama, NoaKpenneHHble AyxoMm Oyaam3ma, 3a MHOrMe Beka
AOCTUrAM ONMXHEBOCTOYHbIE LEHTPbI Mcnama B nNepuod ero
pacuBeTta, 0POPMUINCL B OOCTATOYHO CTPOMHOE cydpumnckoe
dunnocopckoe y4yeHMe Ha OCHOBE KJIHOYEBbLIX KOHLENTyasibHbIX
YyCTAHOBOK MYCYJIbMa@HCTBA. OTO Y4YeHUe cTano cneundunyeckon
TeopeTnyeckom GoOpPMON MO3HaABATESIbHOM KYNbTypbl, COYETaBLUEN
B cebe kKak rHoceosorm4yeckme, Tak M 3TUYECKME uaeun
CaMOCOBEepPLUEHCTBOBaHUS YenoBeka. Ero KynbTypHO-npakTnyeckoe
BOMJIOWEHME OCYLLECTBNSANOCb B MHOIOQ4YUCNIEHHbLIX TapukaTtax u
lKkonax, ©OONbWKMHCTBO M3 KOTOPbIX MUMeNo TakxXe
LeHTpanbHOa3naTckoe npoucxoxpgeHme. OHM nonyydYnnu
pacnpocTtpaHeHne n Ha KaBkase, B mMoeM poagHom [arecTtaHe, B
yacTHoCcTuM ¢ XIX Beka cydpun3m 30ecChb 3aKpennnacs B Buae Hambonee
BANATENbHOIrO TapukaTta, pogoHayYallbHUKOM KOTOPOro Obin
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BaxaypaonH HakwbaHgwu, n3BeCcTHbIM nponoBegHUK cydpusma B
byxape B XIV Beke.

B 2019 r. rogy AsepbangxaH LUMPOKO oTMeyan tobunen - 650
net co gHa poxaeHunsa Ceupga MmapspomHa Hacumun. OcmbicnmBas
3Ty dUrypy, yoexagaewbcss B €e UHTErpupytoLwen KynbTypbl MHOMMX
HapoaooB ponu. Hacumm B CBOEM TBOpYecTBe 0O0beauHan
Pa3HOPOOHbIN OyX, LAapSALMin U BEKaMU KYNbTUBUPYIOLLMINCS BO MHOIX
CTpaHax u KpynHbix ropogax bnmxHero Boctoka n CpeoHen A3uun, B
PENUrno3HbIX LeHTpax - barpane, Huwanype, Ncpaxane, Neparte u
ap. OH nucan cTuxm Ha asepbanaykaHCckoM, apabckomMm 1 Nepcnackom
A3blKax, B TBOPYECTBE MN03Ta 3aMETHO BJINAHME KTACCUKOB NMEepPCUaCKON
nuteparypbl cypunckoro tonka Pymun, Huzamm mn Attapa. Hacrmm
Obln mocnegoBaTtenemM 3HAMEHUTOro cydpuickoro wemnxa LWunbnn n
TBEPOO OTCTamBa MMPOBO33PEHYECKME NMO3NLUN cydrnama, XOoTs, Mo
BCEN BUOAMMOCTM OH Obil 3HakoMm ¢ TBop4dyecTBOM MOBH CuHa
[MUmapenonH Hacumn. 2020]. Cydpunsm 3HaumTenbHO oborauwiaer
dunocoduio ncnama, GopMmpyeT CaMOCTOATESIbHYIO Y COCTOATESIbHYIO
napagmMrMasibHyl0 CTpaTeruio; XoTs, Kak Bbllle OTMeyvasnioCb, OTXOOAUT
OT CTPOroro ero MOHOTEM3MA, HO Pa3HOOOpPa3nT ero paccymo4vyHo-
Pa3yMHYI0 TEOPUIKD MO3HAHUA UppaunoHalibHO-MUCTUYECKNM
coaep>XXaHNemM, COOTBETCTBEHHO, Pa3HOOOPa3NT MYCYIbMaHCKYIO
dunocodckytro metogonoruto [Cm. 06 atom: bunanos, M.N., 2012].
J1t060Bb, KpacoTa 1 AyxXxOBHOE COBEPLUEHCTBO B 03aPEHNN N MHTYNLINU
CTaHOBATCH B cydpusme cpencresamuy rno3HaHUA BCEJIEHHOW, 4TO
npuaoaetT UEeHHOCTb AYXOBHOMY Hacneauio cypmama B BOMpocax
KYJIbTYPHO-UCTOPUYECKOMN M Hay4HO-MO3HaBaATENIbHOM METO40J1I0MUN.

MHorme Beka pasHornacua kanama, myrtasanniama, cypusma,
MYCYJIbMaHCKOIro rnepunatetnamMa n gp. HarnpaeBfieHUN Kacalanucb Kak
MeTOL0B, YPOBHEN, POSIN pa3ymMa 1 Bepbl B MOCTUXKEHNN UCTUHbI, Tak
n ee onpeneneHusa. Viccneposartenb nepcuackom nutepartypbl,
nctopum ucnama mn ero punocodpceknx Tpagmumm A.X.3appuHKyO
CYMTaET, YTO C Hayanom anoxm AbbOacuaoB (KO BTOPOW AOAUMHACTUU
apabcknx xanudos, oo Xlll Beka) "ctana ¢popmmpoBaTbCa Takas
HayyYHas OuCcuUUMinHa, Kak ycyn (MeTtonosnorud), u Tem camblM
BblpabaTtbiBa/IMCb HAay4YHbIE MPUHLUNLI /11 0O0CHOBAHUSA MONTOXEHUN
dukxa. PopmMmpoBanoCb y4eHMe 0 Kaname, COrnacHoO KOTOPOMY
Cropbl 06 OCHOBHbIX MNOMOXEHUSAX BEPbI OblI NOAYMNHEHBI JTOTUKE Y
aprymeHtaummn”. OgHako yCys, Kak MeToaosiorms Obin y30K U
OrpaHM4YeH, He Obl1 MPUMEHUM K HaydHO-Punocodpckomy
TBOpYecTBY[3appuHKyd, A.X. 2004: c. 56 ].
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Bpems n npocTpaHCTBO pas3BUTUS MYCYJIbMaHCKOW KyJbTypbl
K XIV-XV BEKaM WMCNbITbIBANXN MOTPEOHOCTb B METOA0JI0rmu,
BbIXOASLLEN 3a npenenbl apadckon punocodun. Beixon 3a npenensi
AorMaTmn4eckon mMetoaonornm Bbin Heobxoamm, B MEPBYID Oo4Yepedb
ang TonkoBaHma KopaHa kak B CBS3M C €ro nonyfgpHOCTbIO B
OrPOMHOM reorpadunyeckoM MNPOCTPAHCTBE, Tak U TPYOHOCTbLIO ero
NOHMMAaHUA, Ha 4YTO Bcerga obpauianocb BHUMaHue. Tak, T. Mbparmm
yKa3blBaeT Ha HEOAHO3HAYHOCTb MHOrMx yTBepXaeHuin KopaHa wu
xagmcoB. "CumBonbl U MeTadopbl OTpaxarT dakT Hanmuna y
KOpaHN4YeCKMX OTKPOBEHUN OBYX MJIaHOB, UM aCrekToB, - BHELLUHEro
(BykBanbHOr0) M BHYTPEHHErO, OPMEHTUPOBAHHbLIX COOTBETCTBEHHO
Ha LMPOKYI NyONuKy M NpocBelleHHy anuty”. OH npurnawaet K
CEepbe3HON OuEeHKe OEeNCTBUTENIbHOTO U UCKPEHHEro OTHOLUEHUS
ncnama K M3y4eHMI0 M MNO3HAHMIO NAbLMU MPUPOAbl 1 00LecTBa.
"B MHOro4YmcneHHolx MecTax KopaH npu3biBaeT JOeN
NOPa3MbIC/IUTb Had UApPSALWEnNn B MUPE rapMOHMEN N KPaACOTOMN...
CnoBHO pedppeHomM B [llmcaHuum 3BydaT BbipaxXeHuda Tuna
"pa3mbilungnTe”, "HasmpamTecb', "BHUKAUTE", "HEYXTO OHU He
pasymeioT”, "ana niogen noHnmawowmx” n 17.4.". [Moparum, T. 2007:
c. 172-173]. Takum ob6pasom, KopaH cam HacTpamBaeT CBOUX
NPUBEPXEHLUEB Ha 3HAYUTESIbHO MPEeBOCXOAAWMNNA pacCyO0yHbIN
pa3yM YpPOBEHb [OYyXOBHO-MbICIUTENbHON OEATENIbHOCTN.

Mo Mepe npoasmxeHnsa ncnamMma B MMpOBbIE MPOCTOPLI, B NEPBYIO
oyepenb, bnmxHunm BocTtok n CpepgHiolo A3uio, OH oboraiwjancsa v
FHOCEOJIOrM4eckn, 1 MeTogonormdyeckn, énarogapa M B OCHOBHOM
cyepusmy. Hayano tBOpYecTBa TOro xe Hacumm coBnano co
BPEMEHEM pacnpocTpaHeHus B A3lepbanmxaHe naoen Takon BETBU
cydpuama, kak xypydpusm. Cam Hacumm 6bin nocnegosartenem rnasbl
xypydunsma Hanvmu, cumtasliero, 4to KopaH nogniexmTt TONIKOBaAHUIO
NOCPEACTBOM CUCTEMbI OYKB N CBSLLEHHOro 4ucna 7. TBOPYECTBO
Hacnmn B ayxe cydmama npumabiBaso K 0TKady OT AOrMaTu4eckoro
OOCNOBHOIro TonkoBaHumsa KopaHa B pyclie, nogyYyepkHyTbix T.
Noparnmom, "pasmbilunante”, "HasnpanTtech”, "BHMKaWTE", "HEYXTO
OHM He pasymeloT”, "ang nogen noHnmatowmx”™ n 1.n. C cydpuinckon
MeToaosiornen Tsopun yxxe KopaH, noaksoyas K camon TeopeTnsaumm
HOBbIE METOAbI M CNOCOObI, B COOTBETCTBUN C KOTOPbLIMU B MICNAMCKYHO
YMMY BKJ/IIOYaJIUCb HOBble COUWMYMbl U 3THOCHLI. TONEPaHTHOCTb
HocuTenen cydpmuama, ero OTKPbITOCTb Kak CUCTeMbl Obina
4YyBCTBUTENIbHOW K HOBAUUSAM - MHOMOYUCJIEHHbIE TapuKaTbl U LWKOJIbI
KYyNbTUBUPOBANN anjlieropnuyHOCTb, WHOCKA3aTEeJ/IbHOCTb,
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MeTaOpPNYHOCTb, MHOIFOCMbIC/IEHHOCTb U T. M. - TPaOAUUWOHHbIE
cydunckme npumembl, Co3HaTENIbHO MUCNONb3yeMble agentamu
MWUCTUYECKOr0 ncnama angd obHapyxeHus n nepegayn rnyobuHHOro
CMbICna.

Cyduinckaa Bepcus mcnama nerna B OCHOBY Haunbonee
3Ha4YUTENIbHOW NapaaurmMmanbHON cTpaTerum ncnamckom punocopumn.
Ee napaourmanbHbll xapakTep NoAKpPennsascd A0CTaTO4YHO
OCHOBaTeNnbHO. Bo-nepBbiXx, OHa wuUMeeT COOCTBEHHbIE
MeTapunsmnyeckme (B cMmbicne Gpunocodckme) ycTtaHoBKM, 3a4atoLLyto
OpUrMHasNbHYIO OHTOJIOMUKD, O KOTOPOW Mbl paccyxaanu Bbiwe. Bo-
BTOPbIX, B CTPYKTYPY 3TOW napaaurMbl BXOOAT CUMBOJIMYECKUE
0000LWEHNA - Uenbin KaTeropmasbHbii annapaT, BbICTPanBalOLLU
onpeneneHns n 3akoHbl. I HakoHeL,, B cyPUnCcKoM napagnrmasbHOMN
BEPCUN €CTb BMOJIHE KOHKPETHbIE CXEMbl PELUEHUS XUBHEHHbIX U
TeopeTnyecknx npobnem, aaHbl COOTBETCTBYIOLIMNE 3TUM CXEMaM
obpasupbl 1 cTaHOAPThI.

Peluas 3agayum Hallen ctatby, HEMb3S HE YNIOMSAHYTb O BaXXHOCTU
TakXe BbIIBIEHUS PONN pauMOHalbHbIX Hayk U ¢unocodun B
obpas3oBaTefibHbIX TPaguunUax MyCynbMaHCKOro mupa. An
YyCTAHOBMIEHNSA nNapagurmMmanbHbiX OCOOEHHOCTEN MUCAAMCKON
dunnocodumnun nNpuHUMNUanbHO TO, 4TO B WKMM3MEe N cydusme
pauMoHanibHbiIM Haykam B TEOSIOrMY4eCKOM 0Opa3oBaHUN yaENaIoCh
OonblLUEe BHUMAHUA, HEXENN B CYHHU3ME, OCODEHHO, YeM B y4eOHbIX
3aBefeHusax apabcknx ctpaH. KOHeYyHo, 1 kanam, 1 norvka, n anrebpa,
N reoMeTpus, 1 aCTPOHOMUS N OPYrne eCTECTBEHHbIE HAykn Obinu
B OONMbWMHCTBE y4yebOHbIX 3aBegeHusax, HO mnocne paboThl
"OnposepxeHne GunocodoB” KpPynHEMLWEro aBTopuTeTa mcnama,
dunnocodpa n 6orocnosa A6y Xamupg anb-lasanm, KOTOPbLIN
OCHOBATEIbHO BHUKaN B MPo6/aeMy COOTHOLLUEHUS pa3ymMa U Bepbl,
Pe3KO BbICTYyMana NPOTUB pPauMOHaANINCTUYECKNUX KOHLUENUUN
MyTas3nanToOB, 3HAYEHNE ITUX OAUCUUMNIAVH N punocopumm nowio Ha
yObinb. ABTOpUTEeT Anb-lazanu c6nnsmn cypmnam ¢ opToaoKcasbHbIM
NCNamMoM, HO NOEN PaALMOHANIMCTUYECKOrO HanpasneHns an-Papadu,
NoH Cuna, Cyxpasepan n ap., $bunocodpCko-paumoHanncTmieckmne
TPagLUMmM B NCNTAMCKOM 06pasoBaHmn OblI COXPaHEHbI U Pa3BUTDI
B LUMM3ME N cydpmame - B HeapabCcKom BETBU NCNaMCKon punocodpuu,
TIOPKO-NEPCUACKOro nponcxoxaeHmsa. Ocob0o 3Ha4YMM B COAEP)KAHUN
cydmnama KOMMIEKC NOMOXEHNIN HEONNATOHM3MA, C Ero LLleHTPa/IbHOMN
NOeen - NOeem samaHauun - NCTeYEHUS Mmpa OT NepBOHaYasIbHOM
AYXOBHOW CYLLUHOCTW M BO3MOXHOCTM OOpPaTHOro 3KCTAaTUYECKOro
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cnngaHusa ¢ Hel. IMeHHO 3Ty maer "3KCTaTU4eCckoro cnmaHus”
KynbTuBupoBan an-fasanm B "OnpoBepxeHunn dunnocodpoB” u elle
B OIHOM BaXkHOM Tpyae - "OxumeneHue Hayk o penurun”. An-Iasann
NOAOKIOYMT B NMPOLLECC MOCTMXEHUSA UCTUHbI B Ka4yeCTBe BeoyLMX
4eNI0BEeYECKUX MO3HaBaTENlbHbIX CMOCOOHOCTEN MppaLVOHalbHbIe
N MUcTundyeckme cdepbl gyxa - B 3TOM CMbIC/Ie OH BMOJIHE
coBpeMeHeH rHoceonorun n anuctemonorun XX-XXI seka. OH nuLierT,
4YTO "CYLWLEeCTBYET MHOr0o CTyneHewn MNOo3HaHuAa", NnoTomy "cydpusm
TpebyeT NONHOro npeobpasoBaHna CO3HaHUA" "HepPas3BUTOrO
yenoseka". llyTb kK ICTUHE - COMHEHMe, 3TOT NyTb COMNPOBOXOAIOT
Bepa 1 3HaHue [[[asanu. 2001: c. 44-45].

ITn Gpunocodpckne yCctaHOBKM ONpenennnm BEKTOP Pas3BUTUS
o6pas3oBaHus, Haykmn 1 Teonormn B apadbckom n HeapabCckom apeane
ncnama. XpectoMaTtTumHbIMM CTanm Bowenlwme B LUKOJIbHbIE U
BY3OBCKNE YYEOHUKM [OOCTUXEHUA UNCAAMCKUX YYEHDIX.
PaunoHanbHble Hayku YKpennsaaucb pasBUTUEM MYCYJIbMAHCKOMN
aCTPOHOMMUKU, MaTeMaTuku, MeauLUMnHbl B HeapabCcKkoW 4yacTu
ncnamckoro apeana. B actpoHomunuyeckon obcepsatopun aTt-Tycu
B MpaHe 6onee 100 yyeHbix npoponxunu peno lNrtonemesq,
N3N0XEHHOE B ero Tpyae nog apadbckum Ha3BaHveM "Anbmarect”,
cocTaBmnu HebecHyl MexaHuky, npogosmxmnu 900-neTHue
aCTPOHOMMYECKME HABMOAEHNS, @ YNO-MSAHYTbIN y4eHblIn 060CHOBanN
TpuroHomeTputo. CpegHeasmaTckme marteMaTmkyu Nosib30BaanCh
"Havanamun"” EBkNnaga, COBEPLUEHCTBOBAIN UHOAUNCKYIO OECATUYHYIO
CUCTEMY cuucneHua gobaBneHmemMm umdpbl HyNb, MateMaTuk an-
Xope3mn nepepabotan apudpmeTuky, NONOXUN Hadano anrebpe,
Bblymcnmnn 4ymcno n po 16-ro 3Haka. B permoHe pewanu
anredbpanyeckme ypaBHEHUs 4YeTBEPTbIX CTEMeHen, onpenenunm
CYMMY 4YeTBEePTbIX CTEMNEHEN HaTypasbHOro paga - U BCe 3TO
3HA4YUTENbHO pPaHbLUE EBPOMNenLEeB.

Ewe B X Beke Yy4yeHbI-yHUBEpPCasn, "oTel, onTukn” Anbxa3eH
(Bbacpa) pasBun aKCNepUMEHTASIbHYIO TEXHUKY AN ONTUYECKUX
nccnegoBaHni - chepudecknx abeppaumii, 3aKOHOB NPENOMIIEHUS
CBETA, YBENNYUTENbHbLIX CNOCOOHOCTEN NNH3 A1 KOPPEKLUN 3PEHMS.
Ero coBpeMeHHUK yyeHbIn-aHumKnonegmncTt an-bupyHmn ns Xopeama
0OBACHUN NPUYNHBI UBMEHEHUS NYHHbIX Ha3, BbIYUCAW YOSl HAK/TOHA
SKNMNTUKU K 3KBATOPYy, onpegenun paanyc 3emMiun, YyCTaHOBWII
NNOTHOCTb U YAEJSIbHbIA BEC MHOMMX MWUHEpPaNoOB U MeTassoB.
MapannenbHO WA0O MpeBpalleHne anxmMmmm B XUMUKO - apabbl
NPON3BOOMIN MbIWbAK U CYpPbMYy, U3FOTOBASNN CTallb, YKCYCHYIO
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KNCNOTY, Kpacunn Koxy 1 TkaHu. B XV Beke npasutens MaBepaHHaxpa
Ynyré6ek noctpoun obcepBaTopuio, rnaBHbIM MHCTPYMEHTOM KOTOPOW
OblN1 CTEHHOW KBagpaHT ¢ pagnycom 40 MeTpoB 1 ¢ paboyein 4acTblo
ot 20i no 80i, KoTopoMy He 6bIN0 paBHbix B Mupe. CoTpyaHMKamMm
Ynyréeka Obin cocTtaBneH lNypraHckuin 3uak - Katanor 3BE3OHOro
Heba, B KOTOpOoM Obinn onucanbl 1018 3BE3A. Tam Xxe Obina
onpeneneHa anmHa 3Bé3gHoro roga: 365 gHen, 6 yacos, 10 MuHyT, 8
cekyHA, (C MOorpewwHocTbid + 58 cekyHA) v HakNoH ocu 3eMNu:
23,52 rpagycoB (Hanbonee TOYHOE M3MEPEHUE).

HecMOTpst Ha BCe CMbIC/IOBbLIE, TAKTUYECKME N NapaanurMmalnbHble
nepuneTmnmn, UciiamMm CyMers rnosIHOCTbIO COXPaHUTb CBOKO YHUKaNIbHOCTb
N UEeNOCTHOCTb, HapalmBas 1 pa3BmBas yCUIMaIMm MHOrMx HapoaoB
N KYyNbTYpP OCHOBHOW PUIOCOPCKO-PENNTNO3HbIA NMOTeHUMan B
BOMpoOcax pelweHua npobnem mmpos3gaHud, yenoBeka n bora. U
apab anb-Kunoun, un Tiopk anb-Papadu, n nepc anb-lasanu, n MHOrne
Apyrme BHECNM  CONUAHbLIA B mMacwTabe BCero 4enoBevyecTBa
YHUBepPcalsibHbln GNIocodPCckKo-MNPOBO33PEHYECKUIN BKIlag B
TeopeTndecknin NOHATUNHLIA annapaTt mcnama.

Hawwn pasmbliwneHmnsa o Bknage TIOPKCKOro Mypa B UCIAaMCKYIO
dunocodpuio npueenun K cnepywwemy. Apabckaa cocTaBnsaoLas
aTon punocodpumn TeopeTnsnpoBasia Ha OPTOA0KCA/IbHOM MCNaMe C
MCMONIb30BaHMEM TMOHATUMHOINO annaparta Kjhaccun4yeckowu
apesHerpedeckon punocodpun - TpaguunoHann3m n CyHHU3M cTanu
ero 6ason. [JO KOHLENTya/lbHOrO COBEPLUEHCTBA MUcCamMcKas
dnnocodpuna gosogunacb TBOPYECTBOM MHOIMMX UUBUNU3ALUN U
HapoooB. THOPKCKOMY MUPY OHa obGg3aHa paclUupeHuem
NnpeaMeTHOro noJjid OHTOJIOrNKY, THOCEONIOTMYECKUMN nNaesamu
cydm3ma 0 3HA4YMMOCTU B 4esI0BEYECKOM MO3HAHUN MUCTUYECKUX U
nppaunoHanbHbIX cnocobHocTen pasyma. Cydpuam ctan He TONbKO
dunocodpcknm ocmbiCneHNEM crnocoba agantaumm mcramMma HOBbIM
apeanam MycynbMaHCKOro mmpa. Heapabckomy cydpumnamy mcnamckas
dunnocopna obasaHa TakXe pacwumpeHuem CBOeu
MEeTOoO0/I0MMYeckon pyHKUUU. DTN KU Opyrme napagurmMmasbHble
COBUIN npeBpaTuia Ucnamckyo Guinocopuio B LENOCTHYIO €OVHYIO
MMUPOBO33PEHYECKYID CUCTEMY MPU BCEM €€ pa3Hoobpasuu
MHOIOYMNCNIEHHbIX TEYEHUN W HanpaBIEHUN.

SAKJIOYEHME
[MpousBeneHHbIN B cTaTbe PUIOCOPCKUM aHaNM3 NCNamMmCKomn
dunnocodpun He npecnenyetr  uenwu pasobweHnsd "
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NPOTMBOMNOCTAaB/NIEHNSA pPa3/INYHbIX HarnpaB/IEHUA U apeasioB
MCNaMCKOW KYJbTypbl. ABTOP MbITaNCA OUEHUTb U OCMbICINTb UX
COCTOSIHME B MOCTCOBETCKOM reornosiMTU4ecKOM MPOCTPaHCTBE.
[no6anusaunsa BCKOJIbIXHyNna HauUMOHalibHbleé CaMOCO3HaHUS
Hapo4oOB, obpaTuna mMx B30Pbl HAa WX MPOLWIIOE U UCTOKM,
HeOXnaaHHO MpeBpaTMBLUMECH B NOTeHUMan uUMBUIN3ALUMOHHOIO
pa3sutnuga. B nouncke ero BekTopa HapoAbl OCYLWECTBALAOT
CcBO€0OOpasHbil aHAaMHE3UC, 3adaBasiCb BOMNPOCAMW: HE YLUAW N
B HEDBLITUE A3bIKM U TPAANULUN, PENIUTUN N MEHTANIbHOCTU, UCKYCCTBO
N CTU/Ib MbIWNEHNA, CTONb HEOOXOAMMbIE HblHE CTpaHam
NOCTCOBETCKOro NPOCTpPaHcTBa? HYTOo MOXET NpuUroanTbCd u3 TON
MOLLHON MAOEONOrMN U KynbTypbl, KOTOPble UX 0ObEAVHANO B
HeJaBHEM COBMECTHOM COBETCKOM eauHcTBe? CrnoCcoOHbI N1 ObiTb
NOJIHOLUEHHBIM OPUEHTUPOM eBpa3unckas UOEHTUYHOCTb Kak
MoAesNb NPEeoaONIEHNSA UMBUITN3AUUVOHHBIX MPOTMBOMOJIOXHOCTEN
3anapa u BocTtoka?

ST MbICIN-BONPOCHI 0OOOCTPUINCL B MOEM CO3HaHUU (U
COOCTBEHHO ABUNMNCb MMMNYbCOM AJI9 HanMcaHus OaHHOW cTaTbK)
B CBSI3M C 3apybexHbiIMM KOMaHOAMPOBKaMU OBYX MNOCMEeOHUX NeT.
[Mo npurnaweHuto MHCTUTYyTa 3KOHOMWYECKOro pas3BuUTUd U
coumanbHbiX nccnegosaHun (Typuma) B mapte 2018 r. 9 npuHan
ydyactme B "MexayHapooHom Cammute HeBpy3", KOTOPbIN
COCTOS/ICA B AHTasbsl. 9TO MHOrOHaUWOHaNIbHOE NHTEeNeKTyanlbHOe
MeponpuaTme B pPasHbiXx 06NacTax coumanbHbiX Hayk (B cdepe
A3blka, UICTOPUN, NNTEPATYpPbI, KyNbTypPbl, MCKYCCTBa 1 COLMONOINN).
Obwaqa TeopeTmyeckas 4YacTb camMmmuTa npowsa B Buae
MexayHapoaoHon KoHdepeHuun, B padoTe KOTOPOW MPUHANU
yyactme 6onee 60 THOPKOA3bIYHbIX y4eHbIXx Typuuun, KasaxcTtaHa,
AsepbanpgxaHa, bonrapun, KbeipreidactaHa, Y3b0ekucTtaHa,
TypkmMmeHucTaHa, TatapcTtaHa, balukoptoctaHa, Xakacun, Axytun, TyBbl,
Yyesawwun, [arectaHa v gp. permoHos Poccuu.

Moe BbICTyrnsieHne Ha3biBasnoCcb "EBpasmMmnckme MHOANKaTopPbLI
edVHCTBa TIOPKCKOro mmpa”. EOMHCTBO TIOPKCKOro Mupa CerogHs
3MXOETCH Ha OOWEM 43blke, HAa BOSMOXHOCTW CO3AaHUA €OUHOro
A3blka "oOpTaTIOPK”, AYXOBHOr0 eAMHEHNS HA OCHOBE MbICIUTENBHOIO
CcTung "aHaTiopK”, psaa gpyrux aneMeHToOB MHOMOBEKOBOW KYNbTYpbl.
OcMbIiCneHne uUMBUNN3ALUMOHHON MAOEHTUYHOCTM [larecTaHa,
CeBepHoro Kakasa, ga n scen Poccum BbIBOOAUT MOE UccnegoBaHue
3a npepgenbl TIOPKCKOro mMupa, npeanosiaraeT NMoOUCK OCOOEHHbIX
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N o6WNX LEHHOCTEN, MPUCYLWNX OAAHHLIM pPernoHamMm MNOMMMO
A3bIKOBOW UOEHTUYHOCTU. TOT Xe KaBKa3CKU OyX BNUCbIBAETCH
B O0siee eMKoe KynbTypHOE NPOCTPAHCTBO, KOTOPOE HbiHE HA3bIBAIOT
eBpa3unnCcKUM 1 npeTeHayeT Ha UMBUIN3ALUMOHHbIM MacliTab.

A nocetun ¢ rpynnowv y4acTHUKOB
caMMmMTa U rocyaapCTBEHHbIN
yHuBepcuteTt AKOeHun3 B AHTanbe,
O3HAKOMWACA C MOCTAHOBKOW y4eOHO-
BOCMUTATENIbHOr0O npouecca, nosyyus
npenocTtaBneHne O MaTepuanbHO-
TEXHNYECKON OCHALLEHHOCTM BYy3a.
HdekaH ¢dakynbTeTa 3KOHOMUKUN WU
yrnpasneHna mMmomnm Te€3ka MycTtada
O3TIOpK rocTeNPUMMHO BOAWA HACc MO
Tpem 6nokam cBoero ¢gakynbTeTa, rae |
obydaeTca 6 Thicay cTyoeHToOB. Becero
X€ B rocyaapCTBEHHOM yH|/||3epC|/|TeTer
AkpeHns - Oonee 70 TbICAY|
obyyarowmxca. CneumanbHOCTMU
"®dunocodpua” B By3e HeT. OgHy doTorpacduio B kabmHeTe gekaHa
9 HasBan "Tpu MycTtaga”, NoCKosbKy Mbl C TE3KOMW CTanun noa
NOpPTPETOM OCHOoBaTena Typeukon pecnyonmkn Myctadbl ATaTiopka.

[MorpyxeHune B TIOPKCKYIO KyJibTypy MPOLAOJIKMIIOCH N BO BPEMS
AByX nepeceyeHnn rpaHuy, B CpegHiolo A3unio - BNepBbiEe B XXNU3HU
a9 nobbiBan B TypkmeHuctane (2018 r.) un Y3bekmuctane (2019 r.).
BbicTynas Ha MexayHapoaHOM Hay4YyHO-MNpakTU4eCckon KoOHdepeHumnmn
B Awxabane, 9 obpatnn BHUMaHME YYaCTHUKOB KOHPEPEHUMU Ha
V|3|v|eHeva oOpas3oBaTeibHOro npOCTpaHCTBa pernoHos. Mon
noknapn: "Hosoe o6pasoBaHme B~ . )
eBpas3nincKkoM Mupe"” UCXoams n3 Toro, &
4TO B peruvoHax eBpasuniickoro
NPOCTpPaHCTBa MNPOUCXoauT BCMNECK s
PENMIMO3HOro 00y4YeHUs, MMetoLero |
BEKOBblE TpaguLUN.

TYPKMEHCKMIN Hapond BOCXOAUT K
HauMoOHaNbHOM MOEHTUYHOCTM,
BOCCTaHaBNnMBaeT CBOIO
TPAONLUMOHHYIKO KYJbTYpy, Mcxogsl mn3
TOro, YTO BO3POXAEHME U PaCUBET K/1aCCUYECKOW MO33un, A3blKa,
nnTepaTtypbl 1 00LWECTBEHHO-GUNOCOPCKON MbICSIN TYPKMEHCKOIrO

m - -l
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Hapoaa B XVIlIB. CBA3aH C MMEHEM BblAAOLLErOCA N03Ta U MbICIUTENS
MaxTtymkynn.

Monyyne 60rocnoBckoe BOCMUTaHue B XuBe, MaxTymkynum
ncnbiTan CUMbHOE BNUAHUE CYyPUINCKOW WKONbl Axmaga fcesu, a
Takxe dunnocodpckmnx naem Omapa Xawnmgama, Xapusa, Hecumn.
Ob6pawasacb K UICTOKaM, TYPKMEHbI YTAT NMamMaTb M Hacnegue BUOHbIX
npeactasmuTenein Gunocodckom n odbwecTseHHOW Mbicnn B CpeaHen
A3un n TypkmenucTtana VI-X BB. bapaye, Xope3amu, M6H CunnHa, Papadu,
BupyHu n ap.

Bcex rocrten kKoHpepeHUUUn nopasns MUIINOHHbIN
oenompamopHbIn Aluxaban - ropoa-4yao ceeta. ioeanbHbin NOpPSaaoK
N 4YNCTOTaA, KpacuBenwme agMMHUCTPATUBHbLIE W XWUSble 30aHUS C
HaUuMOHaNbHOWM apXUTEKTYypou, npmBeTnneBoe HaceneHume. MHe
NOHPABUIINCb OMPATHOCTb KOPOTKO CTPUXKEHbIX U YNCTO BbIOPUTLIX,
NOATSAHYTbIX U AENTOBUTLIX CTYOEHTOB Y YIHOBHUKOB, OAETbIX B TEMHbIN
KOCTIOM C ralCTykOM Ha CBeTnyi pybdauiky, OTKpbITbie nuua
TYPKMEHOK B CTPOron 1 KpacmBoOW HauMoHanbHOW oaexae. Hrkakown
PENNTNO3HON OEMOHCTpPaUUM BO BHELIHEM OOMMKE - Ha BECH
Awxaban BCero HeCKOJIbKO Me4dyeTen -AeNCTBUTENIbHO Pennurus
oTaoeneHa OT rocygapctea U 9BNSETCA BHYTPEHHUM COCTOSHUEM
ayxa BepYOLLUX.

Mo npurnaweHunto HauunoHanbHOro YHUBeEpPCUTETA
Y3b6eknuctaHa, MHULUNUPOBAHHOINO YAWBUTENbHbIM NATPUOTOM
cTpaHbl N punnocodpCkom Hayku npepcepartenem Y3 6ekcKoro
dunocodpckoro obdbuwectBa npodpeccopoMm HwurmHaxoH
LLIepmyxamenosom 9 npoyunTan nekumunm U NPOBEN TPEHWUHT-
ceMuHapbl B YeTbipex Beaylinux By3ax
CTpaHbl, noceTtmun MexagyHapoaHYylo
‘Mcnamckyl akagemuto TawkeHTa ong
ydyeTa 3apybexHoro onbiTa B
COBEPLWEHCTBOBAHNUN TEONIOMNYECKOro
obpas3oBaHua B [arectaHe, oOmeHAncd
noroeopamMm O COTPYAHMUYECTBE,
nognucaHHelMn pektopom AT'Y M.X.
PabapmaHoBbiM. [loceTtun oagHy w3
NCTOPUYECKNUX U  aPXUTEKTYPHbIX
COKPOBULLHUL, MYCY/1bMaHCKOro mupa -
CamapkaHpn, Ha mMorune HauuoHanbHOro
repoda Amupa Tumypa oueHusn no
OOCTOVHCTBY BK/a4 B eAMHeHune Hapoa0oB
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"KpoBOXagHoro tmpaHa Axcak Tumypa”, BOCXUTUNCH Hay4YHbIM
NOABUIOM €ero BHyka Ynyroeka. KTo n3 Hac B COBETCKOe AeTCTBO
1 MONIOAOCTb NOAO3pPEBaJ, HTO Tak MHOIO BEKOB Ha3a, Ha4MHaINCb
PErMOHONreHE3 M pernoHanbHasa rnodanusauuns, CTaHOBUACb
eanHaa OOWHOCTb - COBETCKMW MHOrOHauWOHasbHbIM Hapoa.
BHyTpeHHME 1 BHeEWHME Bparnm BCe caenanu, 4tobbl pas3pylnTb
Halle eguMHCTBO M OBLHOCTb HAPO40B, ABUBLUMXCSA CO3MaaTENaMm
Lesion reonoyInTUYEeCKON eBpa3nmcKon umBunm3aumm ¢ ocodbon
MUCCUEN - MOOEenNnbld eOVWHEeHUs 4YenoBeyecTBa, ero
MHOIOMOJIAPHbLIX PErMOHOB, MPUMUPEHUSA U CONMXEHUSA CaMbIX
rnybokmx 6oratbix UCTOPUEN, KyNbTypowW, Mopanbio - 3anaga u
BocToka.

Bo BCcTpeyax pacckasbiBas O XU3HU TYPKMEHCKOW 1 y36eKCKOoMn
anacnopbl B MOeM pogHomMm [JlarectaHe, obmMmeHuBancsa oOyknetamu
ObwecTtBeHHOM nanaTtbl P n JJarectaHCKOro rocygapCTBEHHOro
yHUBeEpcuUTeTa, C yOoOBOJIbCTBMEM Aapuia CBOU KHUMM M yOOCTOWUN
0C000 UEHHbIM NOJApPKOM CaMyl0 CTapLyio cnywaTenbHuuy -
npodeccopa Maxbydba Adbaynnaesy kHuron K.Anunesa "Kymbikn". B
NPOLLIOM roay ee yBmaenn B TYPKMEHMUCTaHe - BPy4YU/a MUHUCTPY
06pasoBaHMda CTPaHbI.

YOVUBUTENBHO MATKUN MEHTANIMTETOM, YPaBHOBELLUEHHbIN W
yBaXnUTeNbHbIN 34 MUANMOHHBLIA CKPOMHbIN y30EeKCKUi Hapoga,
HECMOTPS Ha cBoe Bennkoe
NHTENNEeKTyanbHOEe npownoe, xumeet 6es3 File
amoéuumii B TPYOOOBUBOM YCTPEMIEHUN K Fms
nydqwemy o6yayuwemy. [arectaHy wu
Y36eKkncTaHy, NULEHHbIX HeKorga eauHomn
POOUHBI, €CTb elle LIaHC NPUOBLINTLCH K gl
o6LWKMM ncTokam B GOPMUPYIOLLEEMCS B COHO3
B rnobanbHOM €BPa3MMNCKOM LEHHOCTHO-
KYNbTYPHOM MPOCTPaHCTBE.

KTo 3HaeT, kakas rnokanmsaumsi BbICTOUT
nepen yrpo3amu rnobanusaunn. Brnonne
BO3MOXHO 39TO ©Oynetr coobwecTBO
MYCY/IbMaHCKMUX HapoaoB, NOPOAUBLUNX
BEJIKNI OyX Ucnama - BEJNIMKYIO Grnnocoduto.

BUBJINOIPADUSA
KYH, T. (1978). CtpykTypa Hay4HbIX peBontounn. Mocksa: c.
288

Fhilosophy and life / Ne1 (8) 2020
89



XOPKXAMMEP, M. (2011). 3armeHune pasyma. K kputuke
MHCTPYMEHTasIbHOro pasyma/ Makc Xopkxammep.- Mocksa: "KaHOH+"
POOWN "Peabwunutauma"”.-224 c.

LUAOMAHOB, K. (2019). KomnapaTtusucTtuka ¢punnocodpumn
BOCTO4YHOro u 3anagHoro CpepHesekoBbs// Mulln falsafq
HaunoHanbHasa ¢punocodpus The national philosophy M08(19) Munnn
dancadpa. - bakbl, "AsgpbanbaH” HAwpunnatel. - 904 caw,.C.274-
294,

MBH CUHA. (1980). N3bpaHHbie npon3BeneHud, B 10-u T.
Oywan6e: NpdoH.

BUNAJTIOB, M.A. (2017). NMOCTUXNUMOCTb UCTUHbI: YNTOBUMOCTb,
06BACHMMOCTb, Bblpa3nMocTb -Maxaukana: M'AY P/ "[darectaHckoe
KHUXKHOE mapgatensctBo”. 376 cC.

TEJIEBAEB, I'. (2019). Twopkckasa ¢mnnocodus: OCHOBHbIE
Kateropum B uctopudyeckom nepcnektmse// Mulln falsafga
HaunoHanbHasa ¢punocodpus The national philosophy M08(19) Munnn
dancada. - bakbl, "AzgpdbanbaH” HAawpunnatbl. - 904 caw,.C. 295-
312.

BEFAJIMHOBA, K. & ALLUNJTIOBA, M. (2018). TeHrpnaHCTBO 1
LLaMaHM3M KakK OCHOBbI OYyXOBHOW KynbTypbl TIOPKCKOro Hapopa //
Philosophy and life / Ne 3/4 (2) C. 112-119.

TYPCbIHBEAEBA, A. & MAJIObIBEK, AK. (2018). HekoTopble
acnekTbl B3aMOCBS3M TEHrpuaHcTBa U 3opoacTtpuama// Philosophy
and life / Ne 3/4 (2) C.128-134.

3APPUHKYBE, A.X. (2004). cnamckaa umBunmnsaums. - Mocksa.

MMALEOOVNH HACUMMW. (2020). MoaT - 6yHTapb// https://
atalar.ru/imadeddin-nasimi-poet-buntar.html| (Ldata obpawenunsa 1
anpens.)

BUJTANIOB, M.N. (2012). BnuaHmne ncnama n cypmama Ha
no3HaBaTtesnibHylo KynbTypy //NcnamoBeneHne. Ne 3 (13). C. 23-34

NBPAIMM, T. (2007). Ha nyTn K KOpaHN4YeCKOW TONEPAHTHOCTMU.
- H.-HoBropoa: N3patenbckuin aom "MeguHa™.- 288 c.

FA3AJIA. (2001). Mbicnn n adopuambl 0 nOOBK, KpacoTe,
Hagexae, 3aBUCTU M 3HaHum //Cydun: CobpaHme nputy u
adpopnamoB. Mockea: SKCMO-lpecc. (Cepus "AHTONOrNs moicin™).

TRANSLITERATION
KUN, T. (1978). The structure of scientific revolutions. Moscow.
from. 288

Fhilosophy and life / Ne1 (8) 2020
90



HORKHEIMER, M. (2011). Eclipse of the mind. To criticism of
the instrumental mind / Max Horkheimer .- Moscow: "Canon +"
ROOI "Rehabilitation™ .- 224 p.

SHADMANOQV, K. (2019). Comparative studies of philosophy of
the Eastern and Western Middle Ages // Milly f?1s?f? National
philosophy The national philosophy M08 (19) Milli f?1?f?. - Baks,
"Azarbayan” nyashriyats. - 904 pp. S. 274-294.

IBN SINA. (1980). Selected Works, in the 10th Vol. Dushanbe:
Irfon.

BILALOV, M.I. (2017). The comprehensibility of truth:
comprehensibility, explainability, expressibility -Makhachkala: GAU
RD "Dagestan Book Publishing House". 376 p.

TELEBAEV, G. (2019). Turkic philosophy: main categories in
historical perspective // Milli ?1s?f? National philosophy The national
philosophy M08 (19) Milli f?217f?. - Baks, "Azarbayan™ nyashriyats. -
904 S.S. 295-312.

BEGALINOVA, K. & ASHILOVA, M. (2018). Tengrianism and
shamanism as the basis of the spiritual culture of the Turkic people
// Philosophy and life / No. 3/4 (2) P. 112-119.

TURSYNBAEVA, A. & MALDYBEK, A.Zh. (2018). Some aspects
of the relationship of Tengrianism and Zoroastrianism // Philosophy
and life / No. 3/4 (2) P.128-134.

ZARRINKUB, A.Kh. (2004). Islamic civilization. - Moscow.

IMADEDDIN USIM. (2020). Poet - rebel // https://atalar.ru/
imadeddin-nasimi-poet-buntar.html (Date of treatment April 1.)

BILALOV, M.l. (2012). The influence of Islam and Sufism on
cognitive culture // Islamic Studies. No. 3 (13). S. 23-34

IBRAHIM, T. (2007). Towards Quranic Tolerance. - N.-Novgorod:
Medina Publishing House .- 288 p.

GAZALI. (2001). Thoughts and aphorisms about love, beauty,
hope, envy and knowledge // Sufis: Collection of parables and
aphorisms. Moscow: EKSMO-Press. (Series "Anthology of Thought™).

Bilalov Mustafo Isoevich (Rossiya, Dog'iston, Maxachkala)
Islom falsafasining paradigma strategiyalariga turkiy hissasi

Annotatsiya. Maqolada turli xil va o0'ziga xos tendentsiyalar va
yo'nalishlardan iborat bo'lgan Islom falsafasining paradigma
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strategiyalari muhokama qilinadi. Islom falsafasida paradigma
strategiyasi xarakterini olgan turkiy madaniyat va din g'oyalari
ta'kidlangan. Arab bo’Imagan faylasuflarning ontologik ta‘limotlarining
0'ziga xos xususiyatlari, so'fiylik ta‘limotining kontseptual shakllanishida
O'rta Osiyo faylasuflarining etakchi o'rni, uning uslubiy vazifasi va butun
Islom falsafasi uchun ahamiyati oshkor bo’ldi. Maqgolaning magsadi
va muammolarini hal qilish uchun muallif "Islom falsafasi” va "Islom
falsafasi” atamalarini keltirib chigaradi.

Kalit so’zlar: ontologiya, metafizika, so'fiylik, kalama, anat?rk,
prasubstants

Kalit so’zlar (2): Islom falsafasi, Islom falsafasi, paradigma
strateqgiyalari, turkiy madaniyat, uchlik ritmi, gadimiy falsafa, oltin asr
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POJib . OBCAHUKO-KYJIMKOBCKOIro B CTAHOBJIEHUU
ONPEAENEHUYA NOHATUA "TBOPYECTBO"

AHHOoTauua. CTtaTbd noceBsueHa aHanmdy GunocoPcko-
A3blkoBeadeckoro Hacnegust Amutpusa OBCAHMKO-KynnMKOBCKOro, rae
aKLUEHTUPOBAHO BHMMaHMUME Ha TaKOM TMOHATUM Kak "TBOPYECTBO".
[MpocnexeHa B3anMOCBA3b JIMHIBUCTUYECKUX naen B. N'ymbonbta n A.
[MoTebHKn. MNMoka3aHO OTHOLLEHME YHEHOTO K A3blKY KakK K MHCTPYMEHTY
MbICnn. JJoka3aHo, YTO 1 UccnegoBaHue, N TeOpeTMHeCKmne pa3padboTku,
N KOHUEeNTyasibHblE Ky/bTyposiornyeckme HapadoTku [. OBCAHUKO-
KynnkoBCKOro BbIXOOAT 3a TPaAUUMOHHbLIE npenensl Gunonorm4eckomn
Haykn. PacCMOTpPEHO OTHOLUEHME Yy4eHOro K MOHATUMIO "KpacoTa'.
BbiscHeHO, 4TO nageun yd4eHoro Havana XX Beka MOBAUANU Ha
dopMUPOBaHUNE HE TOJIBKO JINHIBUCTUYECKMX, HO N HA NCUXONOMNYEeCKUX,
KyNbTpOsiorniecknx n epunocodckux ydyeHmnim XXI seka.

KnioueBble cnoBa: s3bIkO3HaHne, TBOPYECTBO, JIMHIBUCTUYECKAS
Teopwus, KpacoTa, UCTUHA, MbICIb, annepuenuus.

KnioueBble cnoBa (2): HauMoHaNbHbIN, UHTENNIUITEeHUNUS,
KYNbTYPOOrMY4eCKUn, OYXOBHbIN, apXeonormsa Mmopos.

BBEOEHUE
Havyano XXI| Beka gnga YkpavHbl O3HaMEeHOBa/lOCb MHOIMMU
COObITUAMM, KaK B COLMANIbHO-MOANTUNYECKOW XWNU3HU, TaK N B
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KyNbTYPHOI, 2 COBPEMEHHOE YKPAMHCKOE 0OLLEeCTBO CTano BCe yalle
obpawartbCa K M3YYEHUID HAy4YHOro U TBOPYECKOro Hacnegusa
HaLWOHANbHOW UHTENNIUTEHLMN, KOTOPOE MOCBATUIIO CEDSA CNY>XEHUIO
YKPanMHCKOMY Haponay, co3gaB OYXOBHbIM noTeHuwman. Cpeaun
N3BECTHbIX NMPeacTaBUTeNnen yKPamHCKOM UHTENNUIEHUMN BECOMOE
MeCTO 3aHUMaeT akageMuk Amuntpuin OBCcsiHUKO-KynnMKOBCbKUA, BKNaa,
KOTOPOro B CTAHOBJIEHUN YKPAMHCKOWN KYJIbTYPOJIOrMYECKOM MbICIN
N HayKN SBNAETCHA YHUKalIbHbIM U OECCMOPHbIM.

Boipatowmica ydyeHbih Poccumn n YkpaunHbl, ny6nuumncT, gearenb
NPaKTUYECKON XYPHANIMCTUKN, JIMHIBUCT U KyNbTyponor AmMutpun
Hukonaesny OBCAHNKO-KynnkoBCKUn poaunca B TaBpuyeckom
rybepHumn B 1853 roay. Obpas3oBaHue NOayyYMsa Ha UCTOPUKO-
dunonornyeckom dakynbteTe cHadana [letepbyprckoro, a 3aTem
HoBopoccunckoro (Opmecckoro) yHusepcutetoB (¢ 1913 roga no
1918 copepakTop xypHana "BecTHuk EBponbl™). MI3Ha4YanbHO OCHOBY
ONSg ero Hay4dHbIX MUccrnegoBaHWU cOcTaBuna NUHreBmMcTuka. B kpyr
€ero MHTEPEeCcoB BXOOWIN KaK APEBHUE A3bIKN (CAHCKPUT, rPeYecKuin,
naTblHb, UBPWUT) TakK MU HOBble (CNaBAHCKME B YACTHOCTMU).
[MpakTnyeckne 3aHATUS U Cepbe3Hble TeopeTuyeckue cTyauu
TaNaHT/IMBOIO MNOJIUrNoTa C caMOro Ha4dasia COnpoOBOXOATCS
NOrpy>XeHnem B apXeosiorm MmMeoB U OAPEBHUX PEUTUO3HbIX
KyNnbTOB. Takmm Obis1 ero nlobmuMbIn KOMMAEKC UCCNEa0BaTENbCKNX
npobnemM. 3Ha4ynTeNnbHaa 4acTb TBOPYECKOMN OEATENIbHOCTU YYEHOIrO
Oblna cBfA3aHa C XapbKOBCKMM YHUBEPCUTETOM. 34€Cb OH
NO3HAKOMWJICS U CTasl COTPYOHMYATb C APYrM BblOAOLWMMCH YY4EHbBIM
- ¢punonorom - A. lNoTebHen, ctaB "notebHmaHuem”, y4acTtBoBas B
co3pnaHun cepum COOPHMKOB "Bonpocbl Teopun 1M NCUXONOrnn
TBOp4YecTBa", pa3paboTtan CcBOeobOpPa3Hyl KOHLUENLUIO
XYyOOXEeCTBEHHOro TBopYyecTBa. [Jaxe ceroaHd, B Hadane XXl B.,
OBcsaHUKO-KynmukoBcknin Hanbonee M3BECTEH Kak MpeacTtaBuUTENb
N3BECTHOMN “"XapbKOBCKOW LLUKOJbI" - MCUXOIOrMYECKOro HanpasieHus
B PycCckOoM nutepatypoBeneHnn pybexa XIX-XX BB. ¢ A. [loTtebHen
BO rnaBe.

B nuue . OBCAHNKO-KYNMKOBCKOro Mbl MMEEM TakXe
KynbTyposiora C 4Ype3Bbl4aWHO LWUPOKMUM MNONEM 3PEHUd,
KynbTyponora-saHuuknoneaguncta. WMm 6bina pa3paboTaHa
opurnHanbHasa KOHUENUUSa KyJrbTYPHOW 3BOJIIOLMMN YenoBeYyecTBa 3a
BECb NMEpMoa ero CyLieCTBOBaHUA, C MPOrHO30M Ha byayuliee. Tem
camMblM OH BbICTYNW B POJIMN yXe He MNPOCTO KyJbTypoJsora, a
KynbTypdunnocoda.
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Ha npoTtsaxeHunn XX B. HEOOHOKPATHO M34aBaJIMCb €ro Hay4Hble
TPyabl U NyonmkoBanucb duorpadpuyeckme gaHHble, UCCeaoBaHUs
n oyepkm. OgHMM M3 NepPBbLIX KTO 0O6patmun BHUMAHWUE U
npoaHanM3npoBas NccneaoBaTenbCKylo METOO0OMMIO Y4EHOTr O, Obif
T. PanHoB ("lcuxonormna tBopyecTsa . OBCAHMKO-KynnKoBCKoro").
. OBCAHNKO-KYyNMKOBCKUIM KakK JIMYHOCTb Pa3HOMJaHOBLIA, a ero
Hay4Hble OOCTUXEHUM, NMOUCKU COCPenOoTOYEeHbl He TOJIbKO Ha
A3bIKO3HAHUN, HO U Ha ncuxonorun. O6 3TOM CBUAETENLCTBYIOT
paboThl no nnHreopumnnocodun, NMCUXOJNIMHIBUCTUKMN,
COLMOKYJbTYPOSIOrMn, NCTOPUN U 3CTETUKU, TOe OH OCTaBuJl CBOM
YHUKaNbHbLIA cnen, KOTopbIn ewe TpedbyeT dyHOaAMEHTaNbHbIX U
npogeccnoHanbHbiX UCCNea0BaAHUNN.

HaydyHbiMmn nounckamu L. OBCAHUKO-KynMKOBCKOro no
dunnocodpunmn a3blka 3amHTepecoBancd H. beanenknH. ABTOp
No3TanHO packpbiBaeT cTaHoBlieHne OmMutpusa Hukonaeemya kak
YYEHOr0, NnokasbiBaeT CBSA3b Hay4yHbIX nccnenoBaHmnin OBCAHUKO-
KynnkoBckoro ¢ cootBeTcTBylOWMUMU ctyauamm A. loTtebHun,
aHanM3npyeT xapaktep paboT B obnactu nuHreodpunocodpun. Tak,
HanpumMmep, B CBOEN MOHOrpadmnm y4eHbiM BOCMPOMN3BEOEH NPOLLECC
CTAHOBJIEHUSA U pa3BuTUa nmnHreopunocodpum B Poccun. C
GUNOCOPCKO-KYNbTYPONOrM4eCKUX no3nunin aHalamsnpyroTcs
COOTBETCTBYIOLNE CUCTEMbI U3BECTHbIX POCCUNCKUX PUNOCOPOB,
cpeau KOTOPbIX 3Ha4YuTenbHoe MecTo oTBeaeHo un L. OBCAHUKO-
KynukoBckomy. Tak xe cnegyet oTmMeTuTb pabdoty J1. banHoBon
"Barnaabl . OBCAHUKO-KYNMKOBCKOr0O Ha MCUXONOruio
XyOOXECTBEHHOr0O TBOPYECTBA", rae aBTOP packKpbiBaeT BJIMNSHME
OBCAHUKO-KYNMKOBCKOroO Ha CTAHOBJIEHME U Pa3BUTUE HAYy4YHbIX
B3rnsgoB OTHOCUTENIbHO NpPUpOoAbl U MEXaHM3MOB MOTMBaUUU
XyO0XEeCTBEHHOro TBOpYEeCTBa Kak OAHOro U3 HamnpaBJ/IEHUN
POCCUNCKON NCUxonorn4yeckom moicnm koHua XIX - Havyana XX BB.

dunocod H. HukmtnHa B "dunocodpun KynbTypbl PYCCKOro
NO3UTMBU3MA Ha4dana Beka  OcCylwecTBuia aHann3 HayyHoro
Hacneana [. OBCAHUKO-KYyNMKOBCKOro B KOHTEKCTe dunocodpumn
KynbTypbl. ABTOP CYUTAET Yy4EHOro OAHUM N3 Hanbonee SAPKUX
npencraBmnTesienn POCCUMCKON LWKOJIbl MCUXOJIOr0-JIMHIBUCTUYECKOM
TEeopun UCKyccTBa, OCHOBATesleM TMCUXOJIOTNYECKON LUKOJIbI
OTE4YEeCTBEHHOMN 3CTETUKM N aKULEHTUPYeT BHUMaAHUE Ha €ero
MEeTOLO0/IONM1 1 MPUHUMNAX aHanm3a KynbTypbl.

N HecmoTps Ha TO, 4TO Guorpadpus U HaydyHas OEATeNbHOCTb
.0BCcAHMKO-KynnKoBCKOro JOBOJBHO LLUMPOKO ndydeHa: H. beanenkuH,
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J1. BnnHoBa, A. BeTtyxos, A. NopHdenba, C. Onbaernobypr, 1. CakynuH, H.
AHunkuH, WN. NmoxuH, A. KoBanesckuin, H. bownko, A. pywinHuH, T1.
Hukonaes, O. Kosbip, H. Yyxum, 4. Flonobopoapko, J1. JleBuyk, A. Jlagbira,
H. Hukntnna, M. lN'ycenbueBa, BCE-Taku, OCTAETCHA psmd BOMPOCOB,
KOTOpblIEe HYXOalTcsd B AaljibHENLWIEM U3y4eHuU. Tak, Harnpumep,
npobnema TBOpPYECTBa, KOTOpasa 3aHMMaeT 0coboe MECTO B HAYy4YHOM
Hacneaun [1. OBcsiHMKO-KynnkoBckoro. OTMETUM, YTO B COBPEMEHHbIX
YCITOBUSX Takad NOCTaHOBKA BOMpoca npmobdbpena MHOroacnekTtHOCTb
N Ha CEerogHsaWHNA OeHb NpeacTaBfieHa B psaae paboT yKpanHCKMX
y4yeHbIx, B yacTHocTu: . )KXusornagosa, H. )Kykoson, B. JlnykoBaxa, J1.
JleBuyk, A. OHunwieHko, A. MNMonuwyka, K. CemeHioka v gp.

MATEPUAJIbl U METOAbI

Llenb ctatbn nokazaTtb Bknag M. OBCAHMKO-KyNnMKOBCKOro B
CTAHOBJIEHME ONPEeneseHNnss MeXANCuUnnInHapHoOro MNOHATUSA
"TBOPYECTBO".

MaTtepuanaMmm n3ydyeHus Ong aBTopa cTaTbM MNOCNYXWUNO
TeopeTnyeckoe Hacneaue [. OBCAHUKO-KynmMKOBCKOro, a Takxe
Hay4YHble mccnepoBaTesnibckme pabdboThbl Kacalwmecs OAaHHOro
BOMNpoca.

B cTtatbe mcnonb3oBaHbl MEeTOAbI, OOpalleHne K KOTOPbIM
00yCNOBAEHO KOMMIEKCHBbIM MOAXOAO0M K OCBELLEHUIO CNOXHOIO
crnekTpa BOMPOCOB, CBSI3aHHbIX C aHa/IM30M TEOPETUYECKOro
Hacnegusa . OBCAHMKO-KynnkoBCcKkOro. basoBbiMu nMpu 3TOM
ABMAIOTCA OOLIEeHay4YHble MPUHLUMNbI OOBEKTUBHOCTU U UCTOPU3MA,
cuctematTmsaumm n obobuieHmna nccnengyemom npobnemsol.
Mcnonb30oBaHbl crenywuwme MeTobl: aHaAlIMTUYECKUN - NpWU
N3YYEHNN NCTOPUYECKOW N KYNbTYPOJIOrMYECKOW NUTEPATYPbl N0 TEME
NCccnenoBaHUs; NCTOPUKO-KYJTbTYPHbIN - ONS BblOENIEHUSA LLeNOCTHbIX
"00pal30B-NMOHATUN" TBOPYECKOW AEATENbHOCTU JINHHOCTU B
NMCTOPUNYECKON OMHAMUKE YKPAMHCKOW KYyNnbTypbl, a TakXxe
KOMMJIEKCHbIA KYNbTYPONOrM4ecknuim noaxon, OCHOBAHHbIA Ha
MEXOANCUUNNIMHAPHBIX CBA39X TYMaHUTAPHOro 3HaHug
(KynbTyposiornm, eunonornm, NCtopmmn, Grunocopmm, NCUXONornn,
3CTETUKN, UCKYCCTBOBEAEHUS, NUTEPATyPOBEOEHNS).

OBCY)XXAEHUE U PE3YJIbTATDI

BbigeneHne B KyNbTypONOrM4eckux mccnepoBaHuax .
OBCSAHUKO-KyNnnMKoBCKOro npobnemMbl TBOpYeCcTBa Kak CKBO3HOW,
npencTaBndeTcd BMOJIHE OnpaBAaHHbIM, MOCKOJIbKY AaHHas
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npobsema Havyana O0CO3HaBaTbCA YYEHbIMU MUMEHHO Ha pybexe XIX-
XX BekoB. B aT10T nepuopn tamHa TBOpYECTBa aCCOoOLMUPYETCH C
NCMXONOrnem n, COOCTBEHHO, 3aMbIKaeTCs B nMpeaenax 3Tom Hayku.
Nccnengya Ncmxonormio TBOPYECTBA, YYEHbIN pasfensan MbllieHune
0bOblAEHHOE U XyO0XeCTBeHHOoe. BaxHO OoTMeTuTb, 4TO Ha pybexe
XIX-XX BB. B POCCUNCKOM nutepaTtypoBeLeHUN CyLLeCTBOBaNU
pas3finyHbIE HayyHble NOAXOAbl N LUKOJbl, CPean KOTOPbIX BedyLliue
ovnn Tpu: mndonormyeckas, CpPpaBHUTENbHO-UCTOPUYECKAA W
KyNbTYPHO-UCTOpUYeckada. Bce oHM onupanmcb NPeEnMyLLECTBEHHO
Ha eBpONenckme MeTono/IorMyeckne Tpaguumm c NPUCyLLen
cnaBAHCKON caMoOObITHOCTbIO. Bepyuwen, 6eccnopHo, 6bina
ncuxosormyeckaa wkona, OOMMUHMUPOBAaBLUAA B XapbKOBCKOMN
YHUBEPCUTETCKOWM MSIOCKOCTU. B ee KoHuenTyanbHYyl0 OCHOBY Oblnia
NONOXEHA KYNbTYPHO-UCTOPUYEckasa HanpaB/IeHHOCTb, a
KpaeyronbHbIMN KaMHSIMU ONpeaennancb cnenylumne OCHOBHbIE
Nnpob6nemMbl: B3aMMOCBA3b PeYN U MbIWWIEHNSA; Pa3aeibHOCTb
HAY4YHOro U XyA0XXECTBEHHOIrO MbILUNEHUS; A3bIKOBO-MbICNIUTENbHbIE
OCOOEHHOCTU NuUTepaTypbl U COUUANBbHOM MCUXONOrMK, a Takxe
NCUXOJNTIOrNN XYyO0XEeCTBEHHOro TBOpYecTBa M 3CTETUYECKOro
BOCNPUATUS.

B pa6oTtax L. OBCAHMKO-KynMKOBCKOro BCTpeYalTCH
pas3MbilUNeHNs O npeodpa3oBaHUM YeNnOBEYECKUM CO3HaAHUEM
"xaoca" 6eCCUCTEMHBIX OLLYLLLEHU B "KOCMOC" 0OBEKTUBHOIO MUpa:
NOHATHbLIM, CEHCOPHO ONpPEeaesieHHbIX, B3aMMOCBS3aHHbIX U
B3aUMOOENCTBYIOLWMX BELLEN NN 9BNEHUW. OTa cakpalbHas
TpaHchopMauns, MO MHEHUID YYEHOro, sIBJIdeTCd Npoueccom
oOpa3oBaHna yHUBeEpPCaNbHbIX GOPM, KOTOPbIE OCYLLECTBASIOT
opraHmnsauuio NMOCTOSSHHO MOABWMXHOIO, NPeaoCcTaBlE€HHOro Ham
NPMPOAON MepBOHA4Ya/lbHOr0O XaoTU4YEeCKOro peajsibHOro mupa.
MIMEHHO 3TO 1 eCTb NPOLECC TBOPYECTBA - CO34aHMNE HAay4YHbIX MCTUH,
XyO0XECTBEHHbLIX 00pPa30B, PENUIMO3HbIX NPeacTaBeHnn yepes
npeonosieHne xaoca.

Takon npouecc TBopyecTBa [. OBCAHUKO-KYyNnnMKOBCKUM
npencTasBfisfl Kak CcoOuManbHO-TEHETUYECKUN N KaK npouecc
BO3HUKHOBEHUS N pa3BUTUA a3blka. CNoOBO - MHCTPYMEHT CO34aHUS
"0O0BbEKTUBHOIN0" Mumpa, MHCTPYMEHT CO34aHUA KyNnbTypbl, a
0EeATENbHOCTb, KOTOPAas yNnopsaao4mMBaeT BOCNPUATME Xaoca JaHHOCTU
N npeeBpauwtaeT B KOCMOC BUOMMOIO U MPOYYBCTBOBAHHOIO
peanbHOro, O0ObEKTUBHOIO Mupa - 3TO Npouecc ynoTpebnenHus,
NCNONb30BaHUSA A3blka, peann3aumm ero BO3MOXHOCTEN, ero NpsaMon

Fhilosophy and life / Ne1 (8) 2020
97



n camomn nepson GyHkuUn. B 3TOM rnyObUMHHOM XMBOTBOPSLLEM
npouecce, N0 MHEHWUIO Y4EHOro, U 3akf4yaeTcd TeHOEeHUMsa K
NPEOAONEHNIO HEMPEMEHHOIO NMPOTUBOCTOAHUS B MHOMBULYaANIbHOM
onbITe CyObEKTA NCUXMYECKOTO N GUINYECKOr0, TO ECTb EANHUYHOIO
N oOWe3HaYMMOoro, 0ObEKTUBHOIO.

NccnepoBatenbHuua nosntmBmama HukutnHa H. B cBOen
paboTte "dunocodpua KynbTypbl PyCCKOro N03mTUBM3Ma Havana Beka”
pacwmpdaeT nepeyeHb JIMHIBUCTUYECKOIrO UHCTPYMEHTapus,
ob6ecnevynBaloLLEro KynbTYPHO-MbICINTENbHbIE MeTaMOPdO3bl Xaoca
BrieyaT/IeHUN B MOHATHbIE aBfieHUs: "IHCTPYMEHTOM yrnopsao4yeHus
MUpa, - yKasblBaeT aBTOpP, - ABASIOTCHA A3blIKOBble YHUBEPCANN,
Kateropmm a3blka - CyLeCTBUTENIbHOE, npunarartefibHoe, rnaros. Ho
0151 HAC 3TO nepBas rpaMmmartuyeckas pednekcus, npespattas xaoc
OWYLEeHNn Ha cBeT Ka4eCTBEHHO onpeneneHHbIX,
B3aMMOOENCTBYIOLLMX KPYroB, OCTaeTcsd 3a MoporoM CO3HaHUSA, U
NO3TOMY CO34OaHHbIN M OPraHM3oBaHHbIA $S3bIKOM MUP
npencTaBngeTcd HaMm HenocpeacTBEHHO JAaHHbIM N OOBbEKTUBHbLIM"
[Hukntmna, H.H.1996: ¢.107]. 310 cneanyeT NOHMMATb TakK, 4YTO
BO3HUKHOBEHUE, Hanpumep Haykn pu3nknu, HEBO3MOXHO, Oaxe
HEMbICIMMO 0€e3 CyLleCTBOBaHUSA KaTeropuu "rnaron”.

CnepoBaTtesnbHO, A3bIK IBAFAETCA MHCTPYMEHTOM COTBOPEHUS Tak
Ha3bIBAEMOro "BTOPOro mmpa"” - Mupa KynbTypbl Kak aTpudyTukm
4yesloBe4YeCKou NCTOPUn, Mrmpa aBTOHOMHOIO OTHOCUTENIbHO NMPUPOabI,
HEe3aBMCUMOI0 OT HEe, KaK HE3aBMCMMOE 3epKasio, KOTOpPOe oTpaxaeT
npeogMeT. Ho 3TOT MUP, CO3OaHHbIM MbIC/IBIO U S13bIKOM, SBJISIETCH
"MCTUHHbIM", NENCTBUTENILHO PealibHbIM 151 YeslOBeKa.

BaxHenwym nocblsIOM JIMHFBUCTUYECKOW Teopun, GakTU4eCKUM
ee "Havyanom", cnenyet cHUTaTb MbIC/lb O TOM, YTO CJIOBO HE SIBNSIETCS
4YeM-TO OTAEJIbHbIM N OTOENSEeMbIM OT MbIC/IN;, OHO He 4ABNSETCS
CbIpbEM [J19 MbIC/IN UIN ee 3BYKOBOM CTPYKTYPOW, nNpegHasHa4eHHON
TONbKO AN 03By4YMBaHUsa ee cmbicna. CnoBO - 3TO MbICb.
CnepoBaTenbHO, CNOBO - "0opyaMs cOo3daHust Mbicin”. OTOT Te3unc
BblgatoLleroca Hemeukoro dunocoda-nuHrencta B. N'ymbonbara
ABNAETCS KJIKOYEBbLIM OJ11 OCO3HAHUS OCHOBOMOaraLwen QyHKUUn
A3blka Ha BCex aTanax pas3BUTUS KYJbTypbl, a pasBuTUE a3blka -
dyHOaMEeHT ONg pa3BUTUA M YCOBEPLWEHCTBOBAHUSA BCeEW
4enlIoBE4YEeCKON KYNbTypPbl.

Takmm o6pa3om, CNOBO MOABNAETCSH KaK CHOXHbIA akT
OLOHOBPEMEHHOI0 OCYLLUECTBNEHUS OEATENbHOCTU U MblluneHus. 1o
atomy nosoay M. OBcAHMKO-KYynMKOBCKUA rOBOPWII, YTO CJIOBO 3TO
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CJTOXXHbIN NCUXNYECKMNIA NPOLECC, KOTOPbIN OTHOCUTCS K TOMY OTAENY
NMCUXUKN, KOTOPOE 30BETCH MbIC/IbIO U CBOAUTCH K M3BECTHbIM
npoueccamMm accoumaumm 1 annepuenuun.

[MoovyepkHEM, 4YTO YYEHbIN OTCTamBas MbIC/Ib O CYLLECTBOBAHUN
c/ioBa TOJIbKO AN 4YesioBeKka, KOTOPbI €OAMHCTBEHHbIN B MUPE
cnocobeH yaepXxuBaTb accoumaumio "apTtukynauua + 3ByK +
BOOOpaxeHme", MoToOMy 4YTO HU CJIOBO, CKa3aHHOE Monyraem, Hu
3By4YaHMe annapaTtoB 3BYKO3anucu He 9BNAIOTCHA CNloBaMu B
COOCTBEHHOM KX 3HA4YEHUU, MOTOMY YTO A9 PYHKUMOHUPOBAHUS
cnoBa HeobXoAMMO e€euLe M MNOHATUE O rpaMmMaTUYeCKOW
annepuenuuu.

3aBepLUM CPaBHUTESNbHbIA aHaNM3 KOHUENTYasbHbIX B3rNg40B
Ha NPMpPoOAy A3blka, €ro MCUXOJIMHIBUCTUYECKME OCODBEHHOCTU 1
KYNbTYPOTBOPYECKYID MUCCUIO BbIBOOAMM:

fI3bIKk - HenpepbIBHOE TBOPYECTBO; XWN3Hb S3blka He
OrpaHmnymBaeTCcsl BO3HUMKHOBEHMEM HOBbLIX CMbLIC/IOB OOHOrMO CJfioBa
- 3TO MpoLuecc co34aHus HOBbIX M HOBbIX CJIOB; KaXAbl akT
NMPONU3HECEHNA CNnoBa - 3TO akT HOBOW MbICNU, 3TO OEWNCTBUE
POXOEHNST HOBOIrO CJi0Ba; CJ/IOBO - 3TO TBOPYECKAd OEeATESIbHOCTb,
CNNOXHbIA accouMaTUBHbLIAN MPOLLECC.

Tak, NoHATME "CNnOBO" Kak 3aragoyHbli CUMBOJT peHOMEHa
A3blka OOYCNOBWIO MOSABMIEHME LWMPOKOro CnekTpa TPakKTOBOK,
Ha4YMHasa C OBYX MPUHUMNNANbHbBIX: C/IOBO - 3TO 3HAK WM 3HA4YEHMe.
CdhopmupoBanock rmbkoe obodOLleHne: "Bce cnosa - 3TO0 oouabl, a
BCE€ 3HA4YeHUd MNMEepPEeHOCHbLI", B CBOID O4Yepenb, UCKYCCTBO WM Hayka
ABNSAOTCA NPOAYKTaMM A3blka, POXOAasCb B HEW M COBEPLLUEHCTBYSACH
N Pa3BMBasiICb, N HE CYLLECTBYIOT BHE €€ MNMpenesos.

[MokazaTesibHO, YTO TaKoW YHUKANbHbIA NCUXONOrMYECKUA TaAaHOEM
"A3bIK - MbILLIEHNE"™ NN "MbIC/Ib - CJIOBO" HE TOJIbKO MHTEepecoBar
MHOIMX BblOAWNXCA YYEHbIX, HO M OKa3aNcd npeagmMeTom
MHOIOYUCIIEHHbLIX NCCNEeaO0BaHUN, KOTOPble OAaT BO3MOXHOCTb
noodomy 4enoBeky NMPUOMN3NTLCA K OCO3HAHUIO HEMOCTUXUMON
LLEHHOCTW 3TOro gapa, €ro UCKIYUTENIbHOW PON B JINYHHOM U
00LLEe4YenoBe4eCKOM N3MEPEHUAX KYNbTYpPbl.

B ©OonblwMHCTBE uUccneaoBaHU YYBCTBYETCHA MPUCYTCTBUE
n3noXxeHHon A. NMoTebHEN MbIC/T O TOM, YTO "4yBCTBA HE HaAENEeHbI
HM CcyOCTaHUMEW, HU Ka4yeCTBOM, HU OENCTBMEM; NpeaoCcTaBiEHbI
3TN KaTeEropumn 936lKkoM", NOTOMY YTO KOrga Mbl FOBOPUM, YTO NETUT,
HanpuMMep, YepHas nTuua, TO B 9TOM 3pUTENLHOM 00pa3e HamMm "He
JaHO HW OEeWCTBYIOLWLEE NMUO, HU ero Ka4ecTBO, HM €ro Oencteume,
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BCE 3TO NMPMbaBNeHO Hallel MbICNbio co3HaTenbHO" [[ToTebHa, A.A.
1989: ¢.43]. O6 atom cBoncTBe Mbican [. OBCAHMKO-KynnKoBCKU
ckasan: "llepBas n camada npocrtasa pedriekcus - rpaMmmaTnyeckas”
[OBCsHUKO-Kynukosckuin, O.H. 1895: c.42].

B cBoux paboTtax y4YeHbin MoKa3biBaeT Npouecc
npeobpa3oBaHNsa rpaMMaTMHECKON MbICSIN B JIOTMYECKYIO, a BOMPOC
COOTHOLLUEHUS NOTUKMN U 93blka OH O0OBACHAN Tak: "Norm4yeckoe
MbILLIEHNE 3ap0XOAaeTCcs B Heapax rpamMMaTnyeckoro 1 nocTeneHHo
pacTeT M KpPpenHeT No Mepe pas3BUTUA 3TOro NocrnenHero B
HanpaB/lIEHUMN BCE YCUIMBAIOLWENCH OTBIEYEHHOCTU CBHA3KU U
BO3pacTalolen rnaroibHOCTU ckasdyemoro” [beanenkuH, H. 2002:

c.173]
H. HukutnHa 3ametuna: "llepBasa pednekcuda aBngeTcs
NoAroTOBUTENBLHOW AN BTOPOW - JIOTMYECKOW™, - N, CCblNasCb Ha

TOro xe Takum A. MNoTebHI0, 06bACHAET: " pamMmaTnyeckas kateropus
CYLLECTBUTESNILHOIO NMpeBpaLlaeTcs B JIOTMYECKYIO KaTeropumio BeLy,
rpamMmmaTmyeckasi KaTeropus rnarofsla - Ha JIOrm4eckylo KaTteropuio
cunbl” [HukntuHa, H.H. 1996: ¢.107].

AHanNoOrn4yHbiM 06pa3oM NPOAOIKUA MCUXONUHIBUCTUYECKNE
paccyxgeHuna A. lNoTtebHn ero nocnepoBatenb B. Xapuywmen. K
YTBEPXOAEHUIO MbICAUTENSA O TOM, 4TO "C NOMOLLBIO C/loBa YENOBEK
CHOBa y3HaeT O TOM, 4YTO ObIZI0O B €ro CO3HaHuUn, packnagbiBas
OBMXEHMEe CBOEN MbIC/IM Ha OTOEeSIbHble akTbl, NpeBpawias ux B
06BbEKTbI CBOEr0 CO3HAHMS, CO30aeT MUP N3 Xxaoca BNeyaTneHun m
OOHOBPEMEHHO YyBe/IM4YMBaAET CBOW CUJbl OJI9 pacClUUpPeHuns
npenenoB 3TOro CO34aHHOro MM mMupa’, OH pobGaBun cBOM
KOMMeHTapuin: "Ecnn nsbdaTb N3 MMEIOLLEroCs cOCTaBa MbIC/N BCe,
4YTO HEe OaeTcs HeENoCcpencTBEHHO YYBCTBEHHLIM BOCMPUATUEM, Kak,
HanpumMep, NOHATUE O BELLM, Ka4eCTBO, OENCTBME, MPUYMNHY U OPYroe,
TO B YM€ OCTalTCS TOJIbKO U3BECTHbIE CBA3KM BrNevyaT/ieHUin, KOToOpbIe
OyayT kKasaTtbCa O6onee-meHee yCTOSBLUMMWUCSA, HE pacyieHaoLlme
KOMMNEKCbl 3PUTENIbHbIX, CJZIYXOBbIX, MbILLEYHO-OBUraTEeIbHbIX
npeacTaBieHnn 1 ToMy NogobHoOe, a NMOTOM Macca HECBSA3aHHbIX
BrMeyaTneHu, HacTpoeHnin. Takoe B OOWKX YyepTax COCTOsSHME
CO3HaHWS, TakOM KOHKPETHbIN paKT XN3HU ayxa K cnosy” [HUKMTUHA,
H.H. 1996: c. 107].

BeccnopHo, n nccnegoBaHue, U TeopeTndeckmue paspadoTku, n
KOHUEeNTyanbHble KynbTyponormdyeckne HapadboTtkm [. OBCAHUKO-
KynnkoBCKOro BbIXOAAT 3a TpaguuuoHHble npenenbl
GUIONOrnM4eckom Hayku, 3a O4epTaHUsa NNTepaTypoBeaeHNs N gaxe
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3a ropu30HTbl MCUXOJIMHIBUCTUYECKOW Teopun. Tak, Hanpumep, C
QYHKUMOHANBHOW TOYKM 3peHud B Kpyrax CTOPOHHWUKOB
JNIMHIBUCTMYECKON Teopun B aTMocdepe nonynsipHOCTN “"HOBENLLEro
NO3NUTUBM3MA" UCTOKaAMU A3blKa CHUTANINCb NOMbITKN YOOBNETBOPUTb
NOTPEOHOCTM OTHOCUTENBLHO Mepeaadn onbiTa, NNOOro coodLEHMS
NCUXONIOMMYECKOr0o CodepXXaHus, a NOTOM M MOMbITKU BblPpaXeHns
NCMXNYECKOro npeaMeTHbIMU cpeacTeamMm. To eCTb, B 3NIEMEHTAPHOM
NOHUMAHUN, 3TO OO0NXHO ObINO ObLITb NOHBOE CMbICIOBOE
BbICKa3blBaHME, KOTOPOE MOMN0 BOCAPUMHUMATLCA APYrMnU N ObiTb
MM MOHATHBLIM. DTO MOI10 ObITb AaXe NAaCTUYHOE, KNHEMATUYECKOE
NN MUMUNYECKOE BbIPaXEHUE XenaHua 4TO-TO nepenartb, AOHECTMU
[0 CO3HaHWa Opyroro.

Y O. OBCAHUKO-KYyNMKOBCKOro, KOTOPbIM M3ydan reHesunc
deHOoMeHa A3bIKOBOro O0OUWeHuns, He 6e3 OCHOBaHWA CIIOXWUIOCb
Apyroe MHEHUWe, Apyroe npeacrtaBneHme 00 wucTokax wu
9BOJIIOULVMOHUPOBAHUN $S3bIKOBOW QYHKUUM 4YeNTOBEeYeCcKOoro
yMCTBEHHOro annaparta. OH Obin y6exaeH, 4To caMbiM MepBbIM Obin
A3bIK XXECTUKYALMM N NNIACTUKN, MOCKOJIbKY 3/IEMEHTbI NMEPBOOLITHOIO
obmeHa nHpopmMaumen CoXpaHumcb 1 B bonee no3gHMxX nepuogax,
naxe rnocne BO3HUKHOBEHMS 3BYKOBOIrO 13blka, M COMPOBOXAaAnN ee
Ha NPOTAXEHUN (HaKTUYECKMN BCEN UCTOPUM COBEPLLEHCTBOBAHUS,
PasBUTUS U pPa3BETBJIEHNS, 3aHAB CBOE MECTO JaXe B WCKYCCTBeE.
ApceHan cpeacTtB pa3BUTUA A3blka COCTaBMSIET: naacTuka, MMMUKA,
BO3rnachbl, MoOaynaumm rosoca, a Takxke TO, YTO MOXEeT NoMOYb
npenocTaBUTb NpegMeTHyo GpopMy A3blky. 10 MHEHUIO Y4EHOTrO,
NPUMNTMBHAA pPedb Oblla HOCUTENEM 3a4aTkOB MO33UM 1 MPO3bl, a
apXxaunyHblin 93blK BKIIIOYAET TENOABUXEHUS, PUTM N MY3bIKY.

Kctatn, € TOYKM 3peHUd JIMHIFBUCTUYECKOMN Teopuwn
BO3HUKHOBEHUA HaAyKu WM UCKyCcCTBa - O3TO nNpouecc
YCOBEPLLUEHCTBOBAHMUS, TO €CTb Pa3BUTUIO A3bika, AnddepeHumaumm
N033un 1 Npo3bl. OTNMYME NO3I3UN U NMPO3bl 3aK/KDYAETCS, HEB3MPaAS
Ha OyAHUYHbIE NPEACTaBIEHUS, HE B CAMOM YME N OaXE HE B HaNIM4nm
obpasHocTu. NMpo3a 1 No3a3usa - 3To pasHble "GOopPMbI A3blKa MbICTN™,
pa3Hble crnocobbl BbiCKadbiBaHUs. Ob6e popMbl NpuUHaanexart a3biKy,
MOryT NepexoanTb O4Ha B Apyre, ogHa 6e3 apyron He CyLleCTBYIOT.
McKycCTBO M Hayka BO3HUKAKOT MWL TOrAa, Korga B A3blke ABHO
CYLLECTBYIOT OBE €e UNnocTtacu - NoaTnyeckass v nposanyeckas.

PaccmMoTpumM Takxe oamMH U3 caMblX NMPOTUBOPEUYNBbLIX TE3NCOB
TEeoOpUU XyOooXeCTBEHHOro TBOPYECTBa, 3adekiapupoBaHHbIin /.
OBCAHNKO-KYNNMKOBCKUM, - 3TO Te€3UC, KOTOPbIA Hawen cBoe

Fhilosophy and life / Ne1 (8) 2020
101



OTpaXeHne M B ero KyJbTypOosiormiyeckom KoHuenuun. Peyb noet o
HEraTMBHOM OTHOLLUEHUW YY4EHOIr O K MOHATUIO "KpacoTa”, "KpacuBOM",
KOTOPOE OH CYMUTasl KaTeropmenm He Hay4HOM N gaxe HaxoOousl B HEN
BpeOHoOe BJIMSIHME Ha 4YesioBeYeckoe CylecTBOBaHME, a NoToMy
KaTeropnyeckn otopacbiBas 3TO MOHATUE KaK aHTMNOA MNOHATUS
"ncrtmHa".

Takomn, rno CyLEeCTBY, aHTUICTETUYECKUN (MO3UTUBUCTCKNIN) B3N,
BblOAIOLWErOCa KynbTypoaora U UCKYCCTBOBEAA Bbi3blBasl MblKMNE
anckyccun. CnegoBatenbHO, MO3BOJIMM OrpaHUYnUTbCA (pparMeHTOM
pacCyXOeHNn aBTopa Takoro rnMpoOBOKALMOHHOIO Te3uca "KpacoTy
npoyb!”™, a TakXe HEeCKONIbKUMN KPUTUNYECKMMU 3aMedYaHUaAMM
coBpeMeHHbix ¢dunocodpor. OcHoBononarawuwme uenbl
KynbTyponorum n mckyccrsosegeHusa . OBCAHUKO-KynnMKoOBCKUIA
BMAEN B pa3paboTke MeToda aHanm3a Npon3BeaeHUs], CHUTasa 3CTETUKY
NOMHOCTbID HECOCTOATENBHON K CYLLIECTBEHHOMY, a fiMLUb CNOCOOHOMN
onpenennTb Kateropum "npekpacHoe", "Tparndyeckoe” n TOMy
noaobHoe. B cBOMX TpakTOBKax OH Obifl KATEFOPUYHBIM OTHOCUTESTbHO
HaclaxgeHnsa KpacoTOon, HaBEepHOe, cyuTad, 4To yBJieyeHue
9CTETUYECKUM OTBNEKAET OT NpPobnem 3HaunTenbHO 00siee BaXKHbIX
N aKkTyasnbHbIX. "HTO KacaeTcs NoCTaHOBKWM BOMPOCOB, - NUCas OH, - TO
9 NO3BOJIKO cebe Ha3BaTb €€ HAy4YHOW - B CMbICAE NOMbITKU N36aBUTLCS
OT NobbIX ocTaTkoB MuponornyHocTn. C aTom uenbio 9 mnsbderaro
HEKOTOPbIX 00LLEeYynoTPednsaemMbiXx TEPMUHOB, KOTOPbLIE, Ka3anoCb Obl
camo coboM HampalwunBalwTCa KaXAoMy, KTO MULLET HA TEMY O
MbILLSIEHUN, O TBOPYECTBE, O XyA0XXECTBEHHOM NpoLEecce. ITO UMEHHO
"MctmHa" n "kpacota”. OHM O4YeHb KOBAPHbI, 3TN TEPMUHbI, B HUX
apemneT ctapbii Mnd. OCOBEHHO OnacHbIM U HEeYyOOOHbLI BTOPOM
"KpacoTta". {d ero pewmnTenbHO 0TOpachbiBak, MOTOMY, YTO HE NPU3HAI0
Hay4YHbIM MOHATMAM, MOCKOJIbKY OHO A00aBnseTcs K BbICLUUM
npoueccamMm MbICAM - Yalle BCEero XygoxectBeHHbiM. O "kpacoTte”
OOBLEKTUBHOWM B MPUPOOE N KOCMOCE N pedn ObiTb HE MOXET: - 3TO
MU, NPOUCXOXOEHNA N UCTOPUKD KOTOPOro MPOCNEeaNTb HETPYOHO.
Peub ObITb MOXET TONbLKO O "KpacoTe" CyObekTUBHOW, TO €CTb
OLLYLLIEHME, YYBCTBO, CO3HAHME, NOEK0 "KpacmBoro”... Ha MHOro Jiy4Lue
ynotTpebnartb TepMuH "nctmHa” [OscaHuko-Kynnkosckuia, O.H. 1989:
c. 341]. TeM He MeHee Mbl OTKa3blBAEMCSI OT TEPMUHA "UCTUHA",
NOCKOJIbKY B HEM €CTb 3amMeTHas Aond MndposiormyHocTu. oBops
"MCTUHA" Mbl HEMNPOWM3BOJILHO OAEM HexenartesibHOe HanpaBfieHne
Halle MbIC/IM B CTOPOHY MOHATUA O YeM-TO BHELIHE OaHHOe,
No3nTUBHOE, "cywee” [HukutmHa, H.H. 1996: c. 116].
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OTY NOSIEMUYHYIO NO3ULMIO YYEHOIr 0, B ONPenesieHHOW CTENEHN
MOXHO W1 MPWHATb, €CNN BCMOMHUTb O COBPEMEHHOM COCTOSAHUU Y
BIUSSHUN MHAOYCTPUU MOAbl HA MUPOBO33peH4Yeckue "HoBauumn"
Hallero MoJsiogoro NOKONIEHUS, XOTH KaTeropmnyeckne BbiCKa3blBaHUS
BblOAlOLWErocsa KynbTyponora, npuBegeHHbIE B €ro OTKPOBEHHbIX
"BocnomMumnHaHuax", CBUOETENbCTBYIOT, YTO U CTO JIeT TOMYy Hasap
aTpnbyTbl XyOO0XECTBEHHOIO0 OOCTUXEHUA NPUMUTMBHOIO uaeana
NPUBNEKaTeNbHOCTN KaK 3KBMBaseHTa "KpPacoTbl” OblNN N3BECTHbI U
BOCTPebOBaHbl. Beab KpUTUK-NCKYCCTBOBEL, C OLLYTUMbIM OTTEHKOM
rHeBa npennaraeT BblABOPUTb 3Ty IOOUMMULYY aHTUYHOW KyNbTypPbl
"... HA MECTO XUTEeNbCTBA - B 001aCTb KOCTIOMOB, LUAKAMOK, MPUYECOoK,
ykpalwleHun, pymMmaH, 6ennn v 1.40.!" [OBCAHMKO-KynukoBckuia, [.H.
1989: ¢.342]. B atonn "koBapHOMN" GUNOCOPCKON KaTeropuwu,
HaBepHoe, XBaTUT UCKaTb NMPEeAMET BbICOKON KyNbTypbl, UCKYCCTBA C
0©0nbLLION BYKBbI, €CAN MbICIUTENb CKIIOHEH YBUAETb B HEW TOJIbKO
NLWb 3BOJIOUNIO PU3NYECKUX YYBCTB, COLMANIbHO NepeMeHYMBbIX
no ¢opme n BUonormM4yeckux No nNpupoade, ecnm oHa (KpacoTta)
MOJIHOCTbIO COCTOUT U3 "YCNOBHOCTEN U DUKUNA".

SAKJIIOYMEHUE

HecMoTps Ha onpeneneHHble KPUTUYECKME OLLEHKN U YAaCTUYHYIO
0O0BbEKTUBHYID HEA0KA3aHHOCTb HEKOTOPbIX MPUHUMNMANbHbIX
No3numMin Teopmum NCuUxonornn TeopyecTtBa, Bknag [. OBCAHUKO-
KynnkoBCKOro B Hayky SIBNSIETCSI HEOCMNOPUMbIM U 4YPE3BbIYAMHO
CYLLECTBEHHbIM, a €ro Hay4Hoe Hacnegve paguvkasabHO MOBNANO
Ha pacKkpbITMe, MOHUMAaHME, a 3HAYUT U Ha peLleHne onpeaeneHHbIX
npod6nem B dumnonornn, nutepatypoBeneHnun, coumanbHOM
NCUXONOrMn n KynbTyponornn. bonee KOHKPETHO 3TO KacaeTcd
XY00XECTBEHHOW KPUTUKMN, NCUXONOrnn TBOPYECKUX
B3aMOOTHOLLEHNIN XyO0XHMKA U PpeuunmeHTa, B3anMoaencTBus ayxa
N VHTEesJIeKTa B KYJ/IbTYPOTBOPYECKOM MPOCTPaHCTBE.

TakXXe MOXHO C YBEPEHHOCTbK CKa3aTb, YTO Y4YE€HbI Obin
HOBaATOPOM B 06/1aCTU BUOEHUS TBOPYECTBA KakK YHUBEPCAsIbHOM
GOpMbl KynbTypbl, W Takasi TOYKa 3PEHUs BOCMPUHUMANACb Kak
AVWCKYCCMUOHHAad, NOCKOJIbKY HOCW/la onepexarlumnn xapaktep,
KOTOpas 3akpenunacb B COOTBETCTBYIOLLMX HAYYHbIX NCCNEOO0BaAHUNAX
Tonbko B 80-90-x rogax npoLusioro Beka B npoLecce uccrnegoBaHumn
npobnem dopmMmmpoBaHMUa NoTeHumana OdapeHHOWM ANYHOCTU U
KynbTyponorn3aumm oodwero obpasoBaHus.
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Dablo Lyubov Grigoryevna (Ukraina, Mariupol)

D. D. Ovsyaniko-kulikovskiyning "ijod” konsepsiyasini
shakllantirishdagi roli

Annotatsiya. Maqola Dmitriy Ovsyaniko-Kulikovskiyning
"ijjodkorlik™ tushunchasiga bag'ishlangan falsafiy-lingvistik merosini

Fhilosophy and life / Ne1 (8) 2020
104



tahlil gilishga bag'ishlangan. V. Xumbolt va A.Potebnyaning tilshunoslik
g'oyalarining o'zaro bog'ligligi kuzatiladi. Olimning tilga fikrlash vositasi
sifatida munosabati ko'rsatilgan. D. Ovsyaniko-Kulikovskiyning
tadqgiqgotlari, ham nazariy rivojlanishi, ham konseptual madaniy
tadqigotlari filologiya fanining an'anaviy chegaralaridan tashgarida
ekanligi isbotlangan. Olimning "go’'zallik” tushunchasiga munosabati
hisobga olingan. Olimning XX asr boshidagi g'oyalari nafaqgat
tilshunoslik, balki XXI asrning psixologik, madaniy va falsafiy
ta'limotlarining shakllanishiga ta'sir ko'rsatgani aniglandi.

Kalit so’zlar: tilshunoslik, ijodkorlik, lingvistik nazariya, go'zallik,
hagiqat, fikr, mulohaza.

Kalit so’zlar (2): milliy, ziyolilar, madaniy, ma'naviy, afsonalar
arxeologiyasi.
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TARIX FALSAFASI VA FALSAFA TARIXI /
dUIoCoOdPnUd UICTOPUU U UCTOPUA DUSTOCODUU /
PHILOSOPHY OF HISTORY AND HISTORY OF PHILOSOPHY

UDK:1(Beruniy) (092) (575.1)
d-) http://dx.doi.org/10.26739/2181-9505-2020-8-7

Umarova Ro’'zigul Sheraliyevna
falsafa fanlari nomzodi, dotsent Toshkent avtomobil yo'llari
loyihalash, qurish va ekspluatasiyasi instituti
"ljtimoiy fanlar”kafedrasi mudiri

O'RTA ASR MUSULMON XALQLARI FALSAFASIDA
NATURFALSAFIY G'OYALARNING ILGARI SURILISHI VA
ASOSLANISHI

Annotasiya. O'rta asr musulmon falsafasini o'rganishning
zarurligi shundaki, mustagil ijtimoiy-siyosiy taraqgiyot yo'lida borayotgan
musulmon Shargqi, va umuman, Osiyo va Afrika mamlakatlarida ma'naviy
an'analar, shu jumladan, Beruniy tayangan an'analarning hozirgi
mafkuraviy hayotdagi o'rni masalasi muhim ahamiyat kasb etmoqda.

Shuningdek, XX asr - XXl asr boshida Beruniy ijodiga, shu jumladan,
olam, uning tuzilishi, mavjudlik shakllari to'g'risidagi qarashlariga
bo'lgan gizigish asosida uning ba’'zi asarlarining gayta nashr etilishi,
alloma ilgari surgan g'oyalarga bo'lgan turli xil munosabatlar ham
Beruniy ilmiy va falsafiy ta'limotining gayta anglanishi va baholanishini
tagozo etadi.

Kalit so’'zlar: tabiyyun, mashshoiyyun, ishrogiyyun, reduksiya,
substansional konsepsiya, relyatsion konsepsiya

Kalit so’zlar (2): naturfilosofiya, peripatetizm, deizm, borliq,
substansiya, harakat, makon, zamon, hayula (materiya), nafs (jon), atribut,
instrumentariy.

KIRISH

O'rta asr musulmon falsafasini Beruniy asarlari orqali o'rganish
borliq, uning mavjudlik usul va shakllari to'g'risidagi ta'limotini
o'rganish borlig to'g’'risidagi tasavvurlarimiz evolyutsiyasini
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aniglashtirishda muhim hisoblanadi. Darhagiqgat, Beruniyning tabiiy-
ilmiy va falsafiy qarashlari o'zaro uyg'un holda rivojlangan bo’lib, o'ziga
x0s naturfalsafiy ko'rinishga egaligi mavjud adabiyotlarda yetarli
darajada to'la ochib berilmaganligi sababli, uni maxsus tadqiqg etish
talab etiladi. Beruniyning falsafiy garashlari, xususan borlig hagidagi
ilmiy ta'limoti ko'plab chet el va respublikamiz manbaashunos olimlari
tomonidan jiddiy o'rganilib kelinayotganligiga garamay, uni maxsus
tadqgiq etish, falsafiy umumlashtirish, xulosalash va baho berish ishlari
hali yakunlanmaganligini ham ta'kidlash lozim. Bu holat
mutafakkirning borlig to'g’'risidagi ta'limotini yangicha yondashish
asosida tadqgiq etishning o'ta dolzarb muammo ekanligini
ko'rsatmoqda.

MATERIALLAR VA METODLAR

Ushbu ilmiy maqgolada |.M. Mo'minov, M.M.Xayrullaev,
A.V.Sagadeyev, E.Ahmedov, M.Dinorshoyev, A.Sharipov, B.To'rayev,
M.A.Usmonov, R. Nosirov, A.Zoxidiy, F.Sirochov, B.Ismatov,
M.Hazratqulov va boshqga mualliflarning asarlarini qiyosiy tahlil gilish
orgali O'rta asr musulmon xalqglari falsafasi va undagi naturfalsafiy
g'oyalar bayon etilgan. Men qiyosiy tahlil, umumlashtirish,
tarixshunoslik va mavhumdan aniqlikka ko'tarilish usullaridan
foydalanganman.

MUHOKAMA VA NATIJALAR

Naturfalsafa odatda falsafiy va tabiiy-ilmiy fanlarning uyunligi
tushuniladi, uning doirasida tabiatda mavjud bo’lgan barcha bilimlarni
ba'zi boshlang’ich prinsiplargaasoslangan yagonatizimgagisgartirishga
harakat gilinadi. limiy bilimlardagi muqarrar bo'shliglar, ushbu davrda
gabul gilingan dunyoning ilmiy manzarasiga asoslanib, ma’'lum bo’lgan
dalillarni asoslash bilan to'ldirildi. Natur faylasuflarning tadqiqoti
doirasiga kosmologiya, kosmogoniya, materiyaning tuzilishi, harakat
mohiyati masalalari kiritilgan. Turli tabiiy falsafiy tizimlarga substansiya,
materiya, fazo, vaqt, harakat, tabiat gonuni va boshga muhim
tabiatshunoslik tushunchalari (/at. natura "tabiat™ dan) - tarixiy atama
(taxminan XVIII asrgacha) tabiat falsafasi tushunilgan. Tabiiy fanlarning
eng umumiy qonunlarining yaxlit tizimi sifatida [CoBeTckunm
sHUMKNoneanyeckmin cnosapb. 1982]

Demak, Borligning muhim mavjudlik shakli bo'lgan tabiat borlig’i
masalasi falsafaning fundamental, o'zak muammosi hisoblanadi. Bu
masala olam haqidagi diniy - mifologik garashlar va falsafada ham o'z
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aksini topgan. Barcha davrlarda mutafakkirlar, shu jumladan, Beruniy
falsafaning bosh vazifasini mavjudotning mohiyatini bilishda deb
hisoblagan. Lekin, shuni ham aytish kerakki, bu muammo hozirga
gadar juda ko'p yechimini topmagan savollarni keltirib chigarmoqgda.
Xususan, nemis biologi Ernest Gekkel va nemis fiziologi, faylasufi
Emil Genrix Dyubua-Reymonlarning gayd etishicha, hozirgacha
olamning yettita jumbog’'i 0'z yechimini topmagan. Ulardan ikkitasi
fizikaga, ikkitasi biologiyaga, uchtasi psixologiyaga mansub. Ular
quyidagilar:

"1-jumboq: materiya va kuchning mohiyati hozirgacha ochilmagan;

2-jumboq: harakatning kelib chigish sababi aniglanmagan;
3-jumboq: hayotning kelib chiqgishi isbotlanmagan;
4-jumboq: tabiatdagi magsadga muvofiglikning ildizi noma'lum;
o-jumboq: sezgi va ongning paydo bo’lish sababi ma‘lum emas;
6-jumboq: tafakkur va nutgning kelib chiqishini bilmaymiz;
7-jumboq: iroda erkinligi nimaligi hech kimga ayon emas”.

[To'raev, B. 2009: b. 7]

Tabiiyki, ularni falsafiy bilish darajasida tahlil etish va umumlashtirish
borasida ham yechimini kutayotgan masalalar mavjud.

Turli davrlardagi falsafiy ta'limotlarga xos bo‘lgan umumiy
xususiyat shundaki, borlig deganda, mavjudlikning barcha (moddiy va
ma'naviy) shakllari, (real va noreal) turlari, (o'tmishdagi, hozirgi va
kelajakdagi) ko'rinishlarini ifoda etuvchi falsafiy kategoriya
tushuniladi.[To'raev, B. 2009: b. 7]

Bundan O'rta asr musulmon xalglari falsafasi ham istisno emas.

Musulmon xalglari falsafasi Qur'oni Karim sura va oyatlarida va
tafsirlarda tavsiflangan borlig - 18 ming olam va uning Alloh taolo
tomonidan yaratilganligi, undagi har bir gism, bo'lak, unsur, narsa,
hodisa va jarayonlarning Alloh tomonidan oldindan belgilab qo'yilgan
tartibda mavjud bo’lishi, taraqqiy etishi, uning nazorati, taqdiri, azmi -
qudrati ostida idora qilib va boshqarilib turilishi, unda ob’ektiv gonuniyat,
o'zaro alogadorlik emas, balki Allohning ojiz inson aqli, zakovati
tushunishdan ojiz goladigan, bilolmaydigan ilohiy hikmat - "al-Hikmat
al-asliya”ning hukmronlik qilishi, Allohning o'z hukmi - irodasi bilan
har bir narsa, jarayonni istagan onda yo'qdan bor qila olishi, bordan
yo'q qgila olishi to'g’risidagi teodeistik diniy-ilohiyot ta’limotini 0'zining
birlamchi poydevori, asosi deb garagan. Bunga, ayni paytda, rasmiy
sunniy islom va shariatning, ya'ni "Ahli Sunna val Jamo'a"ning diniy-
ilohiyot aqidaviy dunyogarash ta'limoti deb qgaraladi. [Petrushevskiy,
l. 1996: b. 62-73; Usmonov, M. 1975: b. 119-120]
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Borlig va uning Alloh taolo tomonidan yaratilganligining Qur'oni
Karimning boshidan oxirigacha barcha sura va oyatlarida ta'kidlanishi
ularning asosiy mazmunini tashkil etishiga gqaramay, u aynigsa, "Fotiha”
va "Ixlos" suralari oyatlarida mo'jiza darajasida qisga, lo'nda, go'zal,
bir butun va mukammal qarash tarzida ifodalangan. "Mehribon va
rahmli Alloh nomi bilan. Hamdu sanolar Allohga-olamlarning
egasiga, mehribon va rahmli, oxirat kunining podshohiga, biz sengagina
ibodat gilamiz va sendangina yordam so'raymiz. Bizni to'g'ri yo'lga
yo'lla: g'azabingga uchraganlar va adashganlarning yo'liga emas,
O’'zing ne'mat ato gilganlarning yo'liga!” [Qur'oni Karim. 2004: b.
67-68.]

"Ixlos"™ surasi esa: "Mehribon va rahmli Alloh nomi bilan
(boshlayman).

1. (Ey Muhammad), ayting: U - Alloh birdir (ya'ni Uning hech
ganday sherigi yo'qdir. U yakkayu yagonadir.) 2. Alloh (barcha hojatlar
bilan) ko'zlanguchidir (ya'ni, barcha xojatlar) Undan so'raladi, ammo
U hech kimga muhtoj emasdir.

3. U tug'magan va tug'ulmagandir (ya'ni Allohning o'g’il-gizi
ham, ota-onasi ham yo'qdir. U azaliy abadiy Zotdir). 4. Va hech kim U
Zotga teng emasdir”.

[Quroni Karim. 1992: b.112.]

O'z-o0'zidan ochig ko'rinib turganidek, yuqoridagi sura, oyatlarda
borlig haqgidagi diniy ilohiyotchilik ruhidagi teodeistik ta’limot mazmun-
mohiyati berilgan.

Qur'on va tafsirlardagi bu satrlar barcha islomiy diniy-falsafiy
ta'limot va garashlar -mo''tazila, murji‘a, kalom, tasavvuf, islomiy bid’at
mazhablar, shiya-ismoiliylar, hurfiylar, ishroqiylar va shu kabi ta'limotlar
uchun asos bo'lgan. Shuningdek, musulmon falsafasining barcha
ogim va mazhablari vakillari ham o'zlarining borlig haqgidagi
ta'limotlarida (ba'zi istisnolarni inobatga olmaganda) asosan ana shu
kreasionistik aqgidani asos qilib olganlar yoki uni hisobga olishga
majbur bo’'lganlar. Musulmon falsafasidagi kreasionistik ta'limotlar
asosan quyidagilar: mashshoiyyun (sharq arastuchilari); tabiyyun;
vaxdat-ul-vujudchilar; ishrogiylar va hokazo.

Metodologik, konseptual jihatdan bunday kreasion ta'limotlar
quyidagilardan iborat: 1. Yo'gdan bor giluvchi Alloh taolo tomonidan
yaratish yo'li bilan paydo gilinadigan borlig hagidagi ta'limot; 2. Alloh
taolo borlig'idan "Fayzi ilohiy”, "As-suduri-ilohiy” yo'li bilan kelib
chigadigan, paydo bo'ladigan borliq hagidagi tasavvufiy ta'limot; (Sharq
arastuchilari-Forobiy, Ibn Sino, Ibn Miskaviyh, gisman tasavvufdagi
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"so'l ganoti” vakillari Bistomiy, Xalloj, Ayn-ul Quzzot Xamadoniy, Nasimiy
va boshgalar).

3. Borlig asosida yotuvchi ilohiy haqgidagi ta'limot ( ishrogiylar)

(Ishrogiy-ya ta'limoti tarafdorlari- Sh. Suxravardiy. S.Koziruniy)

Albatta, musulmon jamiyatida "Zimmiylar” degan umumiy toifa
nomini olgan yahudiy, xristian, zardo'shtiylik, manixeychilik kabi ogim,
ta'limotlar hamda borlig haqidagi turkiy, hind, xitoy, yunon, sobiy,
xoldeylarga mansub monoteistik, dualistik va shu kabi ta'limotlar hal
qiluvchi ahamiyatga ega bo'Imasalar-da, rudiment holda mavjud edilar.
Ular juda ozchilikni tashkil etsalar-da, mavjud gullab yashnayotgan
musulmon jamiyati ilm-fani, diniy-irfoniy tafakkuri doirasida mavjud
bo'lib, o'zlarining maslakdosh, izdoshlariga ega edilar.

Shuni aytish kerakki, falsafa tarixi bo'yicha O'zbekistonda, mintagada
olib borilgan ilmiy izlanishlar orasida o'rta asr - musulmon xalqglari
falsafasida borlig muammosining go'yilishi, ba'zi talginlari hagida
akademik I.M. Mo'minov, M.M.Xayrullaev, A.V.Sagadeyev, E.Ahmedov,
M.Dinorshoyev, A.Sharipov, B.To'rayev, M.A.Usmonov, R. Nosirov,
A.Zoxidiy, F.Sirochov, B.lsmatov, M.Hazratqulov va boshqa tadqiqotchilar
ish olib borgan bo'lsalarda, ularda mazkur masala ganday nazariya,
konsepsiya, ta'limotlar shaklida o'rtaga qo'yilganligi, ularning to’la tasnifi,
har bir ogimning borlig haqgidagi ta'limoti bir butun tizim sifatida,
mantiqiy izchil tarzda bayon qilinmagan, falsafa tarixi nuqtai-nazaridan
umumlashtiruvchi xulosalar berilmagan. Bu mualliflar tadqgigotlarida
borlig muammosi maxsus o'rganish ob’ekti bo'lmagani uchun, uning
u yoki bu mutafakkir merosida ganday go'yilganligini aniglashga urinish
ko'zga tashlanadi. Xususan, sovet davridagi hukmron mafkura ta'sirida
ularning ba'zilarida borlig muammosi bo'yicha ko'pchilik o'rta asr Sharq
mutafakkirlari, Masalan: Roziy, Beruniy, Ulug'bek kabilar merosi,
dunyoqarashidan nima qilib bo’lsa-da materialistik, ateistik konseptual
yo'nalishni qidirib topishga urinish borligi seziladi.

Shunga garamay, O'zbekistonda, mintagada falsafa tarixi
tadqgigotchilari orasida borlig muammosi bo'yicha quyidagi uchta
konseptual yondashish mavjudligini e'tirof etish va himoya qilish ko'zga
tashlanadi:

1. Borlig hagidagi islomiy, tasavvufiy ta'limotlarni ob’ektiv yoki
sub’ektiv idealizmning u yoki bu ko'rinishi deb talgin etish.

2. Tabiatshunoslar - Xorazmiy, Farg'oniy, Beruniy, Ulug'bek va
boshqalarning borlig hagidagi qgarashlarini deistik nuqtai nazardan
talgin etish (A.Bahouddinov, A.Sagadeyev, E.Ahmedov, A.Sharipov va
boshqalar.)
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Sharq mutafakkirlari - faylasuflari Forobiy, Ibn Miskavayh, lbn
Sino, ularning maslakdoshlarini, izdoshlarini esa panteist deb e'lon
qilish. Xususan, akademik M.M. Xayrullayev, butun o'rta asr mumtoz
arab - musulmon falsafasi vakillari u yoki bu darajada panteistik
pozisiyada turganlar, degan xulosani ilgari surgan.[Xayrullayev, M.
1971: b. 118-119]

Albatta, XX asrning 50-70 vyillarida musulmon xalqglari falsafasi
fundamental ogimlarining xato nomlanishi, kalom, mashshoiyyun,
tabiyyun, ishroqiyyun, tasavvuf konsepsiyalari hali jiddiy tadqiq
etilmagan, ko'p haqigatlar noma’lumligicha golayotgan vaziyatda
bunday bo’lishi tamomila tabiiy edi. Bu davrda mazkur ogimlarning
borliq to'g'risidagi konsepsiyalari deyarli o'rganilmagan, o'ziga xosligi
aniglanmagan edi. U paytda fagat Sharq arastuchiligi - Sharq
peripatetizmi nisbatan yaxshi o'rganilgan edi, xolos.

Xorijiy Sharq va G'arb tadgigotchilari musulmon xalqglari falsafasida
borlig muammosining go'yilishi, talginlari juda boy va xilma-xil
bo'lganligi to'g'risida ancha-muncha yuqori saviyadagi fikr-
mulohazalar bildirgan bo'lsalar-da, ularda muammoning
manbashunoslik va metodologik asoslari chuqur tadqgiq
etilmaganligini bu o'rinda ta'kidlab o'tish magsadga muvofig. Uning
sababi, bizningcha, quyidagilardir:

1. Mavjud hukmron vulgar metodologiya aqidalarining qgat'iy va
e'tiroz bildirilishiga yo'l go'ymaydigan mavgega ega bo’'lganligi.

2. Yangi xorijiy Sharqg, G'arbda e'lon qgilingan tadqgiqotlardan uzilib
golganligi, ulardan bexabarlik.

3. O’rta asr musulmon xalqglari falsafasida borlig muammosining
adabiyotlarda, masalan, o'z paytida jiddiy tadqgigot deb hisoblangan
G.Leyning "Ouyepkn nctopunm cpenHeEBEKOBOro martepuannama’
(1962) asarida ulardagi konseptual yondashish o'sha 0'zimizga ma'lum
"materializm va idealizm”™ qgarama - garshiligi shaklida, vulgar
metodologiya aqidalari ruhida talgin etib berilganligi yomon pand
bergan edi. [Ley, German. 1962: b.588.] G.Leyning bunday talqini
uning keyin nashr etilgan tadqgiqotida [Ley, German. 1966. b. 1-2.]
bir muncha yumshatilgan bo'lsa-da, bari-bir 0'zining asosiy va yetakchi
vulgar metodologiya aqgidalari ruhidagi talqini, mazmunini saglab
golgan bo’lib, bu hamon aynigsa yot, jiddiy falsafiy - tarixiy tadgiqot
metodlarini egallab ulgurmagan, tajribasiz yoki tadqgiqotchilarni
chalg'ituvchi rol o'ynashni davom ettirmoqda.

O'rta asr musulmon xalglari falsafasidagi barcha diniy - falsafiy
ogimlar orasida mashshoiyyun-peripatetiklar, akademik M.M.
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Xayrullayev iborasiga ko'ra esa-"Sharq arastuchilari”[Xayrullayev, M.
1971: b. 310] va tabiyyun-demokritchi ogimi yetakchi bo’'lganligi
tarixchilar Ibn an-Nadim, Ashariy, Moturidiy, Shaxrastoniy, Bayhaqiy,
Shaxrizuriy va boshqalar tomonidan, shuningdek hozirgi zamon xorijiy
Sharqg va G'arbdagi tadgigotchilar asarlarida ta'kidlanadi. Mavjud O'rta
asr Sharq falsafasi tadqigotchilari izlanishlarida yuqoridagi ikki ogim
nafagat yetakchi yo'nalishlar sifatida, balki gadimgi yunon ilm-fani,
falsafasining musulmon jamiyatida ma’lum va mashhur bo'lgan asosiy
ogim, falsafiy maktablari sifatida ko'rsatiladi.

Holbuki, birgina Ibn an-Nodim "Fixristi” [Polosin, V. 1989: b.
260] yoki Abu Nasr al-Forobiyning "Falsafani o'rganishga kirishishdan
oldin nimani bilish kerakligi hagida”[ Forobiy. 1975: b. 1-14.] va
Beruniyning Roziy va o'z asarlari bibliografiyasini o'z ichiga olgan
"Fexresti” (Abu Rayxon Beruniyning o'z asarlariga o'zi tuzgan
ro'yxati)lari mazmuni tadqiq etilsa, o'rta asr musulmon Sharq xalglari
ilm-fani, falsafasi vakillarining gadimgi yunon falsafasining barcha
asosiy va mashhur 10-12 tadan ortiq falsafiy maktab, ogimlari to'g'risida
juda yaxshi, mufassal, aniq, hatto maxsus ma'lumotlarga ega bo'lganliklari,
ular o'rtasidagi chuqur konseptual farqglar, o'ziga xosliklarni yaxshi
bilganliklariga amin bo’lish mumkin. Aynigsa, Forobiyning gadimgi
yunon falsafasida mavjud bo‘lgan maktab, ogimlarni tadqiq etishi,
ularning maqgsad, usul va muammolari bo'yicha maxsus ta'rif va
xulosalari yoki Beruniyning o'z asarlarida, aynigsa Roziy va 0’z asarlari
bibliografik "Fexresti"da hamda Shayx-ur-Rais Ibn Sino bilan maktublar
vositasida bo’lib o'tgan mashhur falsafiy bahs - munozaralarida Aristotel
naturfalsafasining ojiz, munozarali o'rinlarini ko'rsatishi, gadimgi yunon
falsafasidagi unga muxolif maktab, ogimlar vakillari - demokritchilar,
skeptiklar, stoiklar, dialektiklar (Geraklit, Zenon izdoshlari) bildirgan
e'tiroz, dalillariga ishora, havola qilishi ham o'rta asr musulmon jamiyatida
faylasuflarning gadimgi yunon ilm-fani, falsafasining butun boyligi,
ogim, maktab, muammolaridan juda yaxshi xabardor bo’lganliklarini
tasdiglaydi [Rasulov, A. & Abdurahmonov, M. 1956.].

Shuning uchun ham endilikda falsafa, xususan o'rta asr musulmon
xalqglari falsafasi tarixi tadqigotchilari bu jahon falsafasining mislsiz,
nodir "Oltin davri"ni fagat arastuchilik peripatetikchilik nuqtai-
nazaridangina emas, balki undagi boshqa yetakchi ogimlar, Geraklit,
Demokrit, Ksenofant, Anaksagor, Empedokl, Parmenid, Zenon va,
umuman, eleyliklar, stoiklar, skeptiklar nugtai-nazaridan ham o'rganish,
tahlil etish, xulosalar chiqgarish payti keldi, deb o'ylaymiz. Bu aynigsa,
borlig muammosining ganday o'rtaga qo'yilganligi, bu muammo
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yuzasidan umuman jahon ilm - fani, falsafasi taraqqiyoti nuqtai -
nazaridan ham diggatga sazovor o'ta jiddiy, salmoqli va yuksak
saviyadagi bahs - munozaralar bo'lib o'tganligini, talginlar ilgari
surilganligini ta'kidlash lozim. Biroq, bizningcha, aynan arastuchilik
an'anasiga bo'lgan ustuvor qiziqgish, diggat qilish boshga gadimgi
yunon falsafasi maktablari, ogimlariga oid manbalarni gidirib topish,
tarjima qilish va tadqiq etishning o'lda-jo’lda bo’lib golishiga olib kelgan.
Bunday manbalarning mutlaq ko'pchiligi noma’'lumligicha golmoqda,
ularni falsafiy tadqiq etish borasida izlanishlar bizda endi amalga oshirila
boshlanganini taassuflar bilan gayd qilishga to'g'ri keladi.

Keyingi paytda falsafiy merosimizga yangicha yondashuv asosida
olib borilgan tadqgigotlarda Yaqin va O'rta Shargda borliq to'g'risidagi
qarashlar hagida gapirilganda, ularga antik falsafadagi atomistik
nazariyaning ta'sirini ko'rsatish zarurligi ta'kidlanadi.[ Knaccuyeckas
Hayka B LieHTpanbHOM A3un 1 coBpemMeHHas umsunmsauud. 2000: b.
416]. Bu xulosani to'g'ri deb hisoblaymiz. Uning to'g'riligini O'rta asr
Sharqgidagi juda ko'p ta'limotlar, ogimlar, shu jumladan, diniy-falsafiy
nazariyalar tasdiglaydi. Xususan, borligdagi barcha narsalar Alloh
qudrati ila atomlar(substratlar) va aksidensiyalar (xususiyatlar,
munosabatlar)dan tashkil topgan degan fikrni mu'taziliylar,
mutakallimlarning ko'pchiligi go'llab-quvvatlaganlar va, hatto,
mu'taziliylar "atomlar va aksidensiyaning imkoniy metafizikasini
(ilohiyotini) bayon gilganlar”[ Nosirov, R.N. &, Sirojiddinov, Sh.S. &
Ziyautdinova, X.A. 2007: b. 17] Bunda atomlar tabiat jismlarini,
aksidensiyalar-ularning sifatini ifoda etuvchi tushunchalar tarzida talgin
qgilingan.

Tadqigotlar shuni ko'rsatadiki, IX asrga kelib borligning yaratilishi
va tuzilishi, unda atomlar (substratlar) va aksidensiyalarning o'zaro
munosabati to'g'risida bir gancha qgarashlar mavjud bo’'lgan. Ulardan
biri VIII asrda yashab o'tgan Ziraf ibn Amrga tegishlidir. Unga ko'ra
borlig atomlar va aksidensiyalardan iborat bo'lib, bunda aksidensiyalar
hal qiluvchi ahamiyatga ega, ya'ni tabiat jismlarining mavjudligi
aksidensiyalarda o'z ifodasini topadi, ular bo'lImasa jismlar ham
bo'lImaydi. U hissiy gabul qilinadigan predmetlar mustaqil emas,
ularning o'zgarishi, harakati aksidensiyalarga bog’liq, aksidensiyalardan
biri yoki bir nechtasi o'rin almashsa, jismlar ham o'zgaradi, degan
xulosaga kelgan.

Ikkinchi garash unga teskari bo'lib, uning tarafdorlari moddiy
olamning mavjudligi ko'proq aksidensiyalarga emas, balki substratlarga,
ya'ni atomlarga bog'liq, chunki jismlar atomlardan tashkil topgan
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deyishgan. Ular gatorida Xishom ibn Al-Hakim, al-Asam, Nazzomlar
bo'lgan. Nazzom fikricha, moddiy jismlar doimiy o'zgarishda bo'lib,
uning sababi jismlarning hamisha aralash holatda bo'lishi, ya'ni birining
ikkinchisi tarkibida bo’lib, o'zaro bog’lig holda mavjudligidadir. Fizik
jarayonlar o'zgarganda, ichidagilari namoyon bo’'ladi. Buni Nazzom
quyidagi misol yordamida tushuntirgan: jism yonganda, olov ajralib
chigadi, olovda yashirin holatda bo’'lgan sifatlar - issiglik va yorug'lik
seziladi. Xuddi shu singari, butun borlig jismlar bilan to'la bo'lib, ular
tabiiy jarayonlar o’zgarishida turli darajada namoyon bo’ladi va seziladi.

Uchinchi qarashga muvofiqg, jismlar ham, aksidensiyalar ham
borligning tarkibiy gismlari hisoblanib, ularning asosini bo'linmas
elementlar tashkil etadi. Bu mulohaza islom ilohiyotchiligida atomizm
g'oyasi sifatida mashhurdir [Nosirov, R. & Sirojiddinov, Sh, &
Ziyautdinova, X. 2007: b. 20-22.]

Atomistik garashlarni IX asrda yashab, ijod gilgan Mu'ammar,
Bishr ibn Al-Mu'tamirlar ilgari surishgan. Atomistik g'oyani
rivojlantirganlar gqatorida Zakariyo ar-Roziy ham bo'lgan. [Ashurov, G.
1965: b. 101-102]

Mustaqillik davrida bu yo'nalishdagi izlanishlardan yana biri
B.O.To'raevning monografiyasida aks etgan. Unda o'rta asr musulmon
xalglari falsafasi, fani tarixida borliq, uning mavjudlik shakllari muammaosi
bo'yicha, garchi birlamchi manbalar yetarli foydalanilmagan bo'lsada,
asosiy qarashlar-substansional va relyatsion konsepsiyalar mavjud
bo’lganligi, ularning mohiyati, funksional farglari, 0'zaro munosabati
tadqiq etilib, ba'zi umumlashtiruvchi xulosalar berilgan. "Fazo va vaqt
haqgidagi tasavvurlarni o'rganar ekanmiz, mavjud fazo va vaqtning u
yoki bu belgilariga asoslanuvchi ikki o'zaro garama-qarshi
konsepsiyalarni ko'rish mumkin. - deb yozadi B.O.To'raev, - Ulardan
biri fazo va vaqgt deganda faqat (ularning) mutlaq, o’zgarmas, barqgaror
belgi, xossalari, tomonlarini tushunsa, ikkinchisi esa, ularning (ya'ni fazo
va vaqtning - R.U.) nisbiy, doimiy o'zgarib turuvchi tasvirini ko'rish,
shakllantirishga urinib kelgan. Bu o'zaro garama-qarshi konseptsiyalar
- substansional va relyatsion konseptsiyalardir” [To'rayev, B.O. 1992:
b. 7]. Biz bu yerda substansional va relyatsion konsepsiyalarning
ontologiyada fazo va vagt muammosiga oid ekanligini inobatga olgan
holda va ayni paytda, fazo va vaqtning moddiy olamning mavjudlik shakllari
ekanligini nazarda tutib, mazkur konsepsiyalarni borlig haqgidagi
tasavvurlarni, ta'limotlarni tasniflashga qo'llasa bo’ladi deb hisoblaymiz.

Substansional konsepsiya vakillarining asosiy aqidalari
quyidagicha: "fazo materiyaga va moddiy o'zaro ta'sirlarga bog'liq
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bo’Imagan holda, materiyaning mavjudlik sharti (shakli)dir; u - mutlaq
xarakterga ega (substansiya). Vaqgt esa nomoddiy substansiya bo'lib,
0'zaro zich, fazo, materiya va harakatga bog'liq bo’lmagan holda (alohida)
mavjud; u borliq, fazo va harakatning mavjudligiga hal qgiluvchi, asosli
ta'sir ko'rsatadi; zamoniy munosabatlar mutlaqg xarakter kasb etib,
har gqanday hisob tizimlarida bir xildirlar (Demokrit - Nyuton
konsepsiyasi)”. [To'raev, B. 1992: b. 6]

Qadimgi yunon falsafasida Demokrit, Gippokrat, Galen kabi
mutafakkirlarning tabiatshunoslik bilan chuqur bog'lig bo'lgan bu
naturfalsafiy qarashlari keyinchalik o'rta asrlardagi musulmon falsafasida
tabiyyun oqgimi an'analari sifatida yuzaga chiggan. Bu ogimning asosiy
vakillari Jobir ibn Xayyon, Muhammad Eronshaxriy [Sarton, G.S. 1927:
b. 622-630], Zakariyo ar-Roziy [Karimov, U. 1957.] , Beruniy, Abu-I-
Barakot al-Bag'dodiy va boshga buyuk tabiatshunos, naturfaylasuflar
bo’lishgan. Bu haqda quyida bir muncha batafsil to'xtalib o'tamiz.

Ikkinchi ogim borlig, uning mavjudlik shakllari haqgidagi relyatsion
konsepsiyadir. Relyatsion konsepsiya asoschilari Aristotel va uning
maktabi vakillari hisoblanadi. Uning o'rta asr musulmon falsafasidagi
izdoshlari, davomchilari - Kindiy, Forobiy, Ibn Miskavayh, Ibn Sino, Umar
Hayyom va boshqga mutafakkirlar ham shu konsepsiyani e'tirof etadilar.

"Relyatsion konsepsiya vakillari fazoni moddiy dunyoning
tarkiblangan tizimi deb, narsa, jism tomonidan egallanadigan joy deb
qgarashadi va uni "ham mavjudlik, yoki bir vagtda mavjud bo’lish
tartibi” (tizimi) deb ataydilar. U (ya'ni - fazo) tamomila moddiy tizimlarga
ega va ularning harakati bilan bog'liq tarzda mavjud bo'ladi, ya'ni, u-
nisbiy, o'zgaruvchandir. Vagt esa moddiy tizimlar va hodisalarning
(narsalar ketma-ketligi, tartibining) o'zaro ta'siri va o'zgarishlari
ogibatidir. Fazo va vaqt, relyatsion konsepsiyaga ko'ra, nisbiy xarakterga
ega”. [To'raev, B. 1992: b. 21-23]

Shunisi diggatga sazovorki, har ikki konsepsiya vakillari o'rtasida
borlig, uning mohiyati, taraqqiyoti, mavjudlik usuli va shakllari yoki
atributlari muammolari yuzasidan o'ta gqadim zamonlardan boshlab,
butun o'rta asrlar-u, Uyg'onish va Yangi davrlardan, to XX asrlargacha
qizg'in, keng ko'lamli bahs-munozaralar davom etgan va relyatsion
konsepsiya fagat relyativistik fizika, kvant mexanikasi, nisbiylik nazariyasi
vujudga kelgan XIX asr oxiri - XX asr davomida ko'proq tan olina
boshladi, degan xulosani aytish mumkin. Biroq, bu hali relyatsion
konsepsiyaning uzil-kesil g'alabasi degani emas. Zero, substansial
konsepsiyaning yana o'zini ko'rsatishi mumkinligi to'g'risida hozirgi
kvant fizikasida, umuman tabiatshunoslikda ishora, gipotezalar
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anchagina mavjud. [To'raev, B. 1992: b. 22-23] Demak, borlig, uning
mohiyati, taraqqiyoti, mavjudlik usuli va shakllari yoki atributlari hagidagi
ilmiy-falsafiy bahs-munozaralar davom etishi kutilmogda. Bu esa borliq
muammosi bo'yicha yana yangidan-yangi konsepsiya, nazariyalar ilgari
surilishi mumkinligidan, bu borlig to'g'risidagi mavjud tasavvurlarning
yanada chuqurlashishidan dalolat beradi.

Lekin, biz uchun eng muhim, falsafiy tafakkur taraqqiyoti nuqtai
nazaridan favqulodda ahamiyatga ega holat shundaki, Sharq
mutafakkirlari, xususan o'rta asr musulmon xalglari ilm-fani, falsafasining
buyuk vakillari Jobir, Eronshaxriy, Roziy, Beruniy, Bag'dodiylar borliq
muammosi bo'yicha substansional konsepsiyani, Kindiy, Forobiy, Ibn
Miskavayh, Ibn Sino, Umar Xayyom kabi Vatanimiz - Turkistondan,
yetishib chiggan buyuk mutafakkirlarimiz relyatsion konsepsiyani 0'z
davri fani, falsafasi taraqqiyoti darajasida xulosalab berishda favqulodda
o'rin tutganlar, xizmat ko'rsatganlar. Aynigsa, o'rta asrlar ilm-fani, falsafasi
asoschilari, quruvchilari bo'lishgan relyatsion konsepsiya vakili Ibn Sino
bilan substansional konsepsiya vakili Beruniyning yozishma-maktublari
vositasida 3 bosqgichda, muntazam va uzoq davom etgan qizg'in ilmiy-
falsafiy bahs-munozaralari butun o'rta asr ilm-fani, falsafasida borliq,
uning mohiyati, taraqgiyoti, mavjudlik usuli va shakllari borasidagi bahs-
munozaralarning eng yuksak cho’'qgisi - toji bo'lgan edi. Buning
ma’'nosini fagat XX asr boshiga kelgandagina jahon ilm-fani, falsafasi,
madaniyati tadqgigotchilari, tarixchilari, xususan, K.Brokelmann, J.Sarton
va boshqalar tushunib yetdilar va Sharq mutafakkirlarining ilm-fan,
falsafa taraqqiyotidagi yutuglariga yuksak baho berdilar, ularni e'tirof
etdilar. [ Brokelmann. 1902; Sarton, G. 1948.]

Ana shu nuqgtai nazardan Sharq mutafakkirlarining, shu jumladan,
Abu Rayhon Beruniyning borlig, uning mohiyati, mavjudligi, taraqgiyoti,
hagidagi substansional qgarashlarining kelib chiqgishi, evolyutsiyasi,
0'ziga xosligi, bu ta'limotga qo’'shgan hissalarini gayta anglash, bunda
ular go'llagan usul va uslublarini tadqiq qilish, umumlashtiruvchi
xulosalarga kelish falsafiy tafakkur taraqqiyoti nuqgtai-nazaridan muhim
ilmiy nazariy ahamiyat kasb etadi.

XULOSA

Shunday qilib, biz tadqiq etayotgan Beruniyning naturfalsafiy
ta'limoti, borliq, substansiya, uning mohiyati, mavjudlik usuli, o'zgarishi,
taraqqiyoti, harakat va uning shakllari, fazo, vaqt haqidagi garashlari,
G'arb olimlarining yugoridagi xulosalari, bergan baholari Beruniyning
mazkur masala bo'yicha garashlarini maxsus tadqgiq etish, bunda,
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birinchi navbatda, allomaning borlig masalasini 0'ziga xos tarzda
go'yganligini yoritish lozimligini ko'rsatadi.
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Ymaposa Posurynb LllepanueBHa (Y36ekucrtaH, TawkeHT)

OBOCHOBAHME U NPOABMXEHUE HATYP®PUJIOCODPCKUX
UWOEN B CPEAHEBEKOBOU MYCYJIbMAHCKOMU
dOUNIOCOoODUN

AHHOTauma. AKTyaJibHOCTb U3YYEHUS CPeLHEBEKOBOW
MYCYJIbMaHCKOW duninocopunm BUONTCA B TOM, YTO MYCYJIbMaHCKUM
BocCTok cerogHsa HaxoauTCH Ha NyTM CaMOCTOSATENIbHOIO CoumasnibHO-
NONUTUYECKOro pa3BuTtnd. bonbwoe 3Ha4YeHMe UMeT B
COBPEMEHHOW NAOEO0JIONMYECKON XNU3HM OYyXOBHbIE Tpaguuumn B A3umm
n Appunke B KOHTEKCTE MYCYyJ/ibMaHCKOMN ¢punocodpum n naoen brupyHn.

Kpome Toro, obpatleHmne aBtopa kK HeKOTOpbIM paboTam bepyHu,
OCHOBbIBAKOTCH Ha B3rnsgax Ha BCEJNIEHHYIO, ee CTPYKTYPY 1 GOpPMbl
CYLLECTBOBAHUSA, HA WAENAX, BblABUHYTbLIX BepyHn, KOTopble TPebyloT
NepeoCMbICNIEHNA U OUEHKM B ABaguaTtoM W Havane apaguaThb
NepBOro BEKOB.

KniouesBble cnoBa: TabuiilOH, MaLLILLOWIOH, ULLPOKUIOH, peayKuus,
cybauuoHanbHaa KOHUENUUA, PensumMoHHaa KOHLLeNnUus

KnioueBblie cnoBa (2): HaTtypdunocodpus, nepunaTtetmam, 4ENU3M,
ObITne, cybcTaHuma, ABUXEHNE, NPOCTPAHCTBO, BPEMS, BOOOpaxeHue,
Matepus, aywa, atTpmoyT, MHCTPYMEHTaIbHOCTb.
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TURIZMNING GNOSEOLOGIK VAZIFALARI VA ULARNING
FALSAFIY TAHLILI

Annotatsiya: Maqolada turizmning gnoseologik vazifalari,
funksiyalari tahlil qgilingan bo'lib, turizmning shaxsda intellektual
qobiliyatlarni tarbiyalash xususiyatlari, ularni ijtimoiy taraggiyotning
da'vatkor omiliga aylantirish imkoniyatlariga egaligi ko'rsatilgan.
Shuningdek, turizmning gumanistik, informatsion, tarbiyalovchi,
kognitivlik va ijtimoiy-normativ asosiy funksiyalariga izohlar berilgan.
Turizmmning metodologik bilimlar tizimi nuqgtai nazaridan aksiologik,
texnologik, shaxsiy-ijodiy, kognitiv komponentlari haqgida so’z yuritilgan.
Ta'limning uzluksizligi, barkamol avlod tarbiyasi, kasb-hunar egallashda
yoshlarning jismoniy va ma’'naviy salohiyatlarini tarbiyalashda turizm
muhim jarayon sifatida baholangan. Turistik faoliyat natijasida insonda
empirik bilimlar ilmiy bilimlarga aylanish omillari ko'rsatilgan.
Turizmning intuitsiyani namoyon bo'lishidagi o'rni va ahamiyati yuqori
ekanligi, sayr paytida, dam olayotganda paydo bo'ladigan yangilik va
g'oyalar hamda onglilik va ongsizlik paradoksi dialektik tahlil gilingan.
Shuningdek, turizmni "Kitobxonlikni rivojlantirish strategiyasi” sifatida
foydalanish takliflari berilgan.

Kalit so’zlar: gnoseologiya, turizm, kognitiv, intellektuallik,
intuitsiya, ongsizlik.

Kalit so’zlar(2): ilmiy bilimlar, amaliy bilimlar, turizm falsafasi,
turizm gnoseologiyasi, gnoseologik amaliyot
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KIRISH

Hozirgi zamon falsafa fanida olib borilayotgan ilmiy tadgiqotlar,
inson intellektini rivojlantirishga oid turli nazariy yondashuvlar, ilmiy
konsepsiyalar, turli nazariyalar, bahs-munozaralarni ilgari surmoqda.
Globallashuv sharoitida shaxsda yuksak intellektuallikni rivojlantirish,
falsafiy jihatlarini tadqgiq qilishda turli xil yondashuvlar, to'xtovsiz
munozara, ilmiy bahs, tortishuvlar olib borilmogda. Shaxs 0'zida yuksak
intellektuallikni rivojlantirish uchun avvalo 0°z-0'zini tarbiyalashi, ijtimoiy
ko'nikmalar mazmunini bilishi va ulardan samarali foydalanishi, ichki
mahorati, gobiliyatini kamolga yetkazib borishini yuqori darajada tashkil
etish zarur bo'ladi. Shaxsda yuksak intellektuallik xususiyatlari diniy
va dunyoviy bilimlarni egallash hamda o'z o'zini anglash, fikrlash, kasbga
oid ko'nikma va malakalarga ega bo'lishni talab etadi. Shu o'rinda
gayd etish lozimki, insonning yuksak intellektual madaniyati uni oldida
turgan murakkab igtisodiy, ijtimoiy muammolarning yechimini topishda
va globallashuv sharoitida ma’'naviy ingirozdan olib chiqgishda, xatto,
ilohiy e'tigodining mustahkam bo’lishida muhim rol o'ynaydi. [Siddikov,
1.B. 2018: b.62]

Shaxs ma'naviyati tarkibida uning intellektual tafakkuri, aqgliy
faoliyati va fan gadriyatlari ijtimoiy rivojlanishga jiddiy ta'sir ko'rsatmoqda,
modomiki, shunday ekan, uning agliy-malakaviy omilkorligi, ilmiy
tafakkuri va ilm-fan sohasidagi faolligining o’ziga xos qonuniyatlarini
tahlil etish o'ta dolzarb muammo sanaladi. Tabiiy-ijtimoiy muammolar
globallashib, insoniyat hayoti, avvalambor, umumbashariy va planetar
ziddiyatlarga aylanib bormoqgda. XXl asr ijtimoiy progressiv
taraqqiyotining mazmunini hamkorlik va "intellekt mexanizmi”,
zamonaviy axborotlashgan jamiyatda boylik yaratish asosini ilmiy
bilimlar va axborotlar tashkil etadi. Shu sababli inson kapitali
masalalari, u to'g'risidagi gonunlar ilmiy bilimlar rivojlanishiga emas,
balki butun jamiyat taraqggiyotiga daxldor muammoga aylanib goldi.
Fan va texnika rivojlanishi natijasida intellektual kapital bizning katta
boyligimizga aylanib bormoqgda. Uni ganday ko'paytirish va
shakllantirish mumkinligi to'g’'risida esa jamiyatshunos olimlar izlanish
olib bormoqgdalar.

Bizning fikrimizcha, aynan turizm shaxsda intellektual gobiliyatlarni
tarbiyalashi, ularni ijtimoiy taraqqiyotning da'vatkor omiliga aylantirish
imkoniyatlariga egadir.

Turizm masalasiga faqatgina iqgtisodiy va huquqiy nuqtai
nazardangina emas, balki falsafiy yondashuv ham zarurdir. Turizmni
falsafiy o'rganilganda madaniyatshunoslik nazariyasi asosida tahlil gilish
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maqgsadga muvofiq. Sayohatni amalga oshirishda inson obyektiv
muhitni bilib oladi, madaniy, axlogiy gadriyatlar bilan tanishadi va ularni
asrab-avaylash kerakligini his etadi.

Turizmning asosiy funksiyalari gnoseologik, gumanistik,
kommunikativlik, informatsion, tarbiyalovchi va ijtimoiy-normativdan
iboratdir. Metodologik bilimlar tizimi nuqtai nazaridan turizm rivoiji:
aksiologik, texnologik, shaxsiy-ijodiy, kognitiv komponentlariga egadir.
Turizmning eng muhim vazifasi - bu kognitiv funksiyasidir. Bu esa
boshqga davlatlarning madaniyatini o'rganish, boshga hududlar va
mamlakatlar o'rtasida madaniyatlararo muloqot vazifasini bajarish,
madaniyat sohasidagi yutuqglarga ko'maklashish, kognitiv jarayonlarni
faollashtirish hamda shaxsiy muloqotni uyg'unlashtirish demakdir.
Turizmm asosan ilmiy bilishning umumiy xossalari, gonuniyatlarini
ochishga xizmat qgiladi. Inson dunyoni ilmiy anglashida turizmning
o'rni katta. Shu sababli, bu faoliyatni gnoseologik va ijtimoiy falsafiy
jihatdan o'rganishga garor qildik. Turizmning gnoseologik vazifasi
shundan iboratki, inson sayohat qilish orgali joylarning nomlari, tarixiy
kelib chigishi, o'simlik va hayvonot dunyosini o‘rganishi, xaritalarni
o'qishi, chizgilar tayyorlashi, kundalik va sayohat esdaliklarini yozib
borishi mumkin, hamda tarixiy arxitektura ob'ektlarlari, turli xalglarning
urf-odatlari, an’'analari, marosimlari bo’yicha intellektual salohiyatini
oshirib, bilim va tajribalarga ega bo'ladi. Insonni ijtimoiy-madaniy hayotga
moslashish imkonini beradi.

Turizm ijtimoiy-pedagogik jarayon sifatida muhim ahamiyatga
ega bo’lgan omillardan biridir. Ta'limning uzluksizligi, barkamol avlod
tarbiyasi, kasb-hunar (mutaxassislikni) egallashda yoshlarning jismoniy
va ma'naviy salohiyatlarini tarbiyalashda turizm muhim ahamiyatga
egadir. Shu nuqgtai nazardan turizm, insonda empirik bilimlarni ilmiy
bilimlarga aylanish jarayonini xosil giladi. llmiy bilimlarni o'rganishning
soddalashtirilgan modeli bilan tanishtirish zamonaviy turizmning asosiy
vazifasidir.[[annsgpa, A.C. 2006: c.43]

MATERIALLAR VA METODLAR

Bilishning mohiyati, mazmuni bilan bog'lig masalalarning tahlili
uzoq davrga borib tagaladi. Turizmda bilishning ilmiy turiga Markaziy
Osiyoda asosan IX - Xll asrda asos solingan bo'lib, bu davrda turizm
iborasi o'rnida sayr, safar, sayohat so'zi ishlatilgan. Sayyohlik tufayli
kishilar bilimini oshiradigan xozirgi davrda turizmni rivojlangan turi
ziyorat turizmiga asos solingan.[To'xliyev, |.S. & Hayitboyev, R. & Safarov,
B.Sh. 2014: b.16]. Shuni alohida aytish kerakki, O'rta Osiyo allomalari
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tomonidan IX - Xll asrlarda yozilgan shox asarlar, ilmiy kitoblar
allomalarning turli davlatlarga hamda turli geografik hududlarga
sayohatlari natijasida paydo bo'lgan[Hasanov, H. 1981: b.7]. Buning
natijasida, allomalarimiz o’zlarini o'rab turgan olam, undagi narsa va
hodisalarning mazmun-mohiyatini o'rganishga harakat gilganlar,
ularning gadri paydo bo'lishi, ahamiyati to'g'risida fikr yuritganlar.
Zamonlar o'tishi, jamiyat rivoji davomida bu boradagi masalalar ko'lami
kengaygan, ularni hal gilishning ahamiyati ortavergan. Ong va bilish,
tana va ruh bilan bog’'lig mavzular ko'plab afsona hamda asotirlar,
diniy, ilmiy-siyosiy garashlarning o'zagini markaziy qismini tashkil
etgan.[Shermuxamedova, N.A. 2009: b.45]

Bu borada Beruniyning aytishicha odamlar o'rtasidagi
munosabatlar, kishilarning yashash tarzi, moddiy ehtiyoj, qiziqish,
manfaat, talab va maqgsadlari ijtimoiy bilimlarni vujudga keltirgan va
takomillashtirgan. Beruniy tajribaga asoslangan bilimlarni puxta
egallagan bo'lib, o'z faoliyatida tajribaviy uslublardan mohirona
foydalangan.[To'rayev, B. 2016: b.38] Tajriba uslubi birinchi marotaba
sezilarli darajada tabiatshunoslik amaliyotiga kirayotgan edi. Abu
Rayhon Beruniy umri davomida doimo sayohatda yurib, tadqiqotlar
o'tkazish bilan shug'ullangan. Xorazmga, Hindistonga, Kaspiy dengizi
sohili davlatlariga hamda Bog'dodga sayohat qgilib 70 ta astranomiyaga,
20 ta matematikaga, 12 ta geografiya va geodeziyaga, 3 ta mineralogiyaga,
4 ta kartografiyaga oid asarlarni yozib qoldirgan. Abu Rayhon
Beruniyning dastlabki asarlaridan "Qadimgi xalglardan qgolgan
yodgorliklar” asari Qadimgi Xorazmda o'tgan xalqglarning, gadimgi
yahudiylar, nasroniylar, majusiylar va musulmonlarning urf-odatlari,
an'analari, bayramlari, kalendarlari, dinlari, payg'ambarlari, mugaddas
kitoblari haqgidagi barcha ma’lumotlarni to'plagan yaxlit ensiklopediya
bo'lib, u Yevropada "Xronologiya”™ nomi bilan mashhurdir. Alloma
Jurjon hukumdori Vashimgir Saroyida yashab yurgan davrida
gimmatbaho toshlar va minerallar haqgida "Mineralogiya” asarini
yozgan. Bu asarda muallif 300 dan ortig minerallar hagida va ularning
fizik, ximiyaviy xususiyatlarini tushuntirib bergan. Bundan tashqari,
Abu Rayhon Beruniyning sayohat qilish ilmiga oid "Geodeziya"(Turar
joylar orasidagi masofalarni aniglash uchun manzillarning
chegaralarini belgilash), "Munajjimlik san'atidan boshlang’ich
tushunchalar”, "Hindiston”, "Dorivor o'simliklar hagida kitob™ asarlari
bizgacha yetib kelgan[To'rayev, B. 2016: b.42-43].

Bilish muammosi Abu Ali ibn Sinoning (980-1037) ham diggat
markazida turgan. Olim asarlarining jami 450 ta katta gismi falsafa
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muammolariga bag'ishlab yozilgan bo'lsa-da, afsuski, ularning
ko'pchiligi (masalan, "Adolat” nomli falsafiy ensiklopediyasi, "Sharq
falsafasi”, "Yaxshi ish va gunoh™ asarlari bizgacha yetib kelmagan.
Bilish masalalari ibn Sinoning "Qushlar tili", "Donishnoma™, "Tib
qgonunlari” kabi(100ga yaqin) asarlarida ham o'z ifodasini topgan.
Uning nazarida, o'z ibtidosini Allohdan olgan borliq va tabiat insonni
o'rab turuvchi abadiy makondir. Shu jihatdan uni bilishdagi ahamiyati,
gadri beqgiyos, inson esa hamma ilmlarni tabiatdan oladi, undan o'ziga
davo izlaydi va topadi[Shermuxamedova, N.A. 2009: b.20].

Shuningdek, Ibn Sino Kasbiy dengizi bo'yida, Marv daryosi
bo'ylarida va Qoragum sahrosini kesib o'tishda, Eron, Turkmaniston
mamlakatlariga sayohatlar davrida dorivor o'simliklarning o'sish
hududlari, ularning shifobaxshlik xususiyatlarini o'rganish davomida
joylarning geografik xaritalaridagi o'rni, tabiiy iglim sharoitlari, aynigsa,
buloglar, betakror tabiiy go'shalar, issiqg suvlarning davolash
xususiyatlari hagida juda ko'plab ma’lumotlarni o'z asarida gqayd etgan.
Alloma o'zining "Tib gonunlari” asarida safarga chiqgish va safar paytida
qgo'llaniladigan muolajalar hagida ma'lumot qgoldirgan. Chunonchi,
issigdan saqlanishi, aynigsa, safarda va issiqda safar giluvchi kishilar,
sovuq vaqgtda safar qgiluvchi kishining va sovuq urgan kishi muolajasi,
safarda (bet) rangni saqglash haqgida, safar qgiluvchi kishining turli suvlar
zararidan saqlanishi hagida, dengizda safar giluvchi kishilarga
maslahatlar jumlasidandir. Ibn Sino issiqda safar qgiluvchi kishi haqgida
shunday fikrlarni aytadi: "lssigda safar giluvchi kishilar ba‘zan yo'l
yurishdan ilgari arpa talqoni, mevalar suviga muhtoj bo'ladilar, shuning
uchun ushbu narsalarni olib yurishlari shartdir. Safardagi Kishi
ko'kragini quyoshdan saglamog'i va ko'kragiga ispagul urug'i shirasi,
semizo't kabi o'simliklarni surtishi kerakligi haqgidagi gimmatli
ma’'lumotlarni goldirgan”[Abu Ali Ibn Sino, 1993: b.120].

Bundan ko'rinadiki, Markaziy Osiyo Renessans davri allomalari
sayohat qgilish va u orqgali bilimlarga ega bo'lish hagidagi fikrlarini
o'zlarining ensiklopedik asarlarida kelajak avlodga yetkazishga harakat
gilganlar.

XX asr 60- vyillariga kelib sayohat tushunchasi o'rnida turizm
iborasi qo'llanila boshlandi. Bu davrga kelib turizmning yoshlarni
tarbiyalashda va ularni komil inson bo’lib shakllanishida o'rni beqiyos
ekanligi ma'lum bo'ldi. Shuni aytish kerakki, hozirgi kungacha turizm
sotsiologiyasi, antropologiyasi, psixologiyasi, falsafasiga oid ilmiy
tadqigotlar keng migyosda olib borilmoqgda. Bunday tadqgiqgotchilardan
quyidagi olimlarni misol keltirishimiz mumkin. Taniqgli ingliz sotsiologi
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J.Urri turizm sohasini ijtimoiy dastur sifatida, dunyoni bilishning
zamonaviy usuli sifatida talgin etgan. [Urry, J. 1990: b.2] A.Ya.Flier
fikricha, "turizm - insonni va uning tana qiyofasini tuzatadi hamda
intellektual dam olish usulidir”. [®navep, A.9. 1998: c.144-146]
|.T.Kasavin turizmni "bilimning yangi ontologiyasi” deb nomlab,
insonning sayohat qilishi - bilim olish imkoniyati ekanligini ta'riflaydi.
[KacaBuH, N.T. 1997: b.74]

MUHOKAMA VA NATIJALAR

Gnoseologik fenomen sifatida turizmning muhim xususiyatlari
quyidagilar: 1) magsad (gadriyatlar) bo'yicha sayohat qilish; 2) estetik-
hissiy xususiyati; 3) olam, narsalarning o'zlashtirilishi hamda kognitivlik.

Turizm insonning tabiat va jamiyat bilan ongli, ijodiy alogasidan
iborat bo'lgan faoliyatdir. Ob’'ekt bilan amaliy alogadorligi aynan
moddiy narsaning mohiyatini bilish, uning garshiligini yengib o'tishdan
iboratdir. Turizmda inson tabiatning gonun va xossalarini o'rganish
bilan bir gatorda yangi imkoniyatlarni ochadi va yangi maqgsadlarni
0'z oldiga qo'yadi, unga muvofiq tarzda tabiatda mavjud bo‘lmagan
yangi narsalar yaratiladi.

Magsadga yo'naltirilganlik, estetik-hissiy xarakter va kognitivlik
kabi belgilarning umumiy birligini hisobga olish turizmmni gnoseologik
fenomenga aylantiradi.

Mohiyatiga ko'ra turizm insonga estetik-hissiy ta'sir ko'rsatishi
orqgali bilishda axborotlarning ko'payishiga qgaratilgandir. Bu ma'noda
turizmni gnoseologik amaliyot deb atash mumkin. Turizmning asosiy
shakli va turlari bilan tanishish shuni ko'rsatadiki, u har ganday holda
ijtimoiy xarakterga ega. Moddiy borligni ijtimoiylashgan dunyoga
aylantirish jarayoni sifatida namoyon bo’ladi. U orgali inson tabiatni
0'z manfaatlari, sivilizatsiya ehtiyojlariga mos o’'zlashtirish bilan
shug’ullanadi. Turizm eski bilimlarni mustahkamlashi hamda yangi
bilim hosil gilishga ham godir. Unda yana bilish jarayonining hissiy-
mushohadaviy darajasi hamda ob’ekt-sub’ekt munosabatlari ya'ni,
insonning olam bilan hissiy bog'ligligining o’ziga xos shakli namoyon
bo'ladi. Turizmda tabiat bilan birgalikda sub’ektning o'zi ham, xususan
individ ham o'zgaradi. Turizm individning hissiy a'zolari, ongi, tafakkuri,
g'oyalariga ta’'sir giladi, bunda individ va jamiyatni ham, tabiatni ham
0'zaro boyishiga olib boradigan in'ikos, aks etish sodir bo'ladi.

Turizm inson uchun borligni bilish faoliyati bo'lib, bunda uning
bilimi, erki namoyon bo'ladi, ikkinchidan sub’ekt va ob’ektning birligi
ko'zga tashlanadi. Inson borligni anglashda turizmni bilishning asosi
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sifatidagi funksiyasini e'tiborga olishimiz kerak. Bilishning asosi sifatida
turizm tafakkur tomonidan umumlashtiriladigan, ishlov beriladigan
dastlabki axborotni beradi. Vogealarni oddiy tahlil gilish orgali sub’ekt
muayyan miqgdordagi hissiy obrazlar, tasavvurlarga ega bo'ladi. Sub’ekt
tomonidan amaliyotda narsalarga ta'sir gilish, kuzatish ularni tasvirlash,
tagqoslash, tasniflash va hokazolar chog'ida ularning juda ko'plab
xossalari, sifat, munosabat va alogalari idrok etiladi. Turizmning ob’ekt
bilan sub’ekt o'rtasidagi alogani amaliy aloga deyish mumkin. Ob'ekt
bilan amaliy aloga jarayonida sub’'ekt ob’ektning muhim jihatlari
to'g'risidagi tushuncha va bilimlarni shakllantiradi, ob’'ektning ilmiy
tomonlari fagat amaliyotda yetarlicha anig-ravshan ko'rinadi. Turizm
ilmiy bilishni shakllantiruvchi kuch hisoblanadi. Bunda turizmning
deterministik funksiyasi namoyon bo'ladi, ya'ni, shaxsda yangi bilimning
paydo bo'lishi va amaliy ob'ektlarni hissiy o'zlashtirishdan ratsional
bilishga, empirik bilishdan nazariyga o'tishning asosiy sababchisi
bo'ladi. Turizm gnoseologiyasida ilmiy bilimlar hosil bo’lishi nafaqgat
empiriklikdan nazariy tomon, balki nazariydan empiriklikka tommon ham
o'tib boradi.

Yuqoridagi fikrlardan kelib chiqib, turizmning ilmiy bilimlar hosil
qiluvchi omil ekanligini ko'rish mumkin. Shuni e'tiborga olish kerakki,
intuitsiyaning namoyon bo'lishida turizmning o'rni va ahamiyati yuqgori
bo'lib, gnoseologiya tarixida sayr paytida, dam olayotganda paydo
bo’'ladigan yangilik va g'oyalar ham ko'plab topiladi. Bu paradoks
bo’lib tuyuladi: nima uchun inson hordigq chigarayotganda intellektual
intuitsiya yordamida o'zi dam olganiga gadar shug'ullangan vazifaning
yechimi ustida faol va samarali ijod qiladi? Bu borada qgiziq faktni
kuzatish mumkin: inson miyasining bir sekundda axborotni gayta
ishlash quvvati ongsiz holatda 10° ga teng bo'lsa, ongli holatda esa
102 ga teng. [lNoHomapés, A.J1. 1976: b.22-23] Bu katta hajmdagi
axborotni ongosti sohasida qo'llashda tezkor aqliy jarayonlardan
foydalanish uchun muhim zamin bo'lishini ko'rsatadi. Ongsizlik
funksiyasi gisga vaqt ichida ong amalga oshira olmaydigan ishni
nihoyatda tez bajarishga qodirligini anglatadi. Ushbu paradoksni
baholab shunday deyish mumkinki, bundagi ziddiyat ongni ongsizlikka
fagat bir yoglama garama-qgarshi go'ygan holda tushunarsiz va yo'l
qo'yib bo'Imaydigan holdir. Ongni ongsizlik bilan bog'ligligining aniq
mexanizmini o'rganish olim uchun intuitsiya jarayonini boshgarish va
ijjodiy gobiliyatga kuchli ta'sir qgilishga imkon yaratishi mumkin. Biroq,
yana bir gnoseologik masalaga - bilishda intuitivlik bilan mantiqgiylikning
bog'ligligiga e'tibor berish lozim.
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Olimlarning o'z ijodi ustidan kuzatish olib borishlari ham juda
muhim. Nemis fiziologi G.Golmgolts 1891-yilda qgilgan va katta gizigish
uyg'otgan nutgida quyidagi fikrni aytgan edi: "Tan olaman, menga
hech ganday yordam kutish zaruriyati bo'Imagan vaqtlar juda zavqli
bo’lib tuyuladi. Lekin, ko'p hollarda ana shunday kutishga to'g'ri kelgan
noxush vaziyatga tushganda men boshqalarga asgatishi mumkin
bo'lgan bir holatga duch kelaman va undan tegishli xulosa chigarib
olaman. Endi masalaning yechimi yo'q, deya dam olishga o'tirganda
nozik tuyg'ular ohistalik bilan miyaga joylashib oladiki, ularni gachon
kelganini paygamay qolasan, kishi. Boshga holda tasodifan ularning
kelganini bilib golasan, ammo uning gayerdan kelganini bilmaysan.
Lekin boshqa vaziyatlarda fikr sizni to'satdan, hech qiyinchiliksiz
ko'tarinkilik bilan chulg'ab oladi. Tajribamdan ma’'lumki, u hech
gachon charchagan miyada hosil bo'Imaydi, hech gachon ish stoli
atrofida o'tirgan holda ham vujudga kelmaydi. Har safar men
vazifamni miyamda ag'dar-to'ntar gilganimda, uning nozik va tutash
joylari gattiqg o'rnashib qgolardi, charchoq o'tib ketgach, vujudning
bir soat to'lig dam olishi va hissiy osoyishtalikka o'tishi bilan yana
yangi g'oyalar kela boshlaydi. Ular, aynigsa, oydin tunda, sayr
gilayotganda keladi. Fikrga boy bo’'lgan bunday onlar, albatta,
quvonchlidir, aksincha, vazifalarning yechimidan bu taxlitdagi
qutqgaruvchi fikrlar yo'q paytlar esa ancha noxush kechadi. O'shanday
paytda men haftalab, oylab giyin muammo ustida o'rtanaman”.
[Fenbmronby, . 1982: b.22-23].

Fikrlardan ko'rinadiki, turizm fenomenini falsafiy tahlili ta'limni
rivojlantirishdagi o'rni katta ekanligini isbotlaydi. Mamlakatimizda turizm
madaniyatini rivojlantirish orqgali yoshlarda bilim tajribalarini yanada
rivojlantirish imkoniyatiga ega bo'lamiz.

XULOSA

Xulosa qilib shuni aytish kerakki, turizm tarbiya taraqqiyotiga
bevosita ta'sir etadi, yoshlarning geografiya, biologiya, tarix, geologiya,
igtisod, adabiyot, ma’'naviyat va boshqga fanlar bo'yicha olgan bilim
hamda malakalarini yanada boyitadi. Tarixiy obidalar bilan tanishish
kishilarning ulkan yaratuvchanlik mehnatlarini o'z ko'zlari bilan ko'rish
yoshlarning fikr doiralari, bilim va malakalarinigina oshirib qolmasdan,
ularda vatanga muhabbat, jamoatchilik ruhini his qilish, xalqglar
o'rtasidagi do’stlikni e’zozlash kabi his va tuyg'ularni ham tarbiyalaydi.
Yoshlarda turizm madaniyatini rivojlantirish orgali ularda kitobga bo'lgan
qiziqgishlarini o'stirishimiz, ilmiy bilimlarni yanada rivojlantirishimiz
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mumkin bo'ladi. Shu nuqtai nazardan turizmga "Kitobxonlikni
rivojlantirish strategiyasi” omili ekanligini alohida gayd etish lozim.
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Mup3apaxumoB BaxTuép XowumoBu4 (Y306ekKucTaH,
®deprana)

FHOCEOJIOTMYECKUE ®DYHKUUU TYPUSMA U UX
dNNOCODCKUNA AHAINS

AHHOTauua: B cTatbe aHanIMU3MPYKOTCH THOCEOJIOrmyeckme
dyHKUMM Typu3ama M nokasaHo, 4Y4TO Typu3m cnocobeH
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TpaHchOopMUpoBaTb CBOU MHTENNEKTyallbHblE CNOCOOHOCTM B
Ka4eCcTBe OBMXYLLEN CUNbl coumanbHOro passutud. CyLlecTByloT
TakXe OOBbACHEHUSA OCHOBHbIX (PYHKLUNA FYMaHUCTUYECKOTO,
NO3HaBaTENIbHOro, 06pasoBaTeNIbHOro, U CouuasbHO-HOPMaTMBHOIO
TypnadmMma. B Henm paccmaTtpumBaldTCd akCuUonorun4yeckue,
TexXHONIornyeckme, JIM4HOCTHbIE, TBOPYECKME N KOTHUTUBHbIE
KOMMOHEHTbI C TOYKU 3PEHUS CUCTEMbI METOLOJSIONMYECKUX 3HAHUN
Typudma. C TOYKM 3PEHUs NMpeemMcTBEHHOCTM 0b6pal3oBaHug,
BOCMMUTAHME TapMOHMWYHO pPa3BUTOro MNOKOJIEHUA, TYypu3Mm
paccMaTpMBaETCHd KakK BaXXHbI MPOUECC BOCMUTAHUA (PU3NYECKOro
N OYXOBHOrO rnoTeHumana mMmonoaexu. B pesynbtare TypuCcTUYECKOM
0EeATeNbHOCTM 4YesioBeka aMNMpuYeckne 3HaHug npeBpallaloTcd B
Hay4Hble 3HaHUsA. ECTb Takxe npensioxXeHusa rno MCcrnosib30BaHUIO
Typuama B kadyectBe "CTtpaTternm pasBuUtuUsa KHUMN".

KniouyeBble cnoBa: rHoceoniornd, Typmam, KOrHUTUBHBIN,
NHTENNEeKTyasbHbIN, MHTYUUMS, 6ecco3HaTenbHoe.

KnioueBblie cnoBa (2): HayyHble 3HaHUS, NPaKTU4YECKUE 3HAHUS,
dunocodpua Typmama, rHOCeOosIormg Typuama, rHoceosiormyeckas
npakTuka
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CEMMOTUKA NPABOCJIABHON MKOHOMUCU B KOHTEKCTE
DOUNATENIUN

AHHOTaumsa. B cTtaTtbe npeacrtaBneH KpaTtkumi 0630p
dunnaTtenncTnyecknx BbIMYCKOB, CIOXETHbIe JIMHUU KOTOPbIX,
BOCCO34al0T CBATOOTEYEeCKMe npousBeneHns OyXOBHOrO
NpPaBOC/IaBHOI0 MCKYCCTBa.

BoccosnaHne nponsBeneHnin MMPOBOM KYNbTYpPbl HA MOYTOBbLIX
MapkKax CBA3aHO CO 3HayuUTesibHbIM paclUMpPeHnEM TeM, KOTOPbIM
CTasin NMOCBALLATLCA NMOYTOBbLIE BbIMYCKW B NMepBoOw NnososmHe XX B., a
Takke Gnarogapsi COBPEMEHHbLIM NOAUrPadUYECKUM TEXHONOMUSAM.
YuuntbiBasi NOCTOSIHHbLIN UHTEpec GunaTtesMcTtoB K 3TOW TemMaTuke,
NO4YTOBbIE agMUHUCTPaALUUN MHOTMX CTpaH MMpa eXeronHo
SMUTUPYIOT MOYTOBLIE BbIMYCKM B pamMKax Ccepum "NCKYCCTBO".
N300pa3nuTenbHbil KOHTEKCT NOYTOBOW Mapku npegoctaBngaet
BO3MOXHOCTb BOCMPUATUA CKOHUEHTPUPOBAHHOW UHOpMauum o
OYXOBHOM, KyJIbTYPHOM Hacneouuy 4yenoBevyecTsa.

KnioueBble cnoBa: MKoOHa, nKoHorpadus, obpas, cemMmoTumka,
MCKYCCTBO, MpasociaBsme, no4YtoBas Mapka, KonekKUuMoHnpoBaHue.

KniouyeBble cnoBa (2): LeHHOCTU NPaBOC/IaBHOIO UCKYCCTBA,
rocynapCTBeHHble MO4YTOBble BbIMYCKW, MOYTOBAd MUHMATIOPA,
dunatenncTn4ecknin martepuan.
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BBEOEHUE

B Mmupe dowmnnatenmm ectb ocobaa npeametHas obnacTtb
TEMATNYECKOro KOMNEKUMOHUPOBAHUSA 3HAKOB MOYTOBOM OnaTthl
MMeHyemasa "nCcKycCcTBO". KOMMO3numm Takmx BbIlMyCKOB, NMOCBSLLEHbI
legeBpamMm MUPOBOWM KYNbTypbl -KapTUHaM, CKynbnATypam, OPYyrum
npon3BegeHNaIaM 1 Bnaam UCKYCCTBaA.

N3yyaqa katanormanpoBaHHble GunaTenncTunyeckme matepuansl,
aBTOPOM MPOaHaNM3nNPOBaHbl 3MUCCUN MOYTOBbLIX agMUHUCTPALMNN:
CCCP, Poccuiickon @enepauymn, YkpanHsbl, [NonbLin, ABCTPanMncKoro
Coto3a, CLUA. B pabote oTMmeueHbl KNyOHble BbIMyckn Accoumaunn
dunatenncToB YKpauHbl, Colo3a YKpanHCKmnx punatennctos ABCTpuH,
KOTOPbIE OOMOJIHAIOT, PacKpbIBAOT, MNONYNSPU3NPYIOT TOT UIN MHOW
rOCydapCTBEHHbIN BbIMYCK.

Ob6napaad ceMunoTM4YecKnMM acnekTomM, NoyYyToBas Mapka
BMMCbIBAETCA BO BCEOOLLYI0O CUMMBOJIMYECKYIO, 3HAKOBYID TEOPUIO
N300paxXeHns Kak XyOdoXECTBEHHOro, Tak U MHPOPMAaLMIOHHOIO.

MATEPUAJIbI U METOAbI

Llenbit0 OaHHOro wuccnegoBaHMa 9BNYeTCd aHanms
N300pa3nTENbHOr0 KOHTEKCTA NOYTOBOM MapKu Kak HeBepOanbHOro
TEeKcTa, NPU3BAHHOIO PaCKPbITb M MPUOBLLMTL K MOHUMAHUIO, U3YYEHMIO
OYyXOBHOI0O Hacnegus npaBOCAaBHOIO MCKYCCTBa.

MeTononormyeckon CywHOCTU OAaHHOWM TeMbl OTBEYalT Takue
MEeTOO0/I0rMYecKkne NpPpUHUUNbI: UCTOPU3M, OOBEKTUBU3IM,
ananekTnyeckmm npuHumn. TeopeTnmyeckne nMNPUHLUNGI
OCYLLECTBNAAITCH C MOMOLLbLID METOO0B: XPOHO/MOrM4eckoro u
aHaNNTUYECKN-TTOTNYECKOro, CPaBHUTENIbHOI0O, KOJIMY4ECTBEHHOIO
aHanmsa. Tema mccnenoBaHuUs HaxXOOUTCHA HA CTbIKE HECKOJIbKUX
ONCUNNNVH: UCTOPUK pennrun, Gmnnocodun, KynbTyponormm, KOTopble
onepupyloT cneumpuyecknmMmm KaTeropusiMm, NOHATUAMMN, TEPMUHAMMN,
MCMOJSIb3yeEMbIE B JAHHOM MCCNenoBaHUN.

Ona 0aHHOro mM3biICKaHUA ObINM MCMONb30BaHbI: KaTanorn-
cnpaBoYHUKU dunatennctnyeckmnx matepuanos CCCP, Poccuickon
depepaunn, YkpauHbl; Mmatepuanbl Takmx aBTopoB: B. C.
AnekcaHapoBuya, HO. M. Hukonb4dyenko, J1. A. YcneHckoro, J1. A.
[Mbipura. OHM NO3BONMUN NPOBECTU UCTOPUYECKYIO Mepuoan3auinto
TemMaTM4eCckoro Hanpas/eHUda B KOJIIEKUMOHNPOBAHUMN - "MICKYCCTBO ",
nokasaTtb cneumdunky n oCobeHHOCTM BBeOAEHUsa B obpalleHune
3HaAKOB MOYTOBOW OMnaTbl, CIOXETHas JIMHUA, KOTOPbIX MNOCBSLLEHA
NKOHOrpapumn.
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OBCYXAEHUE U PE3YJIbTATDI

Kak nseecTtHo, no4yntaHme CBATbIX MKOH UrPaeT B NpaBOC/IaBHOMN
LEepKBM 3HA4YMMyl0 pofib. MkoHa (rped.slkwv), npaBoCiaBHbIl
nutypruyeckmin obpas. lNouyntaHme uUKOH ObINO ONpeneneHo B
nocnegHnin Nepuoa, XpUCcTosorM4eckmnx crnopos, BO BpemMsa 60pbObl C
nkoHobopyectsom B VIII-IX BB. [JorMar 0 XpUCTMAHCKON UKOHOMUCU
obin cpopmynmnpoBaH Ha VII BceneHckom cobope (787 r.) [AcTanos,
C. H. 2014: c. 205], korana uepkoBb NpPOBO3riacuia NKOHOMOYNTaHMe,
4YTO CTaji0 HE TONbKO Pe3ybTaTOM COOOPHOrO peleHus o
NOHMMAaHMS CMbICNAa WMKOHbI, OOrOCNOBCKOW AEATENbLHOCTLIO NOHHA
HamackmnHa, HO gormata o 6orosonnoweHun (MocnaHne K EBpeem
Anoctona lNaena rn. 13, ctux 8). dormatnyeckoe 0OOCHOBaAHME
NKOHOMOYNTAHUA U CMbIC/T UKOHbI Hanbonee MnofHO pacKpbIBaAKOTCA
B GorocnyxeHmun Opyx npas3gHukoB: HepykoTBopHoro Cnaca (29.08
H.C., nocne YcneHua lNpeceaton boropoaonubl) n TopxecTsBa
[MpaBocnasus (B nepBoe BOCKpeceHbe Benmkoro nocra) - npasaHuka
nobeaobl MKOHbI U OKOHYaTEeNbHOrO TOpPXecTBa JAgormarta
BorosonnoweHus.

B wmpokom noHnmaHum cnosa "mkoHa" o0603Havanocb nwboe
n3obpaxeHne, HE3aBUCUMO OT CIOXETa UNU BELLECTBA, U3 KOTOPOro
OHO CO34aHO (NOMWMO €KWV CYLLEeCTBOBaNN APYyroro 0603HaYeHus
MKOHE, nepenasaBlUne pasfinyHbie OTTEHKM 3HadYeHus: Tun, popma,
xapakrtep, ¢dopma, crtaTtyd). VI3BECTHbIN y4eHbI, NCKYCCTBOBEN,
oorocnoB J1. A. YcneHckuii, aBTop KOHLenumum "060rocnoBust NKOHbI",
nucan: "noynTaHne CBATbIX UKOH urpaeT B LiepkBn 04eHb OOMbLUYIO
PONb; MOTOMY 4YTO MKOHA €CTb HEYTO ropasao bonbliee, YemM NPOCTO
obpa3: OHa He TONbKO YyKpalleHne xpama unm uianlcTpauuns
CesileHHoro lNucaHusa: oHa - NONHOE eMy COOTBETCTBME, NPeaMET,
OpraHn4yeckn BXOodsLmMin B 6GOrocnyxebHyto XnsHb" [YcneHckui, J1.
A. & M. A. 1997: c. 7].

N3obpaxeHne nMKOB CBATbIX (MKOHOMUCb) 3aHUMaET
onpeneneHHoe MecTO B UCTOPUM XMUBOMUCU. ITO OYEHb CJIOXKHOE,
rnyboKoe MCKYCCTBO, APEBHENLINA XaHP XWUBOMNMUCKU, aBTOPCTBO
NPOM3BEAEHNIN KOTOPOr0 MOXET TEPATLCA B rMybuHEe BEKOB, OQHAKO
3apoXxageHne, KOTOPOro CBA3aHO C BO3HUKHOBEHWEM XPUCTUAHCTBA.
NckyccTBO MKOHOMMUCU npuwiio Ha Pycb U3 BusaHTuum nocne
NPUHATUA KHA3eM Bnagnmmpom B 988 r. kpelleHuns. BmecTte ¢ Tewm,
Tpaguuum MKOHONMUCU Ha Pycu cBsi3aHbl C MMeHeM MHokKa KueBo-
Meyepcoro moHacToeipa [puropnem UkoHonuncuem (XI B.). B XIV B.
deodaH Npek pacnpocTpaHnn Tpaguumm BU3aHTUNCKOM UKOHOMNCK
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Ha Pycb, nsobpaxaa obpasbl Cnaca Bcepnepxutena, KpeuweHus
locnogHa, CpeteHua NocnoaHsa n CowecTtsus Xpucta B aa, B TOM Xe
Beke [omTaH Hanmcan "Cnac fpoe oko".

MKOHbI ABCTBEHHO PAaCKPbIBAOT CMbICNT O FOPHEM (HEOGECHOM)
MUpe. OTO OOBbACHAETCH TEeM, 4YTO ABNAAACHb MOCPEOAHUKOM MeXay
4esIOBEKOM M HEBECHBLIM MUPOM, MKOHA NMepenaeT TEKCT CBALLEHHOW
NCTOPUMN HEe cnoBamMu, a BCEM CBOMM 00OpPasoM, XECTOM (CTPOrmm
COOTBETCTBMEM apXeTuUny-noaJIMHHUKY), Kpackamu, n3obpaxeHnem
NpocTpaHcTBa, GOHOM, NNMHMEN. O 3HAYEHUN OPEBHUX UKOHOMUCHbIX
Kpackax nucan pycckui ¢punocod, kHa3b EBreHmnm Tpybeukon:
"CMbIC/IOBasA rama WMKOHOMUCHbLIX KPacoK - Heobo3puma, Kak u
nepegaBaemass € npupoagHas ramma HeOECHbIX LBETOB.
MkoHOMMceLw, KpackaMmy ymMeeT OTOEeNMNTb ABa MnjiaHa CyL,eCTBOBaHUS
- NOTYCTOPOHHUIM U 3aeWwHun. Kpacku 3pgelwHero, BMaMmMoro Heba,
NOJIyYMBLUME YCNOBHOE, CUMBOJIMYECKOE 3HAYEHME 3HAMEHUN Heba
noTtyctopoHHero” [Tpybeukow, E. H. 1991: c. 47].

[MoyToBas mMapka ¢yHKUMOHANbHO MHOrorpaHHa. En npucywm
MHOIrMe BaXxHble GYHKUUU (TexHOoNorn4yeckas, aKoHoOMmMYyeckas,
KOJINEKUMOHHAs), HO rnaBHasi - KyJNbTypoJsiornyeckasi, B KOTOpOM OHa
pacKkpbIBAETCS Kak No4YToBasi MMHMaTiopa. B ¢Ba3M ¢ 9TMM NMOYTOBYIO
MapKy Heobxoaumo paccmaTpuBaTb Kak rpadpuyeckoe u
nonurpapmnyeckoe TBOpPEeHUEe, OOLHOBPEMEHHO 3CTEeTUKO-
AEKOPaATUBHOE N XYOO0XECTBEHHO-M300pa3uTenbHOEe NPon3BedeHne
nckycctea manbix dopm. CnegoBaTtesibHO, BO3SMOXHO WU3Yy4YeHUE
NOYTOBON MapPKMU Kak OPraHM30BaHHOINO LENoro, HeBepOanbHOro
TekcTa, BblIpaXXEeHHOr0 CEMNUOTUYECKUM S13bIKOM, MPU3BAHHBbIM MOMOYb
NOCTMXEHUIO CYTU nNepenaBaemMomn nHpopmaumm nocpeacTBoOM Takmx
SNIEMEHTOB: CIOXET, LBeT, POH, N300paxeHme NPOCTPaHCTBA, BpeEMS,
pasdHoMacLITabHOCTb N300paxeHna, Haanuch.

PaccMoTpuM B XPOHONOrM4eCcKkOWM nocnenoBaTesibHOCTU
MOYTOBbIE BbIMYCKM, MOCBSLLEHHbIE HAaMbONee 3HAaKOBbIM LLedeBpPamM
npaBocnaBug B punatennm, npyu 3TOM HU Ha OOHO MIHOBEHME, HE
YyMONa9 BCe€ Te, KOTOPble HEe YyNOMSHYTbl B AaHHOM 00630pe.
3HaA4YNTENbHbLIN MAaCCUB MaMATHUKOB MKOHOMUCU BCECTOPOHHE
N3YYEHHbIX, KaTalorm3anpoBaHHbIX, BO3MOXEH U O0CTYNneH Ans
LLMPOKOIro Kpyra mnccnegnoBaTenen.

Tema npaBocnasusa Ha no4dtoBor mapke CCCP Bnepsbie 6binia
oTobpaxeHa B 1977 r. - getanb WMKOHbI "3BEHUropoackoro 4mHa"
"ApxaHren aspun” (Angpen Pybnes XV B.), n3 cepun "Llenespbl
apeBHepycckon KynbTypbl” [3aropckuin, B. B. 2009: c. 9]. lNo4yToBas
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agMUHUCTpauna YKpauHbl, HE3aBUCMMOIo rocygapcrtea, MepBbi
BblNyCK ocyuiectBmna B 1997 r. nouytoBon mapkom "3 PizgBom
XpuctoBum”. ABTOp nodtoBon Mapku (. 3agHenpsaHbIn)
BOCMNPOU3BENT N300paxeHne MKOHbI "PoxaectBo Xpuctoso” (1729
r.) [Kpamaperko, M. A. 2011: c. 167]. KoCBEHHO 1AM HaNPSMYtO, HO,
TEM He MeHee, B Mu1p dunartenmm "Bown” wenespbl NpaBoCiaBus.
NMkoHa "PoxpgecTtBo” (MpPOTOTUM MOYTOBOWM Mapku) M3 CeNbCKOro
xpama [epescnaB-XMenbHMLKOro p-Ha Knesckon 06/1., XpaHuTcs n
9KCNOHUpPYyeTCca B CcOBOpaHMM uKoHOonMmMcen HaunoHanbHOro
XyooxecTtBeHHOro mysesa (r. Kues). Konnekums MKOH My3es - oOHa
N3 CaMbIX M3BECTHbIX U CaMbiX 3HAYUTENbHbIX, MPUHAONIEXUT K peaKum
N YHUKANbHbIM COOpaHMaM, KOTOPbie OOCTOMHO NpPeacTaBAsdoT
NpPaBOC/IaBHYIO MKOHOMUCH.

IlpeBHee LEepPKOBHOE npenaHne BO3BOAUT Havyallo CO34aHUS
NKOH boromaTtepm K BpemMeHam arnocTOo/I0OB, U B LEPKOBHbIX
NEeCHOMeHNax YynoMuUHaeTCd O HanmcaHum UKOHbI boropoauvubl
anoctonom Jlykoto. OanH n3 O6pazos [Npecearton Boropoauusl,
KOTOpble Hanucan anocton Jlyka, "HeHcToxoBckada". B 326 r., cBaTad
Enena nocetuna Mepycanmm g NnoKJIOHEHNS CBATLIM MecTaM, OHa,
No npegaHvio, nosiydynna 3Ty MKOHY B Oap W npueessia ee B
KoHcTaHTuHONONbL. 10 MHEHUIO UCKYCCTBOBEOOB, MKOHA CO34aHa B
BusaHtum B IX-XI BB. B 988 r. ee gpoctaBunn B Kues, roe oHa morna
CNyXnTb 06pa3yoM WKOHOMUCU NEPBbLIM AOPEBHEPYCCKUM
nKkoHonuncuam. [JOoCTOBEPHO MCTOPUSA MKOHbI MPOCNEexXnBaeTcs C
koHua Xlll B., korga rannuko-BONbIHCKUN KHA3b JleB [JaHunoBuYy
nepeBe3 WMKOHY B ropog bens, rgoe oHa npocnasuiacb
MHOro4yncneHHoiMn 4vyynecamu. llocne 3aBoeBaHua [llonbwen
3anagHo-pPyCcCKMx 3emMenb, BkoYasa ['annuko-BonbiHCKOE KHAXEeCTBO,
NoNbCKUN kKHA3b Brnagmcnae Ononbckuin B 1382 r. nepeHec MKOHY
Ha AcHyl [opy, OkKONO YHeHCTOXOBbl, BO BHOBb MOCTPOEHHLIN
MOHAaCTbIPb May/sMHOB. MIkoHa C 3TOro BpPeMeHUu rnosiydaeT CcBoOe
HbiHELWWHee Ha3BaHue (nonbck. Matka Boska Czestochowska).
YeHcTOXOBCKass MKOHa BbINOJIHEHA Ha OEPEBAHHON MNaHenwu,
oTHOCUTCA K Tuny Oamnrntpus. OTPOK-XpUCTOC CUAUT Ha pykax
boropoaouvusl, KoOTOpas nNpaBon PykKow ykasbiBaeT Ha Hero, cBoewu
npaBon pykon OH OnarocnoBnsieT, a NeBOW - OEPXUT KHUrY. Ha
MKOHE OCTaJINCb HECKOJIbKO pa3pes30B, MNOJIy4eHHbIX, MO fereHae, oT
yoapa cabnen [CHeccopeBa, C. 2006: c. 112]. naBHaa CBATbIHA
Monbwmn n ogHa M3 caMbIX MOYUTAEMBbIX CBATbIHb LEHTPasibHON U
BOCTOYHON EBpoOnbl. MecToM pacnonoXeHna 1 LEeHTPOM MovYuTaHuA
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NKOHbI aBngeTca AcHas [opa (nonbck. Jasna Gora) B MOJSIbCKOM
ropooe YeHcTtoxoBa - 06uUTeNb NayJMHOB W KPYMHEWLWUN
PENUTNO3HbIA LUEHTP CTpaHbl. ExxerooHo Ha AcHyio [opy K MKOHe
CTEeKalTCH TbICAYM MaJIOMHUKOB.

N3obpaxeHne HeHCTOXOBCKOWM WMKOHbI MOJSIbCKUE XYyO0XHUKN
BOCMNPOM3BENN Ha NOYTOBOW Mapke Bbinycka 1987 r., ¢pparMeHTapHO
Ha MOYTOBOM OTKPbLITKE M B y30p€e MNaMATHOro LwiTemMnens K BU3UTYy
Ha AcHyto lopy Manbl NMoaHnHa lNaena Il (19.05.1983 r.). NkoHy
"HepHon boxben Matepn” Takke MOXHO BCTPETUTb Ha MOYTOBbLIX
Mapkax BaTtukana (1956, 1966, 1986 rr.) [[bipur, J1. A. 2009: c. 167].

Konuen nasectHon BO Bcewn EBpone MKOHbI YEeHCTOXOBCKOM
Boropoauubl ectb MkoHa [owesBckon boromatepu ot 1737 .
XPaHUTCS B rPEKO-KaTONIMYECKOM MOHAaCTbIpe Ha 7ICHOM rope B cene
oweBe Ha lNpukapnaTtbe. CamMo Ha3BaHue "AcHas ropa” MeCTHOCTb,
roe Obln pacnonoXeH MOHACTbIPb, NOlyYnna ¢ MOMEHTa MNOSIB/IEHUS
30ecb 4yooTBOPHOro obpasa boxben Matepu. B yectb MOHacCTbIPS
OTUOB-NayMHOB B HeHcToxoBe (lonblia), roe XxpaHunacbh 3Ta NKOHA,
HOBasi yKpamHcKasi CBATbIHA CTasla Ha3blBaTbCd Tak Xe. CornacHo
OpeBHEMY NpenaHunto, MKoHa-konnua YeHcToxoBckom boropoauubi
okasanacb B goMe wWwsgxtunya Hukonas MowoBCKOro, Kkorga, yoeras
OT 0enCcTBMIN KPECTbSHCKMX BOCCTaHUI, 30€eCb UcKanu yodoexuuia
noyepun xopyHxero AHgpeqa UWyraa m3 c. XopobpoB Ha
TepHONONbLUWNHE, KOTOPbIN COOCTBEHHO U MNPUBE3 UKOHY M3
nanomMHuyectsa B lNonbwy. OgHaxabl BO BPEMS NoXapa B UMEHUN
LLlyraeB 0Opa3 noka3asn nepBoe 4Yyao: Koraa CTEHbI AOMa OOPYLUMNUCD,
He3blIONeMonm ocTanacb TOJIbKO CTEeHa, Ha KOTOPbIM BUCENa He
3aTpoHyTad OrHemMm MkoHa. B KOHUEe KOHUOB, Ha3BaHMe 3TO UMENO
CUMBOJINYECKOE 3BYy4YaHMEe - Kak MeCTO CUSIHUS HeyracuMoW CliaBbl
Boxben Matepu 4epe3 MHOMOYUCIIEHHbIE MUJTOCTU, ABJIEHHbIE 3[0ECh.
Cot3 ykpauHckux c¢punatrenucto Asctpuu (ganee CYDA,
opraHmsauusa ocHoBaHa B 1967 r., 3HayuTenbHasa OEesaTeNIbHOCTb B
MexayHapogHom MacwTtabe) B 1992 r., noarotoBuU
dunatenncTnyecknin matepuan (KOHBepT 1 WTEMNESb CrieyralleHms
27.11., BeHa) ¢ nsobpaxeHmnem nkoHbl HeHCTOXOBCKOW Boropoaunupi.
Bbinyck kOHBepTa 1 wremMmnena nocesawanca 25-netnio CYPA n 20-
N PoxaecTBeHCKOW duUnaTtenncTU4eCckom BbICTaBKE.

Ewe ogHa mkoHa BM3AHTUINCKOrO MNPOUCXOXOEHUS CO34aHa,
COrnacHo nereHae, C Hatypbl eBaHrennctomMm JIykom Ha OOoCKe u3
TOro CTona, 3a KOoTopbiM TpanedHuydan Muncyc Xpuctoc co Ceaton
Heson Mapuen n Ceateim Mlocnopom. B 450 r. nkoHy nepesesnun n3
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Nepycannma B KoHcTaHTUHONONL. B 1131 r. Uapbrpaackui natpmapx
nooapun MKOHY KMEBCKOMY KHA310 AHapeto Lonropykomy
(Borontobckomy), KOTOPLIM NOMECTUN ee B xpamMme Bbiluropoga nopg,
Knesom. Tak oHa obpena HasBaHume MKOHOW Bboxben Matepwu
Boiwuropoackon. JletTHen Houbto 1155 r. Nnpom3oLwwno 4yyoo - MKOHa
COBUHYNOCL C MecTa. KHa3b AHOpen oTnpaBucs C UIKOHOM Ha CeBEP,
BO Bnagnmup, roe ee nomectmnm B YCneHCKOM cobope, oHa cTtana
MaTtepbio Boxben Bnaonmumpckon. B 1395 r. nkoHy nepesesnu B
MockBy B YcneHckuii cobop, NOTOM OnaTh BO Bnaaummp v HakoHel,
B 1480 r. B MockBy. C ceHTabpsa 1999 r. Bnagnmmpckas mkoHa
HaxoauTca B xpame-my3ee Ceatutena Hukonasa B Tonmadax npu
TpeTbsakoBCKOW ranepee. Bnagnmumpckasa mkoHa boxuen Martepun -
nKkoHa boropoaguubl, camasad paHHAsS U O4Ha U3 CaMbIX YTUMbIX
4yOOTBOPHLIX MKOH Pycckon uepkeu. C Bnagnmmpckom NKOoHbI HacTo
nmcann cnuckn (3aoHukmeBckas, KpacHoropckasi, YepHoropckas,
Ymunenne, OpaHckasi, PoctoBckada, Cenurepckasl), 4acTb KOTOPbIX
nony4ynnn ocobbie nmeHoBaHua [CHeccopesa, C. 2006: c. 157].
NkoHa Bnagumupckoin boxeen Matepu (XI B., rocyoapcTBeHHas
TpeTbakoBckaa raneped, MockBa) oTpaxeHa Ha Mo4YTOBOM OnokKe
YkpaunHbl, benapycun n Poccuun, BbinyweHHbiXx K 2000-neTuto
xpuctmaHctea (YkpaumHa, 2000 r.). B Tpuntuxe MKOH n3obpaxeHsbl -
BoromaTtepb OpaHta (Mo3auka Coduinckoro cobopa B Knese Xl B.),
nKkoHa "Xpuctoc Bcepepxwutenb. Leucyc” (ppecka CBATO-
MpeobpaxeHckon uepksu Xl B., Nonouk, benapycek) [KpamapeHko,
M. A. 2011: c. 187]. boromaTtepb OpaHTa n3obpaxxeHa U Ha OOQHOM
N3 Tpex Mapok BaTumkaHa, BBeOEHHbIX B MOYTOBOE ObOpalleHne K
1000-neTtuio kpeweHus Pycu-YkpauHbl (1998 r.). Ob6pas
Bnaonmupckon boxben MaTtepn oToOpaeH Ha NOYTOBOM KOHBEPTE
YKpauHbl, NPUYPOYEHHbIN K NPOBEOEHUI0 punnatencTn4eCckomn
BbICTaBkKM "XpPUCTUAHCTBO U KynbTypa" (r. JoHeuk, 24.12.1999-
10.01.2000 r.) [OpexoBa, C. E. 2006: c. 20]. B anBape 2000 r. noyta
Poccun BBena B no4ToBOE OOpalleHME Mapky M MOYTOBbIN BMIOK K
2000-netnio PoxpectBa XpucTtoBa C M300paxeHnemMm KapTuH
N3BECTHbLIX aBTOPOB, M300paxalowmnx oubnenckoe rnoBecTBOBAHUSA
Xn3Hm Muncyca Xpucta: "BockpeweHne podepun Naumpa” (B. 1.
MoneHos, 1871 r.), "Xpuctoc B nycteiHe" (L. H. Kpamckon, 1872 r.),
"Xpuctoc B gome Mapum n Mapobl” (C. . Cemunpanckumn, 1886 r.),
"YT10 ecTb nctnHa? (Xpucrtoc v Nunat)” (H. H. e, 1890 r.), "HABneHue
Xpucta Hapoay” (A. A. MeaHoB, 1837-1857 rr.) [3aropckun, B. b.
2009: c. 50]. Mouta YkpaunHbl B 2019 r. BbiNyCcTM/IA CYBEHMPHbIN
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MNOYTOBbLIN NINCT C U30OpaxeHnem UKOHbI Bbiluropoackon boxben
MaTtepu.

MoutoBaa agmuHucTpauma CLUA obpa3 Boromatepu OpaHTa
BOCNpPOM3BeNa Ha NO4YTOBOM KOHBEPTE, U MaMATHOM wWTemMnene
cneuraweHne (Yukaro, 25.10.1987 r.), nocesiweHHbIX "950-neTuto
MpepaHna YkpauHbl nop MNokpoB Matepu boxben (1037-1987)".
Ha ogHon mn3 Tpex mMapok BatmkaHa 1988 r. - mkoHa XV B. C
n3obpaxeHnem ¢urypbl kHa3s Bnagnmmpa Benukoro (CBatoro).

Hosropoackasa uvkoHa "Tpouua”™ (XV-XVI BB.) naobpaxeHa Ha
noytoBomM 6noke CCCP (1988 r.) [3aropckui B. B.,2009. c. 456].
NkoHna "Apxanren laspuun” ("AHren "3natble Bnacbel” Xlll B.,
Hosropoackaa wkona, 'oCygapCTBEHHbIM poccumnckuin mysemn, C.-
MeTepOypr) BKAOHEHA B CUENKY COBMECTHOrO Bbinycka (Poccus w
LLiBeuuya, 1992 r.), "Moaknm n AHHa" (ApocnaBckaqa wkona, XVl B.,
doHpa, HaumoHanbHOW ranepeun, Ctokronbm), "boromarepb JoHckasa™
(Peodan pek, 1370-1380 r., NocynapcTBeHHaa TpeTbaKoBCKas
ranepesq), "Ceaton Hukonan" (1-9 nonosBuHa XVI B., PoHA
HauuoHanbHon ranepeun, Ctokronbm) [3aropckuin B. B.,2009. c. 10].

B 1977 r. B ABCTpumn coctosnacb B epuoreHbypre BbiCTaBKa
"WNckyccTtBo BocTtouHom LlepkBn™. Ha kOHBEpPTE, Kak CBUOETENbCTBYET
HeMeuKoa3bliHaa Hagnucb, naobpaxeHa "MkoHa Martepun Boxen™,
"Bnagnmmpck, ykpanHckas, 18 B., My3ein YkpanHCckoro YHMBepcuTeTa,
Pum". [JoneyataHo Ha ykpanHCKOM 6a3bike: "VikoHa Boromatepu (18
B.), Mysen ykpamHckoro Kartonunyeckoro YHuBepcuteta, Pum".
MpaBoonogobHO, 3TO ogHa 13 konun "Bnagymupckon”. KOHBeEPT C
NKOHOMUCHbLIM n306paxeHnem boromatepu ¢ Mnucycom Ha pykax
MMeEeT OTTUCK MaMATHOro wwTemnenem gatupoBaHHbin 25.09.1977
r. [Meipur, J1. A. 2009: c. 168].

dpeBHENWNM PYKOMUCHBIM KHUraMm U ee aBTopaM Takxe
NOCBSLLUEHbI OTAESNbHbLIE MOYTOBbIE BbINYCKM Pas3HbIX CTpaH. Tak, Ha
noytoBon mapke "OcTtpomupoBo EsaHrenue” (1056-1057) (1991 r.
CCCP), nocsleHHOW penpoaykumst OaHOW M3 PYyKOMUCHOM KHUre
Knesckonm Pycu. HanucaHa gbsikoHoM [puropuem B 1056-1057 rr.
0151 HOBrOpOoACcKoro nocagHuka OCcTpomMmpa, KOTOPbIA B HAAMNUCK KHUMN
Ha3BaH "O/M30KoM" (POACTBEHHMKOM) KHA3A MN3acnaBa ApocnaBuya.
LleHHenwmnm namMaTHMK CTapOCNaBAHCKOrO fA3blka PYCCKOro MU3Boaa.
Pykonuck xpaHutcsa (¢ 1806 r.) B Poccunckom HauMOHaNbHOW
onbnunoteke (Cankt-MNetepbypr) [3aropckun B. B.,2009. c. 482].
[Mo4yTa YKpauHbl noarotosuna Bbinycku, npuypo4veHHble Kk 1000-netunio
netonucanua n kHxKHoro gena (1998 r.), k 2000-neTnio XpuctnaHcTea
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"lNepeconHuukoe KMeBaHrenne"” (PyKOMUCHLIA MaMATHUK UCKYCCTBa
XVI B., HaNUCaHHbIN HA OOHOM 13 BaPMaHTOB 3anagHOPYCCKOro A3blka)
C n3obpaxeHmemMm nepenucHmka Ha GoHe n30bpaxeHns OpeBHEN
Tepputopun BonblHM (coBpemeHHas YkpauHa) [KpamapeHnko, M. A.
2011: c. 175, 188].

JlereHpapHoe MMs BeNIMKOro PyCcCKOro mkoHonucua AHapes
Py6nesa (ok. 1360-1428 rr., KaHOHM3MpPoBaH Pycckon npaBoCnaBHOM
LEepPKOBbIO B Nuke npenoaobHbix 17 uiona 1988 r.) coxpaHeHo B
HapogHon namaTtn. C HMM 4acTO CBSA3bIBaNN Pa3HOBPEMEHHbLIE
npou3BeneHnd, Korga XoTesim NMoAYEPKHYTb MUX He3aypsagHoe
NCTOPUYECKOE UNN XYyO0XECTBEHHOE 3HaYeHue. bnarogaps Hay4yHoOM
pecTaBpauumn, nNoaHHOE OTKPbITUEe PybNEBCKOM XWUBOMUCU
cocTosnock B XX B. CaMble paHHME CBEOEHUS O XYA0XHUKE BOCXOOAT
K MOCKOBCkon Tpowuukown netonucu. Cpean cobbitun 1405 r.
coobuwaetca o pabote mactepoB "...DeodaH MKOHHUK FPeYnH, aa
Mpoxop cTtapey, ¢ Fopogua, aa yepHeu, AHgpen Pyones” [['ycesa, 3.
K. 1990: c. 3]. YuacTne B No4eTHOM 3akase Nno yKpalleHUo OOMOI
uepksn Bacunua umutpumneBnya, ctapuiero ceiHa Imutpusa LoHCKOro,
HapaaQy CO 3HaMeHUTbIM Torga Ha Pycum deodaHom [pekom
xapaktepudyeT AHapea PybneBa kak y)e A0CTaTO4YHO MPU3HAHHOrO,
aBTOPUTETHOroO MacTepa.

Bnagnmupckuin YcneHckun cobop, yNnoOMMHAEMBbIV B IETONUCH,
OPEBHENLLNA MAMSATHUK OOMOHIOJIbCKOM MOpPbI, BO3BEOEHHbIN BO
BTOpOn nonosuHe Xl B. MNpn kKHA3bAX AHapee Borontobckom u
Bcesonoge bonbwoe MHe3n0, Obin kadegpanibHbiM COOOPOM
MUTpononuta. Pa30peHHbI U BbIXXEHHbLIN OPAbIHCKUMMU
3aBoeBaTeNIIMU XpaM HyXgasica B BOCCTaHOBNEHUU. MOCKOBCKUIA
KHA3b Bacunun OmuntpueBud, npeacrtaBuUTeNlb BETBU BNAANMUPCKUN
KHA3eln, NOTOMKOB MoOHOMaxoB, npeanpuHumMman OOHOBNEHMe
YcneHckoro cobopa B Hadane XV B Kak HEKUIN 3aKOHOMEPHbIN U
HEODOXOOMMBIN aKT, CBA3AHHbLIN C BO3POXAEHMEM nocne nobeapl Ha
KynekoBCKOM nosie OyXOBHOM M KYNbTYPHOM Tpaauumm Pycu anoxuv
HaunoHanbHOM He3aBucumocTu. OT paboT AHapea Pybnesa u
Hannnna YopHoro Bo Bnagummnpckom YcneHCckomMm cobope A0 Halmx
OHEN O0WAN MKOHbI MKOHOCTaca, COCTaBMsBLUNE edVHbI aHCaMOsb
C ¢dpeckamMu, 4aCTUYHO COXPaAHUBLUMMUCS Ha CTeHax Xpama.
TBopyecTBy AHOpes Pybnesa n o Hem camom (K 600-neTuio co aHs
poxaeHna A. Pybnesa, MuHuatiopa ud kHurm "Xntmne Ceprud
PapgoHexckoro XVI B.) pacckasbiBalOT MOYTOBble MapKu, U3OaHHbIE
noyton CCCP B 1961 r., nsobpaxeHue mkoH "Tpouya”, "Cnac”
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nepenarT COXEeTbl Mapok Bbinycka 1977 r., 1991 r. [3aropckuin, B.
B. 2009: c. 9, 358], 1992 r. [3aropckuin, B. Bb. 2009: c. 482].

MouTta YkpaunHsbl B 2003, 2007 rr. noArotoBuna Xya0XeCcTBEHHbIE
KOHBEPTbI CloXXeTaMun, KOTOPbIX CcTana ApeBHenLas nkoHa X0oJIMCKOM
Boropoauvupbl. lkoHa aBngeTcs peakmm namsaTHUKOM BU3AHTUNCKOWN
XMBOMNCU UIINTIO3UOHUCTUYECKOrO CTUAA MU HanmcaHa Ha pybexe Xl-
Xll BB. MO cTMAUCTUYECKMM MNpuU3Hakam Onmxanwen aHanormemn
Xonmckonm boropoauubl aengetca Bnagmmupckass mkoHa boxunen
Matepu. o npegaHuio, 3anncaHHOMY ennckonom Makosom Cyuuelo,
4yyOOTBOPHAs MKOHa, HanmcaHHasi CBATbIM eBaHrenmctom Jlykoto,
npuBe3eHa BMeCTe C ApYyrumMn nkoHamm n3 KoOHCTaHTUHOMNONS CBATbIM
PaBHOAMOCTOJIbHbIM KHA3eM BnaguMmpom rnocsie MpUuHATUS UM
CBATOro kpeweHunda. MkoHa npuHagnexana XoJlMCKOM cobopy
Boropogunubl, noctpoeHHoMm B cepeanuHe Xlll B. JaHununom
PomaHoBnyem. Cyabba cobopa Obina tskenon. Cobop ctpagan ot
noxapos, pas3rpadbnenmnn. Cama mkoHa Oblna noBpexgeHa,
JparoLeHHas pusa n3 30510Ta C 3Masblo BU3aHTUINCKOM paboTbl Obina
NOXULLEHA MOHIONI0-TaTapCkMMm 3aBoeBatenamm B 1261 r. 3arem
nocnegoBano cronetHee 3abeeHue, B 1596 r. oHa nmomana B pyku
yHnaTtoB, B 1652 r. Haxogunacb B BapwaBe. C BO3POXAEHMNEM
XONMCKOro Kpas B Ayxe npaBoCnaBuUs M PyCCKOM HAapOOHOCTW Obina
YCTAHOBJIEHA B MKOHOCTAce BBEPXYy Lapckumx BpaTt. CerooHa mMKoHa
HaxoguTcsa B My3ee BOJIbIHCKOM MKOHbI B I. Jlyuke [CHeccopeBa, C.
2006: c. 311].

OCOBEHHOCTN NOYTOBbLIX BbiMYCKOB, MOCBSALLEHHbIX MAMATHMKAM
OPEBHEPYCCKOM XMBOMNUCK - 3apBaHUUKON U BONbIHCKON MKOHaM
Boxunen Matepu, nsgaHubix CYDA, npoaHann3mpoBan U3BECTHbIN
YKpauHCKMn konnekuuoHep J1. leipur.

3apBaHuuKkaas 4YyooTBOopHasas wWKoHa boxnen Matepwu
yrnoMunHaeTcs B uctopudeckux sanucax 1458 r. Ha Nanvukom Noaonee,
Han pekonm Ctpunon Ha llopranwmHe, ceno 3apBaHuLa
TepHononbckasa o6n. (YkpanHa) OHO m3gaBHa M3BECTHO BO BCEN
[[annymnHe cBoen 4ynoTBOpPHOM UKOHOWM MaTtepu boxben. [op 3a
rogomMm Tyaoa npuxoanmnnm m NPUXoasaT ThiCAYU MAaNOMHUKOB, YTOOBbI
NOMOJINTBLCA nepen 4yaoTBOpPHOM mkoHow [peuncTton esbl Mapuun
N NMPOCUTb €e NOoMOoLLM, ONekn 1 Nokposa. BocnponsBeneHa oHa Ha
KoHBepTe M B y3ope wtemnensa CYPA (19.03.1999 r., Bena).

YynoTtBopHaa nkoHa BonbliHCkoM Boropoanubl 3 xpama Nokpos
[MpeceaTton boropoauubl r. Jlyuka (nkoHa tuna "Ogurutpusa™)
ABNAETCSA OOHUM N3 LEHHEWLWNX COKPOBULL M300pa3nTenbHOro

Fhilosophy and life / Ne1 (8) 2020
140



NcKycctea. BonblHCKag MKoHa npeactaBnseT coO0oM Hepa3pPbIBHYIO
CBA3b NMOKOJIEHUX 1 Tpaauuun NpaBocnaBHoM LlepkBu, XMBYIO CBA3b
Mexay pasiM4HbiIMM MUTPONOANAMU N Hapoaamm KOXHON un
BocTtouyHon EBponbl. OTHOCUTENbLHO BPEMEHU HaNMcaHUS
4yOOTBOPHOro obpasa Cyuw.eCTBYIOT HECKOJIbKO MPeanosioXXeHUN.
CornacHo ogHOMY M3 HUX MKOHA HamnucaHa K garte nepeHoca B 1289
r. kHazem McTtucnasom [laHmnosBmyemM enuckornckom kadenpbl B
uepkoBb MoaHHa borocnosa B BepxHeM 3amke (Jlyukuin 3amMOK nnu
3amok JliobapTta, 0aMH 13 ABYX (4aCTUYHO) COXPAHUBLLUMXCS 3aMKOB,
NaMATHUK apXUTEKTYPbl U UCTOPUN HAULMOHANLHOI0 3Ha4eHwus).
Hdpyraga Bepcuss OTHOCUT BPeEMA HanmcaHus BONbIHCKOM MKOHbI K
Hadyany XIV B. NckyccTtBoBeAbl OTHOCAT BOMBIHCKYIO MKOHY K
npon3BeneHNIM MECTHOWM MKOHOMUCHOW WKOMbl. Tak, B CBOUX
nccnegoBaHmax KO. HUKONbYEHKO OTMEYaeT, YTO MKOHA ABJFETCS
OOVH M3 OPEBHENLINX MaMATHUKOB >XMBOMUCKU BOJIbIHCKOW Tpynmbl
nKkoHonucu annuko-BonblIHCKOro kHsaXxecTtBa. MccnepoBaTtersb
yKa3blBa€T Ha onpeneneHHble anemMmeHTbl poactea Tpaavuum Xl B.
NPy OTYETNIMBO HOBbLIX Moaxonax K TpakToBkM mkoHonucu XIV B.
(ynpolleHn UBETOBOM raMMbl C HEOXUOAHHbLIM BblOENTIEHUEM APKOro
XENTO-0pPaHXEeBOro NsATHA C XyOOXECTBEHHO MpPopadOoTaHHbIMMU
3a/jloMaMu CKnagok rumatum (rped. {iudtiov - BEepxHaa oaexpaa
OPEBHUX FPEKOB, COCTOSALWLMA N3 KBagpaTHOro, nNpenMyLlLecTBEHHO
NPOOOJSIrOBATOr0 YeTbIPEXYrOJIbHOM0 KyCka LIEePCTSAHOW TKaHW)
XpucTa), 4TO NO3BONLAIOT 4aTUPOBATbh MKOHY MOJIOBUHOWN - CepeaHOW
XIV B. [0oBOpPS O WeneBpax MKOHOMMCU BOCTOYHO-XYO0XECTBEHHOIO
Hacneoua B KynbType ['anmuko-BosibIHCKOro KHsXXecTBa HEBO3MOXHO
HEe YyNnOMSAHYTb U 00 ukoHe - boropoaunuya Ogurntpusa CBATO-
YcneHckoro xpama crtapuHHoro cena Jdoporodyx [ouwaHckoro p-
Ha PoBeHCKOM 06/. - 3n0xasibHOro NOJIMTUYECKOIO, SKOHOMNYECKOIrO
N KyNbTYPHOro ueHtpa lNoropbiHCbkux 3emenb Knesckon Pycun X-XIli
BB. (3emMnun pacnosioxeHbl No 6eperam pekn [opbiHb). B 1984 r.
Boropoanuya Ogurntpuga Obina obHapyxeHa U nNpuBe3eHa B
PoBeHCKkuUn 0061aCTHOM KpaeBeao4YeCKUM MY3eN Hay4YHbIMU
COTPYyOHUKaAMMN C Uenbld nocnenywwen pecrtaspaunm. XoTs
Hoporodyxckaa penmkBusg coxpaHumaacb CO 3HAYUTENbHbIMU
NoTeEPAMU, €€ HbIHELLIHEE COCTOSHME MO3BOMSET AOBOJILHO NOAPOOHO
PEKOHCTPYMPOBaATb €e nepBoOHadasbHbl xapaktep. [HMKONbYeHKO,
0. 2019: c¢. 104, 106]. B kpyr Hay4HbIX UCClegoBaHUN ee BBEN
M3BECTHbLIN YKPaMHCKUW mckyccteoBepn B. AnekcaHOopoBuy
[AnekcaHaposuy, B.C. 1995]. CBATbIHA BOCCTAHOBIEHA XYOOXHUNLEN
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H.CkpeHTOBMY B JIbBOBCKOM dunmane HaumoHanbHOro Hay4yHO-
nccnegoBaTenbCkoro pecrtaBpaumMOHHONO LEeHTpa 1 BO3BpalleHa Ha
XpaHeHne B POBEHCKU KpaeBenoyeckuin Mmysen. BosibIHCKasd MKOHa
c 1962 r. kak NaMATHUK OPEBHEPYCCKOMN XMBOMUCU XPaHUTCH B
HaunmoHanbHOM XyOooXxecTBeHHOM My3ee YkpauHbl (r. Kues). B 70-
80-x rogax YkpanHckoe 0O6LEeCTBO OXpaHbl MaMATHUKOB UCTOPUU U
KynbTypbl (40OPOBObHAA 0OLECTBEHHAA OpraHn3auusa, OCHOBaHHas
B 1966 r.) npoBoAamna WUPOKYID UHPOPMALUOHHO-
NPOCBETUTESNIbCKYIO OEATENIbHOCTb U BbiMyCKasia HerocygapCTBEHHbIE
Mapkuy cepun “JJocTonpumMmeyaTtesibHOCTU YKpauHbl: UCTOPUS U
KynbTypa". OgHMM 13 BbiNYCKOB Oblla Mapka ¢ U300paXXeHNeM UKOHBbI
BonbiHCkOM Boropoanubl (XpaHUTLCS B KOJUIEKUMM aBTOpa CTaTbK).
KonnekupoHepbl CY®PA B 2000 r. noaroToBUNM rMo4YTOBbLIA KOHBEPT
N wtemnens cneurawenma (Bexa, 01.12.2000 r.) [Mbipur, J1. A. 2009:
c. 169]. Bo3aMOXxHO, nsobpaxeHunto oporodbyxckom MKOHbI Boxben
MaTtepn 6yayT NOCBSLWEHbI nocnenywwme punatenncTnyieckmne
BbIMYCKM C LUENbID NONynapu3aumm XPUCTUAHCKMX CBATbIHb.

KpblnockoOn  4yOoOTBOPHOWM  3anpecTO/ibHOM  UKOHBLI
(ycTaHaBnMBaeMble Ha BbICOKOW pPydyKe B MHTEPKOJYMHUSAX anTapHOU
nperpaabl MO CTOPOHaM ULApPCKuUX BpaT) ukoHe boxuen Matepwu
NOCBSALLEH XYOOXECTBEHHbIN MapKUpOBaHHbLIN KOHBePT (2002 r.,
YkpanHa). MikoHa patupoBaHa Xl B., npMHaanexuT YcneHCKoMy cobopy
(c. Kpbinoc Nanunukoro parnoHa MiBaHo-®paHKOBCKOM 0011., YKpaunHa).
Kpbinoc Hocun Has3BaHue [anmua (XII-XIV BB.), Obln LEHTPOM
KpynHenwero ¢eoganbHOro ueHtpa 3anagHon Pycu - Manuuko-
BonblHCKOro kHaxecTtBa. [lepBoe ynomMmHaHue B MnaTbeBCKOW
netonucu o Nannye otHocutcsa K 1140 r. Kak ykasbiBaeT apxeosor
A. lacTepHak, anuukme KHA3bSA, MO NpPenaHuto, NoNy4nnu
YynoTBOPHLIN 006pa3 boropoanupl n3 Lapbrpana, no3xe, B Xl B. Obi
nepeHeceHHbIn B MoHacTblpb OpaeHa CB. Bacunua Benukoro
(J/lbBOB), a 3ateM nepenaH YcneHckon uepken. B 1915 r. uepkoBb
noaBeprnacb 3HaAYUTENbHbIM Pa3pylUeEHUSIM BO BpemMsa 0OCTpPenos,
cropena kpbilla, MKOHOCTac 1 BECb LLEPKOBHbIV MHBEHTAPb, N TOJIbKO
YynoTBOpHas MKoHa ocTanacb HesBpeammomn. [KosbipeHko, B. 2003:
c. 40].

MonyeHckaa 4ynoTBopHasa MkoHa boxumen Matepu gasnsaetcs
oonbwon CeatbiHen PoxpectBa [lpecBatonm Bboropoguubi
Mon4yeHckoro le4epckoro XXeHCKoro MoHacTbIps r. [yTneng, KOTOpbIN
pacnonoxeH B ceBepHon yactu Cymckonm obnactn B KOHOTOMNCKO-
[(nyxoBckon enapxun (YkpauHa). lNpeceataa boropoguvua nokpbina
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CBATbIM OMOGPOpPOM [lyTUBNBLCKYID 3eMJI0, ABUBLUNCL YyOEeCHbIM
obpas3om Ha 6onoTe Monye 1 okTabpsa (no H.cT.) 1405 r. Mon4yeHckas
4yao0TBOpPHasa nkoHa boxben Martepun naobpaxeHa Ha koHBepTe (2005
r., YkpanHa) [CHeccopeBa, C. 2006: c. 140].

CeaToropckass 3MMHEHCKaa 4yaoTBOpPHas UKOHa Bboxben
MaTtepu npuHaonexmt CBATOropckomMy YCNeHCKOMY MOHaCTbIPIO,
co3gaHHOM B 1624 r. (no4ytoBbiv 610Kk 1999 1., YkpaunHa) [KpamapeHko,
M. A. 2011: c. 183]. NounTaembii 4ygOTBOPHLIN 006pa3 boromarepw,
XpaHawmnmnca B 3MMHEHCKOM CBATO-YCNEHCKOM MOHacCThIpe
(>K€HCKMN MOHaCTbIpb YKpauHCKOW npaBOC/aBHOW LEPKBU BO
Bnagnmumnpo-BonbiHCKON enapxun, HaxogmTtca Ha CBATbIX Xonmax Hag,
peykon Jlyra (Jlyr) Bo3ne cena 3MMHEro U B HECKOJIbKMX KMITOMETpax
oT ropoga Bnaanmmpa-BonbiHCKOro BonbliHCKOM obnacTtu, YkpanHa).
CornacHo npegaHuio 3TOM MKOHOW NaTpumapx uaperpanckmi
©1arocnoBuil BUSAHTUINCKYO LapeBHY AHHY Ha CYMPYXeCTBO C
KNEBCKUM KHA3eM Bnagumupom. O mMoHacTbipe nog Ha3BaHMEM
"Caras ropa” BnepBble ynoMMHaeT netonucb Hectopa koHua Xl B.
TakXXe roBopuTcs, 4TOo nepsBbin rymeH Kueso-lleyepckoro
MOHacCTbipa Bapnaam ymep 3mecb no nytm n3 Llapbrpana
(KoHcTtaHTMHONONS) B Knes. lNpegnonaraertcs, 4to B anoxy Knesckou
Pycn 3nmMHeHckaa obuTenb chnyxuna 3aropogHon pe3ngeHumnen
enuckonoB Bnagumump-BonbiHCkMx. Bbinyck ©noka, kak
ceuaetenbcTByeT Wrtemnesns "Mepsoro OHa (04.09.99 r, KnueB), OTKPbI
cepuio "Cokposuiia YkpaunHbl™.

NkoHa Xunposunuxkon nnn XXnposuuckass nkoHa boxuven Martepu
Boromatepu, asuBliasca B 1470 r. (nepBoe gaBNeHMEe OaTUpyeTcs
1191 r.) Xuposuuax (CnoHnmckmii panoH, 'poaHeHckas obnacTb,
Benapycsb). CornacHo nereHge, ukoHa gBunacb 6n1mM3 OepPeBHU
XKnpoBunym necy, KOTOpbI Toraa npuHagsiexan npaBoCiaBHOMY
NNTOBCKOMY BefibMoOXe AnekcaHapy ContaHy, AeTu-nacTyxu ysmaanm
HEOObIKHOBEHHO SIPKUI CBET, MPOHMKABLLUW CKBO3b BETBU MPYLLEBOrO
[epeBa, CTOSBLUEro Haf, pydbem nog ropou. lNoymntaercs 4yyooTBOpHOMU
B [lpaBoCnaBHOW LEPKBU N KaTONMMYECKON LEPKBU, BKIlOYaAd
Benopyccky rpeko-katosiM4eckylo LepkoBb. MIKOHa okpyrnowu
oBanbHOM GOpPMbI, Bbipe3aHa Ha dwMe, nogobHa kKamee Unwu
HarpyaHowm nkoHke. O6pas3 boromatepu ¢ MnageHuem B HEBbICOKOM
penbede Ha OBaNIbHOW ALLMOBOM NNACTUHE C HEDOMbLLUNM CYXEHUEM
kBepxy. OTTEHKM caMOM SLLIMbl 3€JIEHON0 N TEMHO-KPACHOIo LBETOB,
CMeLleHVe 3TUX LBETOB ONTUYECKM CO3aaeT BreyartsieHne OXpPUCTOro
uBeTta [CHeccopeBa, C. 2006: c. 154]. N306paxeHne MKOHbI 4YacTo
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CTaHOBUTCH cloXeToM OTKpbIToK CLUA (Ymkaro). BoccospaHa oHa B
LuBeTe Ha KITybHOM Bnoke ykpanHckmx punartenmctoB baddano (CLLA),
PUCYHOK MaMATHOro wrTemMnenss npuypo4YeH pPoXAOeCTBEHCKOM
BbICTaBKM MOYTOBbIX Mapok B BeHe (27.11.1981 r.) [[Mbipur, J1. A.
2009: c. 170].

YkpaunHckaa nkoHa XV B. "boromatepb-Ogmnrutpus” ns uepkseu
cena KpacoB HukonaeBckoro panoHa JIbBOBCKOM 06Gnactn (MecTto
xpaHeHnusa r. Kpakos, lMonblwa) Bocco3gaHa Ha KoHBepTax CYDA
1984, 1989 rr. BbiNycka, a TakXe B CloXeTax COOTBETCTBYIOLLUX
LUTEMMENIEN, MOCBSALEHHbBIX POXOAECTBEHCKUM (pUNaTENNCTUYECKNM
BbicTaBkaM (Bena, 30.11.1984 r.; 01.12.1989 r.; 29.11.1991 r.). B
1993 r. B MIOHXEHE YyKpaWHCKUM dunatennctm4eckmm colo30M
fepMaHun ObiNl BbiNYLWEH KOHBEPT C M300pPaXEeHUEM UKOHDI
"Boromatepb - Ogurntpua” (06.01.1993 r.). Ha namaTHOM witemnene
CY®A (30oHHeHbepr, 25-28.05.1978 r.) nsobpaxeHa durypa Cs.
Hukonas ¢ nkoHbl XV B. ¢. Pagpyx (okono r. Jlio6auyB, TeppuUtopus
coBpemMeHHoun lNonblin). B poxagecTBEHCKON Cepumn NMOYTOBbLIX MapoK
KaHagbl Ha ogHOW 13 HUX - nkoHa "Matepb boxba™ (XVII-XVIII BB.),
Kpome aTtoro, B 1990 r. nogBunacb no4ytoBad MuHuaTiopa C
BOCNpoOuU3BeOeHNEM BUTPaAXHOW MKOHbI "Bboxben Matepu c
MnaneHuem"” n3 rpeko-katonunyeckom uepksun CB. CtedaHa
(Kanrapun). Ha mapke ApreHTuHbl B 1988 r. msobpaxeHa
3anpecTosibHas Mo3anmyHada ukoHa "boromartepb ¢ MnageHuem” B
ykpanHckom KadpenpanbHom Cobope B byaHoc-Anpece, CO30aHHYIO
YKPaUHCKNM XyOoXXHMKOM bopucom Kprokosbim (1895-1967) [[Nbipwur,
J1. A. 2009: c. 170, 172].

O6pas lNeopruga MNMNobegoHocua XPUCTUAHCKOrO CBATOrO,
BE/IMKOMYYEHMKA, Hanbonee noYnTaemMoro CBATOro B XpUCTUAHCKOM
MUpe, 4acTOo BCTpevaeTcd u B mupe dunatenmn. B HaumoHanbHOM
My3ee B JIbBoBe xpaHutca nkoHa "lOpua 3meebopeny” (XIV B.).
[MoyTa YKpaunHbl K CTONETUI0 OCHOoBaHUS My3es B 1999 r. nogrotosuna
NOYTOBbIN BbIMNYCK - CLUENKY MX ABYX MapoOK C KynoHoM, OagHa n3 Hux
nkoHa eoprusa MNobenoHocua [Kpamapenko M. A.,2011. c. 181]. B
9TOM Xe My3ee 3KcnoHupyetca mkoHa Mosa KoHaseneBunya (1667,
Xonkea-1740) - npaBOCNnaBHbIN MEPOMOHAX, MKOHOMNucey,. B
TBOpYecTBe MoBa KoHAao3eneBuya BUIAHTUNCKUE Tpaauunu
nepennetaimcb C HOBbIMU TeHaeHuusamm koHua XVII B. B ayxe
9CTETUKN YKPAUHCKOro 6apokko. OgHMM M3 caMbiX MNEpPBbIX
NPON3BEOEHUN XYOOXHMKA CYUTAKOTCH PpparMeHTbl MKOHOCTaca
BenocTtoukoro MoHacTbIps, COCTOSALME N3 N30OPaXEHUN LECTU
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anocTo/IoB N UKOHbI "YcneHnune". B 1696 r. KoHa3eneBu4d BbINMOJTHUI
KMOT ONng 3aropoBCKOro MOHaAcTbIpsi ¢ MKkoHamm "Moakmm mn AHHaA",
"Tpounuya”, "KpeweHune"”, "MydyeHnua Bapsapa”, "ApxuanakoH
CtedaH". B 1698-1705 rr. oH BO rnase rpynnbl MKOHOMUCLEB
paboTtan Han mkoHoctacom gnd Ckmta ManaBckoro. B atowm
MKOHOCTace, U3BECTHOM Ternepb noAg Ha3dBaHnmem boropogyaHcKoro,
corjlacHo nognucamMum m mMaHepe numcbma, KoHAaszenesuvy
npuHagnexart KpPpYyrnHble MKOHbI "YcneHune" m "Bo3HeceHue",
"ApxaHren Mwuxamn™ n "Apxanren aBpuun” (nepsas nonosmHa XIV
B.) HA OMAKOHCKMX OBepsaX, " TanHaa Beyepsa”, "Pacnatmne”, "Xpucrtoc
n Hukoonm™, "XpuUCToC C camMapuUTAHKON". XyOOXHUKW MOYTOBOM
agMUHUCTPauMn YKpanHbl MOArOTOBUAN K BbIMYCKY MOYTOBbLIA O/10K
"MaHasckuit ckmnt” (2003 r.) [Kpamapenko, M. A. 2011: c. 219, 238],
a TakXe XyOO0XeCTBEeHHbIN KOHBEPT C M300paxeHMEeM UKOHBbI
"Bo3HeceHue locnogHe” (2005 r.) ms boropogyaHCKoOro
MKOHOCTaca.

B 2005 r. ykpanHckasa noyTta BBena B obpalleHune MoYTOBYHO
Mapky ¢ KynoHoM "LlepkoBb CeATOM BapBapsbl”, 4eM 1 OTKPbIa HOBYIO
cepuio "YKpanHckue uepkBn 3a rpanvuen” [KpamapeHko, M. A. 2011:
c. 237]. Ha mapke mn3obpaxeH dacan uepken Ceatonm Bapsapbl B
BeHe, a Ha KynoHe - nkoHa Ceaton BapBapbl, KOTOpasi pacrosioxXeHa
B anTapHOW 4YacTu xpama, HanncaHHasa Mouceem CyboTtudem (1789)
npeactaButTenbs cepbckoro 6apokko). LepkoBb Ceaton
BennkomydeHuubl BapBapsbl - rpeko-KaToSIM4eCcKnm Xxpam B CTONMLE
AscTpum B r. BeHe. (¢ 15 oktabpsa 1775 r. - pata OCHOBaHWUS LEPKBU,
a c 17 vioHa 1784 - pata ocHoBaHusa npuxopa). HencTByloLnii
apxuenmckon BeHbl 9BNseTcs apXnMenmckonom Onsg BCeX KaTosIMKOB
BU3AHTUNCKOro obpsga, K KOTOPbIM OTHOCUTCS U LEHTPalbHbIN
npuxon Cs. BapBapbl, NO3TOMY 34€Cb NPOBOAATCH NUTYPrun B
BU3AHTUMNCKOM obpdane rpeko-kKaToImKkamMmm pa3HbIX
HaLUWOHaNbHOCTEN.

Ha ogHon 13 noyTtoBbiX Mapok ABcTpum (1966 r.), a Takke Ha
koHBepTe YkpauHbl (2007 r.), nocBsaweHHbIXx 40-netnio CYDA,
n3obpaxeHbl pparmeHTbl dpacana xpama, a Ha mapke Asctpum (1979
r.) BOCnpousseneHa nKoHa U3 MkoHocTaca "PoXxaecTtBo XpUCTOBO',
co3pgaHHaa M. Cyb6otmnyem okono 1775 r. B ctune KneBCKOW
MKOHOMMUCHOM WKOoNbl. MNMonHbIN MKOHOCTAc xpama Ceaton Bapsapsbl
n3odbpaxeH Ha koHBepTax CYDA (1979, 1984 rr.), nocnegHumn
noceaweH kK 200-neTni0 OCHOBaAHUS Npuxoga MMnNepaTtopom
Nocudom Il [Meipur, J1. A. 2009: c. 170]. Ha ¢pacane 3naHnsa nmeetcs
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MeMopunanbHas gocka C TEKCTOM Ha rpevyeckom, LEPKOBHO-
cnaBdaHcKoM qa3blikax: "NMocud I n Mapua Tepesunsa, camogepxupbl
ABCTpuu, BenmkogywHo nepepanun uepkoeb CB. BapBapbl B
COBCTBEHHOCTb KOHBUKTA, C LIEMbI0 NOArOTOBKM MONOAbIX AYXOBHUKOB
BU3aHTUNCKOro obpana 1775". Hapo oTMeTuTb, 4TO MKOHOCTAC
BbINOJIHMAM MO 3aka3dy Mapuu Tepesbl CKynbNTOPbI OpaThd ApceHmnen
n ABKkCeHTUN MapkoBunyn. Pe3umkn ¢ noMOLLbO TMPNSHO, KOJIOHH,
Ba3 M MHOFOYUCNEHHbLIX MPOM3BOAHbLIX OT GOpM CTUNa 6apokKKO
AONONHMAM 00LWYy0 KoHUENUMto. NMoMmnMmMo MKOHLI "Bennkomydenumua
Bapsapa" M. Cyb6oTun4 BbINOAHWUA 47 NKOH, 16 N3 HUX NpeaHa3HaYeHbI
ONg NpoBefeHnsa NNTYPrum K OCHOBHbIM npasgHukam [KynymHckas,
J1. 2019: c. 18]. OgHa n3 ero nkoH "Obpesanne Nncyca Xpucta"
BOCMNPOM3BEAEHA HA KOHBEPTE U B PUCYHKE LUTEMIMENS, MOCBALLEHHON
K oaTte npoBegeHunsa poxaectBeHCkon BbicTaBke CY®DA (BeHa,
28.11.1986 r.). Kpome a10ro, nkoHbsl xpama Cs. BapBapbl n306paXkeHbl
Ha KOHBepTax, a Takxe ¢dparMeHTapHO B PUCYHKaX MaMSTHbIX
no4ToBbIX WTEMNenen: B 1979 r. "boromartepb ¢ MnageHuem”, 1980
r. "Matepb boxba™, 1981 r. "AnocTtonsl NeTp v Naeen™, 1982 r. "Cs.
Ctedan”, 1983 r. "boromaTtepb ¢ MnageHuem"”, 1984 r.
"MpeobpaxeHne Nucyca Xpucta”, 1985 r. "BosHeceHne"”, 1988 r.
"CB. Hukonan", 1995 r. "PoxaectBo XpuctoBo”. B 1988 r. B ABCTpun
BBEAEHO B MOYTOBOE ObpaLleHne rocygapCTBEHHYIO MOYTOBYKO MapPKy
C n3obpaxeHmem MKOHbI uepkBu CB. BapBapbl - "PoxaecTtBo
Xpuctoso” (XVIII B.). PUCYHOK MKOHbI MOBTOPWUAM Ha KOHBEPTE N B
wrtemnene (Bena, 25.11.1988 r.). B pamkax TpaganMumMoHHOWN
POXOECTBEHCKOW dunatennctnyeckom BbicTaBkm CYDA B 1987 .
N30aH KOHBEPT C penpoaykumen rpasopbl ¢ [loyaeBckoro TpebHuka
XVIIl B., KOTOpbIA Takxke XpaHUTCA B xpame CB. BennkomyyeHuupl
Bapeapsl [[bipur, J1. A. 2009: c. 170-171]. KaptuHa "MimnepaTtpuua
Mapua Tepesua™ (1763 r., aBtop X.-3.JZlnotap) otobpaxeHa n B
CLEMKM MOYTOBbLIX Mapok "JlbBOBCKas kapTuHHasa ranepes” (1998 r.,
YkpanHa) [KpamapeHnko, M. A. 2011: c. 172]. NpogonxeHnem cepumn
"YKpanHCcKme LepKBU 3a rpaHuuen” ctana mapka ¢ KynoHom "Cobop
Cs. Muxaunna B Anenavae (Astcpanus)” (2007 r., YkpaunHa). Ha kyrnoHe
n3006paxeH CIXeT BuTpaxa cobopa - ApxaHren aBpuun, xpam
NOCTPOEH B CTUNE YKPaMHCKOro 6apokko [KpamapeHko, M. A. 2011:
c. 248].

K 950-netuto ocHoBaHua Kneso-llevepckon JlaBpbl (Mai, nionb
2001 r. YkpauHa) 6bin n3gaHbl aBa No4TOBbIX 6noka. Ha 6noke
MarCKOro Bbinycka nsobpaxeHa Ceato-YcneHckasa Kneso-leyepckad

Fhilosophy and life / Ne1 (8) 2020
146



JlaBpa - ogHa n3 nepsbiX, MO BPEMEHU OCHOBAHUA MOHACTbIPEWN
Kunesckon Pycu, ogHa 13 BaXKHENMLLIMX NPaBOC/IaBHbIX CBATbIHb, TPETUM
Ypoen lMpeceaton boropoanupl. OTO 3eMnd, KOTopasi HaxoaAUTCsa Noj,
0COObIM MOKpPOBUTENLCTBOM [lpeceBdaTon boropoanubl. VI3BECTHBI
yeTbipe yaoena - Meepua (I'py3uda), Ceataa opa AdoH ([peumns),
Kneso-leuepckasa JlaBpa (YkpauHa), Cepadumo-nBeeBCckni
MOHacTbIpb (Poccuda). Ha none 6noka noa xpamoBow nkoHon "Codud
- MpemyopocTtb boxna”™, cMMBONMU3NPYIOLWEN OKOPMIIEHUE,
n3obpaxeHbl LUeHTpanbHbin ¢pacan YcneHckoro cobopa (Benukad
LLEPKOBb), rOe HaxoOuUTCHa 4yaoTBOpPHask MKOHa YcneHuna boxben
Matepu, n ee ocHoBatenn - MoHaxm AHTOHUIN 1 Peogocui.

Meyepckunin MmoHacTbIpb ObiN ocHoBaH B 1051 r. npu Apocnase
Myapom MOHaxoM AHTOHUEM, poaoM 13 JTiobeya (apeBHENLIUIA ropoa,
Ha Oepery pekn LOHenp), n ero ydeHnkom dPeopocmem. KHa3b
Ccartocnas |l nogapun MOHaACTbIPIO N1aTo Hag, NewepamMu, rae no3xe
BbIPOCJ/IN MPEKPAaCHble KaMEHHbIE XpaMbl, YKpaLUeHHbIe XUBOMUCHIO,
KenbWu, KPEenocTHble BawHn un gpyrue ctpoenns. C MOHacCTbIpeM
CcBs3aHbl MMeHa netonucua Hectopa (aBTopa “lMoBeCcT BPpeEMEHHbIX
net") n xyooxdHuka Anmnuda. B 1688 r. MoOHacCTbIpb MoJyyYmns ctatyc
JlaBpbl. B bnvmxHux n HdanbHux newepax JlaBpbl NOKOATCHA MOLLU
NpPaBOC/IaBHbIX CBATbIX.

Bbinyck 6n1oka 12 nionsa coctomnt n3 Tpex Mapok (cepusa "Ckapbu
My3eiB YKpaiHn") ¢ n3obpaxeHnemM yHUKanbHbIX XPUCTUAHCKUX UKOH
VI-VIl BB., caMbIX pPaHHUX N3 COXPaHMBLLUUXCHA OO HalLero BPEMEHMU:
"Boromatepb ¢ MnageHuem Xpuctom”, "MoaHH Kpectutens”, "CeaTtble
Ceprum n Bakx", KOTOpble 3KCMOHMPYIOTCA B My3€€ WUCKYCCTB MM.
bornpaHa wn Bapapbl XaHeHkO (r. KmeB). 9T0 AapeBHUE
nounkoHobopyeckne obpasbl. [puBe3eHbl B KueB m3 CuUHamMckoro
cobpaHuna moHacTbipa CB. EkatepuHbl apxumanaputom MNMopdurprem
YcneHckuMm B cepeguHe XIX B. ApxumaHaput MNopdupum (KoOHCTaHTUH
AnekcaHgpoBud 1804-1885), BbiaamOWMNCS UCTOPUK M 3HATOK
BOCTOYHOXPUCTMUAHCKUX [LOPEBHOCTEN, MNONOXWUN Hayano
nccnegoBaHMAM CUHAWMCKUX WKOH.

MkoHa Bboromartepun c¢ mMnageHuem XpUCTOM HanucaHa
KOHCTAHTMHOMOJMIbCKMM MacTep (MMsa He coxpanunock), Cyapbda MKOHBI
KpanHe MHTepecCcHa, UCKYCCTBOBEOb! NpeanonaratT, YTO BEpXHMUE Yribl
Oblnn 0bpe3aHbl B 3noxy KpecToBbix MOXoa0B, C TEM, YTOObI BNMcaTtb
obpas3 B rotmyeckuii oknag. Takme oCOOEHHOCTU xapakTEPHbl MKOHaM
CUHanckoro cobpanuda. OgHako NMOMMMO KPECTOBbIX MOXOO0B, UM
NPULLNOCH NEPEXUTb M1 Moceayllme He MeHee CNoXHble rogbl XX B.
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NoaHH KpecTutenb nocneoHmm U3 BEeTX03aBETHbIX MPOPOKOB,
4ybs MponoBedb O3HaMeHoBana nepexon K Hosomy 3aBeTty. "MI60 OH
TOT, O KOTOPOM cKa3as nNpopok Mcamda: "rnac Bonuiowiero B NyCTbIHE:
npurotoBbTe NyTb [ocnopgy, npsamMbiMM caoenamTte cte3un Emy”
(EBaHrenue ot Martded, rn. 3, ctnux 3), u o Kotopom focnoap Nucyc
Xpuctoc ckasdan "u3 poXAEHHbIX XeHaMu He BOccTaBan OonbLini
NoaHHa Kpectutena” (EBaHrenme ot Matdesa rn. 11, ctux 11). IkoHa
NoaHHa KpecTtutenda, Kak npeanosaraloT y4eHble, HarnnucaHa paHee,
yeM ukoHa boromatepwu (VI B.). IkOHa Tak e MeeT 3Ha4yuTesbHbIe
NOBPEXAEHNSA, HO TEM Hee MeHee 00pas3 nmpopoka NMpom3BoauT
HeoOblYalHO CUIbHOE BreyaT/eHune.

NkoHa Ceartble Cepruin n Bakx gatmpytoT VII B., oTpaxaeT yxe
HOBbIM 3Tan pPa3BUTUS UKOHOMUCHOro kKaHoHa. CornacHo ux
arnorpacdun, Ceprumn n Bakx 3aHMManm BbICOKME OOMKHOCTU MPWU
nBope pumckoro umneparopa Nanepua MakcummnaHa (284-305 rr.),
O YEM CBUOETENLCTBYIOT ApParOuUeHHbIE LUENHbIE TPUBHbI - OOQHA M3
JeTtanem nx npuaBopHOro KocTioma. llocne Toro Kkak ctano U3BecTHO,
4YTO OHM TalHble XpPUCTUAHE, UX MNOABEPIIN XECTOKMM MbiTKam, BO
BpeMs KOTOpbIX Bakx normo, snocneacteum Cepruin 6611 06e3rnasnieH.
[TounTaemble cBATble MyYeHUKM [KpamapeHko, M. A. 2011: c. 201-
202].

2015 r. B Mmpe npaBocnaBmst 03HaMeHOBaH 775-netnem CBATO-
YcneHckon lloyaesckon JlaBpbl. [MpaBocnaBHbIM [loyaeBCKUNA
YCNEeHCKNN MOHAaCTbIPb - OAWH U3 HaMbOONbLUINX PENUTMO3HbIX
LEHTPOB YKpauHbl, HaxoguTcsa B TepHononbckom obn. (YkpanHa). Ha
NOYTOBOM ONOKE B LEHTPE MU300paxeH NpaBOC/aBHbIA XPaMOBbIN
KOMMAEKC U MOHAaCTbIPb, @ B BEPXHEW 4acTu O65i0Kka NIMKN CBATbIX
HacenbHUKOB: npenoaodbHbin Medoann [llepBoHaA4YanbHUK
MouyaeBckuin (koHew, Xl - Hayano Xlll BB.), npenogobHbI urymeH Mos
Mouaesckuin (1604-1648 rr.) n npenogobHbin Amdbunoxmnin (1894-
1971 rr.) [lToHuaptok, |I. B. & Punena . B. 2017: c. 106]. data
OCHOBaHUA OOUTENM Ha CBATOW rOpe CBOUMMU KOPHAMMU yXOOuT B
rnybuHy BekoB. B 1240 r. XaH baTtbin 3axBatun Knes, MOHIono-
TaTapckoe uro yrHetano llpasocnaBHytlo Pycb. KneBo-lleyepckune
MHOKN yXoaunu Ha BonbiHb B nmouckax yoexuuwia. Haweawmn npuior,
NOCENNNCH B NELLEepPe Ha CKaJIMCTOMN, MOKPbLITOW MYCTbIM JIECOM rope.
MHOKM nepeHecnn CypoBbI aCKeTUYeCKMin Ayx npenogobHbixX
AHTOHUA n Peopocua Kmepo-lleyepckmx. MHOKN cnopgobunmncb
onarocnosenna Matepu boxnen, oHa gBMnacb UM Ha ckane (0OKono
1340 r.) nogo6HO HeonmanMMON KYNMHE C KOPOHOW Ha ronoBe WU
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CKMNETPOM B pyKe, OCTaBMB Ha KaMHe cliefl CBOEN NpaBow CTOMbI, N3
KOTOPOro Havyana ncroyartbcsa uenedbHaa Boga. Co BpeMEHEM MHOKMU
BO3OBUMIN KaMeHHYI0 CBATO-YCNEHCKYIO LePKOBb, KOTOpas nosioxuna
B [loyaeBe Ha4asno xpamMoBOro npasgHuka YcneHusa boxunen Martepu.
C koHua XVI B. MOHaCTbIpb CTAaHOBUTCH LLEHTPOM [OYyXOBHOW XWU3HU
Ha 3anagHblx 3emnax Pycun. B 1597 r. MOHacTbIpb Nony4yun B gap ot
MECTHOW nomMewinubl AHHbI [ONCKOWM 3HaA4YUTENbHbIE 3€MEJIbHbIE
yroabsi, UMEHUS U CaMOe O0POroe COKPOBULLE - HyAOTBOPHbLI 06pa3
boxuen Martepun. Mexagy MHOrMmm yygecamum ot [lo4aeckom MKOHbI
Boropoavubl 0co6eHHO 3ame4dyaTenbHO 4YyaoecHoe unlbaBneHue
oobutenn B 1975 r. ot Typok. B 1770 r. NoyaeBCcKkoO 0OuUTENbIO
3aBnagenn yHumatbl, a B 1831 r. no Bo3BpaweHun NoyaeBckoro
MOHACTbIPS NpPaBOC/aBHOMY BEOOMCTBY OH MNOJy4YuMs Ha3BaHUe
YcneHckaqa lNovyaeBckaqa JlaBpa [CHeccopeBa, C. 2006: c. 316].
MHorue gpyrmne coobiTns Obinuv B XXn3Hu J1aBpbl, OAHAKO U A0 CErOaHS
STOT AOPEBHENWNNA MOHACTbipb NpebbiBaeT nog 0COObIM
nokposutenbCcTBOM MaTtepu boxnen, a HeockyaeBalOLWMA NCTOHYHUK
BE/IMKUX YYyOOTBOPEHUA - MECTO MHOMOYUCIIEHHbIX NaJIOMHMKOB. B
obuntenn nogBulanncb BenuMkme noasBuxHukm lNpaBocnasug -
npenonoobHbin Medoaguin, npenonobHbin Mo MoyaeBCKMn
4yyooTBopel, BonbiIHCKOro kpas npenogobHbii AMPUAOXUIA.

Tpetba CeaATO-YcneHckas Ceatoropckaa JlaBpa (r. CBATOrPCK,
HoHeukasa 06:n.). Bcero Ha kaHOHM4YecKom Tepputopmn MOCKOBCKOIro
MaTtpunapxata natb JlaBp (aBe CBATO-Tpouukme, HaxoOaTca Ha
Tepputopun Poccun - Ceato-Tpounue-Cepruesa (B [logMoCKoOBbE, B
r. Ceprues lNocan, JlaBpa ¢ 1744 r.) n Cearo-Tpovue-AnekcaHgpo-
Hesckasa (B CaHkT-lleTepbypre, JlaBpa ¢ 1797 r.), n tpn CBaTo-
YcneHckne Ha YkpauHe).

ObuTtenb Ha CBATbIX ropax Obina ocHoBaHa euwe B XVI B.
MecTHOCTb "CBATble [opbl” Ha CeBepckom [loHUE YyNOMWHAETCS
Kak O030PHbIN MYHKT Ha rpaHunue MockoBun ¢ Aukum nonem. C XVII
B. B CBATOropbe ynoMnHaeTCcs O OENCTBYKOLWEM MYXCKOM
MOHacTbipe. MoHacTbIpb 6bin 60orat 1 3HaMeHUT BO BCE BPEMEHA, HO
ABaxnabl Obin 3akpbiT. [MepBbIi pa3 B 1787 r. BO BpemMeHa
EkaTepunHmnHckux pedopmax, BTopon B 1922 r. Obutenb npocusna
CNaBOW MHOIMX NPenoaodbHOMYYEHNKOB 1 NCNOBEOHNKOB, CBETUIIbHUK
BEpbl 1N 6naroyecTtusi, HacneaHUK NEePBbIX MOHAXO0B, MPUHSABLLUUA B
XIX B. nmoaBur 3aTBOpPHMYECTBA, MepBbiIX BEKOB XpUCTMAHCTBA -
npenogoObHbii MoaHH Ceatoropckun. B 2004 r. moHacTbipb, NO
onarocnosenuto lMapunapxa Anekcua Il, nonyyaet crtaryc JlaBpbl. B
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NaHHbIN MOMeHT CaTtoropckaga JlaBpa - oAWH M3 caMbIX
MHOFOYNCNEHHbLIX MOHacTbipen Pycun. B obutenn Haxogutcd
4yynooTBOpHas MkoHa boxbenn Matepu "Ceatorpckasa”. Nctopus
HanMcaHusa 4yooTBOPHOro crnncka CBATOroOpCcKOM UKOHbI Boxuen
MaTtepun cBfi3aHa C apOHCKUM CTaAPLEM-NKOHOMUCLUEM, KOTOPbIN
nocetun Ceartble opbl B 1844 r. O6pas3 boxuen MaTtepn Haxoauncs
nonroe Bpems B MoaHHO-INpenreyeHCckoOM UepPKBU, B KOTOPOW B TO
BpeMs MONWUACA Heclwuin noaBur 3aTBOpa B MESIOBOW ckane
npenoao6Hbin MoanH [denos B. M. 2005: c. 10-16]. [JeHb namaTtn
noyntaHmsa nkoHsl 30 mionga. B 2019 r. B pamkax cepumn "kKpaca u
Benuyme YkpauHbl” B nMo4TOBOE ObpalleHne bl BBEOEH MOYTOBbLIN
©10K 1 YeTbIpeEX MApPOK, 0gHAa N3 KOTOPbIX MOCBSILLEHA U N300paxaeT
CeaTto-YcneHckyto Ceatoropckyto Jlaspy.

B 3aBeplueHunmn, 3a nocnegHme NATbOECAT NIeT TeMaTUyecKkoe
KOJINEKUMOHMPOBaHNE NKOHOMMCHLIX MPOU3BEeaEHNIN MCKYCCTBA JINLLb
TONbKO B Hayane nytn. B mysenHbix doHaax, xpamax, obutensax
XPaHUTCS NaMATHUKU MaTepuanbHOW KyJbTypbl, KaK AparougHHoe
Hacneaue npaBoCnaBuS.

N, Kak n3BeCTHO, "nNpupoaa He TEPNUT NYCTOThbl", a KONNEeKUMns -
3actod. MOXHO HapgedaATbCs, 4YTO BbIMYCK GUNATENNCTUYECKUX
MaTepuanoB CTabunbHO OyAeT paclmpaTbCsd, Tak Kak JaHHasa Tema
Henc4yepnaema.

SAKJIOYEHME

Taknm o0bpas3om, MKOHOMUCb - MHOrFOrpaHHoOe MpPou3BedeHune
MCKYCCTBa, KOTOPOE ABIAI0TCA HE TOJIbKO AYyXOBHbIM CUMBOJIOM, HO U
CBUOETENBCTBOM TOr0, HACKONLKO FMyOOKOM MOXET ObITb XNBOMMUCH.

DCTeTUYECKNE KPUTEPUM NOYTOBbLIX MaApPOK, AOPYrux
durnaTenncTnyeckux MmarepuanoB nNpeacTaBadaioT cOO0M OTpaXkeHme
peanbHOCTU C NMOMOLLBIO XyOOXECTBEHHOro mMacTtepcTtea. B kaxgom
TakoM NMPOon3BeaeHNN 3a10XKEH NCUXOI0rMYEeCKNN 1 OYXOBHbIA CMbICII,
BbIPaXEHHbIN MOCPeacTBOM MU300paxeHud. Npy NnomMoLmM 3HAKOBbIX
CMMBOJIOB NMOYTOBAA Mapka packpbiBaeT CBOE coaepXxaHue, ABNddCb
NOONMNHHBIM PYKOBOACTBOM Ha NyTUW K MNO3HaAHUIO MwuUpa
npaBOC/NaBHOIO0 MCKYCCTBa.
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Orexova Svetlana (Ukraina, Mariupol)

Filateliya kontekstidagi pravoslav konografiyasining
semiotikasi

Annotatsiya. Maqgolada filateliya masalalariga gisqacha sharh
berilgan bo'lib, uning syujet yo'nalishlari ruhiy pravoslav san'atining
patristik asarlarini gayta yaratadi. Ushbu pochta markalarida dunyo
madaniyati asarlarining qayta yaratilishi pochta nashrlariga
bag'ishlangan mavzularning sezilarli darajada kengayishi bilan bog'lig.
20-asrning birinchi yarmida, shuningdek zamonaviy bosma
texnologiyalar tufayli. Filatelistlarning ushbu mavzuga doimiy qizigishini
inobatga olgan holda, dunyoning ko'plab mamlakatlarining pochta
ma'muriyatlari har yili "san’'at” seriyasining bir gismi sifatida pochta
markalarini chigaradilar. Pochta markasining tasviriy konteksti
insoniyatning ma'naviy va madaniy merosi to'g'risidagi
konsentratsiyalangan ma’'lumotlarni olish imkoniyatini beradi.

Kalit so’zlar: ikona, ikonografiya, rasm, semiotika, san'at,
pravoslavlik, pochta markasi, yig'ish.

Kalit so’zlar (2): pravoslav san'atining gadriyatlari, davlat pochta
nashrlari, pochta miniatyurasi, filateliya materiallari.
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WORLDVIEW AND LIFE POSITION: STRUCTURAL ANALYSIS

Abstract. The worldview and related issues have always been
in the focus of various disciplines. When a person, an individual, a
particular group and society as a whole become the object of research,
the issue of self-concept is also mentioned. The worldview, which is
an interdisciplinary concept, is studied from different perspectives
within philosophy, psychology, sociology, culturology, anthropology,
pedagogy and a number of other disciplines. For example, in
psychology, the worldview is studied as a spiritual phenomenon,
behavior in sociology, cultural phenomenon in culturology, ethno-
cultural appearance in anthropology, educational object in pedagogy.
However, the very essence, structure and functional aspects of the
worldview are fully and completely embedded within philosophy.
Philosophy can, by its universalist character, provide ontological,
gnoseological, axiological, praxiological, and other aspects of this
phenomenon and give conceptual and methodological guidance
to other subjects in this regard. Nevertheless, the question of
worldview is one of the problems of philosophy, among other
fundamental problems, which has not yet found its complete solution.
The fact of the matter is that the worldview is an incredibly complex
and multifaceted phenomenon. It is difficult to come to a clear
understanding of its structure, functional and structural analysis.
Therefore, in this article we turn to some research on worldviews
and try to identify its structure and components. At the same time,
we critically analyze the philosophies that have existed so far and
draw attention to some gaps and ambiguities. We also examine
how the worldview relates to the person’s life position.

Key words: worldview, structure, content, system, component,
knowledge, principle, belief, value.
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basis, conceptual view, worldview structure, theoretical construction.

UDC: 18766
Saurov Ravshonbek Ruslanbek ugli
master student, Faculty of Social Sciences, National
University of Uzbekistan named after Mirzo Ulugbek.
(Uzbekistan, Khorezm, Urgench)
E-mail: ravshonbek.saurov@gmail.com

CORRUPTION: CAUSES, INFLUENCES AND METHODS OF
STRUGGLE

Abstract. The article reveals the problematic issues of
combating corruption, which has become a threat to national security,
the constitutional principles of social justice and equality of citizens,
the normal functioning of the state, and the effective development
of the economy. In this regard, the article formulates proposals
aimed at preventing and combating corruption. The most important
area of activity of our state has been and remains the fight against
corruption. Corruption is a global social problem that persists in
society and occurs in almost all civilizations. However, this
phenomenon has been under serious scrutiny for the past year.
There are many forms of corruption and it has a serious impact on
the economic, social and spiritual life of a society.

Keywords: corruption, anti-corruption, criteria, nepotism,
favoritism, promotion, factors.

Keywords (2): corruption prevention, threat to national
security, concept of corruption, institutional approach, crime
economics, corruption formula, consequences of corruption.

PHILOSOPHY OF EDUCATION AND SCIENCE

UDC: 66.3 (5Y)
Sharipov Abdukhakimjon Ziyotdinovich
candidate of philosophical sciences, associate professor of
the Department "Astacoidea and the history of Islam,
philosophy” Bukhara state University (Uzbekistan, Bukhara)
E-mail: abduhakim-83@mail.ru
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SOCIAL STRATIFICATION PROCESSES AND SOCIAL
COOPERATION DURING GLOBALIZATION

Abstract. In this article, the main theoretical approaches of
studying social stratification and the problem of inequality, moreover,
the change of theories related to this matter social-philosophical
thinking of the XXI century have been observed. A new social class
structure in accordance with market economy relations is being
formed in Uzbekistan. In this system, a great attention is being paid
to form the middle class. Social structure of the community includes
not only its division into social groups, class, stratum, layers, but also
the processes such as the changes occurring in their different
activities and about their consequences, interconnection and
relationship among them, their influences to each other along with
other social-historical unity - national, ethic, demographic groups
are included. In the article, the need of social cooperation between
new social values and lays, structural community formation and the
effects of globalization to social stratification have been analyzed.
Suggestions have been given about the case of discrimination of
middle class and community in various countries, the results of
clarifying the middle class of Uzbek community based on certain
styles. Strengthening of the middle class as a basis of social stability
of community.

Keywords: globalization, discrimination, civilization, stratification,
measurements, community, stability, partnership, solidarity, inequality,
lifestyle, class, changes, partnership.

Keywords (2): community development, groups and classes,
middle class, social structure, spiritual life, market economy.

UDC: 167
Umirzakova Nargiza Akmalovna
Senior teacher of The Tashkent State Dental Institute.
(Uzbekistan, Tashkent.)
Email: n.a.umirzakova@mail.ru

CAUSES OF EMERGENCE AND DEVELOPMENT OF
BIOETHICS AS A SCIENCE AND PHILOSOPHICAL AND
METHODOLOGICAL ANALYSIS OF ITS PROBLEMS RANGE.

Annotation:Today, as a result of scientific, technical and
technological discoveries and achievements in the field of biology
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and medicine, new problems have arisen in the human community.
Discoveries that threaten the future of mankind have led to the
need for a new science - bioethics. The article provides a
philosophical analysis of bioethics, which teaches us to appreciate
everything living, including human health and life.

Keywords: bioethics, risk, genome, cloning, biotechnology,
humanization, medicalization, research, embryo, humanity, value,

Key words (2): Biomedical ethics, medical ethics, genetic
engineering, bioethical worldview, human autonomy, "autonomous
model”.

PHILOSOPHY OF HISTORY AND HISTORY OF
PHILOSOPHY

UDC: 1:28
Bilalov Mustafa Isaevich
Doctor of philosophy, professor, Dagestan state University,
head of the Department of ontology and theory of
knowledge (Russia, Dagestan, Makhachkala)E-mail:
mibil@mail.ru

THE TURKIC CONTRIBUTION TO THE PARADIGMATIC
STRATEGY OF ISLAMIC PHILOSOPHY

Abstract. The article discusses the paradigmatic strategy of
Islamic philosophy, consisting of diverse and original trends. Selected
ideas of Turkic culture and religion, which has acquired the character
of a paradigmatic strategy in Islamic philosophy.Revealed the
specificity of the ontological teachings of the Arab philosophers, the
leading role of the Central Asian philosophers in the conceptual
development of Sufi teachings, its methodological functions and
roles for the whole Islamic philosophy. For the purposes of the
article and the decisions of its task, the author throws the terms
"Islamic philosophy”™ and "philosophy of Islam”.

Keywords: ontology, metaphysics, Sufism, kalama, anaturk,
prasubstants

Keywords (2): Islamic philosophy, philosophy of Islam, paradigm
strategies, Turkic culture, triadic rhythm, ancient philosophy, golden
age
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UDC: 929:316.7
Dablo Liubov Grigoryevna
candidate of Cultural Studies, Associate Professor of the
Department of Cultural Studies and Information Activities of
Mariupol State University (Ukraine, Mariupol)
E-mail: dablo-Ig@ukr.net

ROLE OF D. OVSIANYKO-KULYKOVSKYI IN THE FORMATION
OF THE DEFINITION OF THE CONCEPT "CREATIVITY"

Abstract. The article is devoted to the analysis of the
linguistic heritage of Dmitry Ovsyaniko-Kulikovsky, where attention
is drawn to such aconcept as “creativity”. The relationship between
the linguistic ideas of V. Humboldt and A. Potebni is traced. The
relation of the scientist to the language as to the tool of thought is
shown. It is proved that both research, theoretical developments,
and conceptual cultural developments of D. Ovsyaniko-Kulikovsky
go beyond the traditional limits of philological science. The relation
of the scientist to the concept of "beauty” is considered. It is found
that the ideas of the scientist of the beginning of the XX century
influenced the formation not only of linguistic, but also of psychological,
cultural and philosophical teachings of the XXI century.

Keywords: linguistics, creativity, linguistic theory, beauty, truth,
thought, apperception.

Keywords (2): national, intelligentsia, cultural, spiritual, archeology
of myths.

UDK:1(Beruniy) (092) (575.1)
Umarova Rozigul Sheralievna
candidate of Philosophy, Associate Professor, Head of
Department, Department of Social Disciplines, Tashkent
Institute of Design, Construction and Operation of Roads
(Uzbekistan, Tashkent) E-mail:

PROMOTION AND JUSTIFICATION OF NATURAL
PHILOSOPHICAL IDEAS IN THE PHILOSOPHY OF MEDIEVAL
MUSLIM PEOPLES

Abstract. The need to study medieval Muslim philosophy lies
in the fact that the Muslim East, which is on the path of independent
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socio-political development, and spiritual traditions in Asia and Africa
as a whole, including traditions based on Beruni, in modern ideological
life. The question of land has great importance.

In addition, the reprinting of some of Beruni's works, based on
his interest in Beruni's work in the twentieth and early twenty-first
centuries, including his views on the universe, its structure and forms
of existence, led to the ideas put forward by scientists. various
relationships also require rethinking and evaluating Beruni's scientific
and philosophical teachings.

Keywords: tabiyyun, mashshoyun, ishrokiyun, reduction,
subational concept, relational concept

Keywords (2): natural philosophy, peripatetism, deism, being,
substance, movement, space, time, imagination, matter, soul, attribute,
instrumentality.

WORLD CULTURAL AND RELIGIOUS TRADITIONS

UDC: 10+796.5
Mirzarahimov Bakhtiyor Hoshimovich
Lecturer, Department of Philosophy, Ferghana State
University (Uzbekistan, Fergana)E-mail:
alfargoniy.uz@gmail.com

GNOSEOLOGICAL FUNCTIONS OF TOURISM AND THEIR
PHILOSOPHICAL ANALYSIS

Abstract. The article analyzes the gnoseological functions of
tourism and shows that tourism has the potential to develop an
individual's intellectual abilities as a motivating factor in social
development. There are also explanations for the basic functions of
humanistic, informational, educational, cognitive and socio-normative
tourism. The axiological, technological, personal-creative, cognitive
components of tourism from the point of view of methodological
knowledge system are mentioned. Continuity of education, upbringing
of a harmoniously developed generation, tourism is considered as
an important process in the education of physical and spiritual
potential of youth. As a result of the tourist activity in the human
body, the empirical knowledge has been shown to be transformed
into scientific knowledge. The dialectical analysis of the role and
importance of tourism in the manifestation of intuition, the novelty
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and ideas that emerge while traveling, resting, and the paradox of
consciousness and unconsciousness. There are also suggestions
for using tourism as a "Book reading development strategy"”.
Keywords: gnoseology, tourism, intellect, intuition,
unconsciousness.
Keywords(2): scientific knowledge, applied knowledge,
philosophy tourism, tourism gnoseology, gnoseological practice

UDC: 656.835.1..75.046.3
Orekhova Svetlana
Associate Professor, Department of Cultural Studies and
Information Activities, Mariupol State University, Candidate
of Historical Sciences, Associate Professor, (Ukraine,
Mariupol) E-mail: sv.orehova@ukr.net

SEMIOTICS OF ORTHODOX ICONOGRAPHY IN THE
CONTEXT OF PHILATELY

Abstract. The article provides a brief overview of philatelic
issues, the plot lines of which recreate patristic works of spiritual
orthodox art.The re-creation of world culture works on postage
stamps is associated with a significant expansion of those that began
to be devoted to post issues in the first half of the 20th century, as
well as thanks to modern printing technologies. Given the continued
interest of philatelists in this subject, the postal administrations of
many countries of the world annually issue postal issues as part of
the "art” series. The pictorial context of the postage stamp provides
the opportunity to perceive concentrated information about the
spiritual, cultural heritage of mankind.

Key words: icon, iconography, image, semiotics, art, Orthodoxy,
postage stamp, collecting.

Key words (2): values of Orthodox art, state postal issues,
postal miniature, philatelic material.
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"FALSAFA VA HAYOT"
xalqaro jurnaliga yuboriladigan magqolalarning
mazmuni va shakliga doir talablar

O'zbekiston Respublikasi Vazirlar Mahkamasi huzuridagi Oliy Attestatsiya
Komissiyasi Rayosatining qarori bilan Falsafa va hayot jurnali 2018-yildan
boshlab quyidagi ixtisosliklar bo'yicha OAK dissertatsiyalar asosiy ilmiy
natijalarini chop etish tavsiya etilgan ilmiy nashrlar ro'yxatiga kiritilgan (2018-
yil 29-dekabrdagi 260/7 sonli bayonnoma):

09.00.00 - FALSAFA FANLAR

1. 09.00.01 - Ontologiya, gnoseologiya va mantiq

2. 09.00.02 - Ong, madaniyat va amaliyot shakllari falsafasi(nomi)
3. 09.00.03 - Falsafa tarixi

4.09.00.04 - ljtimoiy falsafa

Shuningdek, har bir maqolaga Doi ragam beriladi.

1. Jurnalga ilgari hech gayerda nashr etilmagan, ilmiylik
mezonlariga rioya qilingan fan, ta'lim, ishlab chiqarish va ijtimoiy hayot,
din, madaniyat masalalari, olimlarning faoliyati, ilmiy kongress va
konferentsiyalarning natijalari bo’'yicha axborotlar, monografiya,
darslik, o'quv qo’llanmalarining mazmuniga oid tahliliy maqolalar
elektron ko'rinishda qabul qgilinadi.

Jurnal bir yilda 4 marta onlayn shaklda nashr etiladi.

2. Muallif yuborgan maqgolaning mazmuniga oid talablar (ilmiy
magqola, obzor, monografiya, darslik, o’quv qo’llanmalariga taqrizlar)

- ilmiy maqgolaning kirish gismida mavzuning dolzarbligi va uning magsadga
muvofigligi yoritilishi, magolaning asosiy gismida izlanayotgan muammoning
yo'llari va echimi ochib berilishi, xulosa gismida yakunlovchi fikrlar bayon etilishi
va muammoni tadqiq etishni davom ettirish bo'yicha takliflar berilishi lozim;

- tahliliy maqgolada fan taraqgiyotining istigbollari, mavjud muammolar
qiyosiy tahlil bilan ochib berilishi, magola muammoli bo'lishi, ziddiyatli nugtai
nazarlar giyoslanishi va mullifning bu fikrlarga munosabati o'z ifodasini topishi,
ilmiylik mezonlariga rioya qilingan xulosalar berilishi lozim;

- monografiya, darslik, o'quv go'llanmasiga taqriz tanqgidiy tahlil, ilmiy
ishga magola muallifining bahosi (dissertatsiyalar bundan mustasno) publitsistik
maqola tarzida yuborilishi mumkin. Maqgolaning mavzusini tagriz berilayotgan
ilmiy ishning bibiliografik tavsifi bilan boshlanishi ham mumkin.

- ilmiy maqolaga taqriz uning nashr qilinishigacha beriladi. Jurnalga
yuboriladigan taqgrizda konstruktiv tangid va maqgolaning dolzarbligi metodologik
va ilmiy ahamiyati ochib berilishi lozim.
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3. Maqolalarni rasmiylishtirish tartibi:

-barcha maqolalar ekspertlarning xulosalari asosida nashr gilinadi;

-magqgolalardagi igtiboslar matnning o'zida [Ne'matov,E. 2017. b.218]
beriladi va maqolaning oxirida adabiyotlar ro'yxatida ko'rsatiladi;

-magqolalarning mazmuniga mualliflarning o'zi javob beradi;

-nashr etilgan maqolaning mazmuniga nisbatan ko'rsatilgan har ganday
e'tirozlarga muallif javob beradi;

- mualliflar hagidagi ma’lumotlar: ismi sharifi, ilmiy daraja, ilmiy unvon,
ishlayotgan tashkilot, lavozim, kontakt manzili, telefon, elektron manazil
ko'rsatiladi. Jamoaviy magolalarda mualliflar ismi sharifining ketma-ketligini
belgilash ularning ixtiyorida goladi.

4.Magqgolalarni tayyorlashning asosiy shartlari:

-magola muallifining ismi sharifi va elektron adresi

-mavzu 0'zbek, rus va ingliz tillarida qora harflar bilan yoziladi.

-annotatsiya kamida 40ta so’'z doirasida(0,5 bet);

-tayanch so’'zlar (10tagacha) o'zbek, rus va ingliz tillarida maqolaning
mazmunidan olib beriladi;

- magqola uch gismdan: kirish, asosiy mazmun, xulosadan iborat bo'lishi lozim;

- adabiyotlar ro'yxatida ko'rsatilgan manbalarning anigligiga muallif javob
beradi.

- maqolalar 0,5 va 1 bosma toboggacha (8 betdan 16 betgacha A4
formatda)1 interval, 14 shrift hajmda gabul gilinadi.

- materiallar Microsoft Office Word

-shrift "Times New Roman™

-asosiy matn 14 kegel

-interval 1

-yugori va yon hoshiyalar -2,5 sm, chap yon - 3sm, o'ngyon -1,5sm

-abzats-1,25 sm da bo’lishi lozim.

Sahifalar titul varog'idan boshlab oxirgi varoggacha izchil ketma-ketlikda
ragamlanadi. Sahifaning tartib ragami varogning pastki o'ng burchagida 2
ragamidan boshlab yoziladi. Titul varag'iga 1 ragami go'yilmaydi.

5. Matnning strukturasi:

- muallifning ismi sharifi (qora shrift bilan o'rtada)
ilmiy daraja, unvon, ish joyi/ o'qish joyi (mamlakat, shaxar)
elektron manzil
magqolaning nomi (bosh qora harflar bilan)
annotatsiya uch tilda 0,5 betdan kam bo’lmagan, tayanch so’zlar,
tayanch so'zlar(2) (uch tilda 10 ta so'zdan kam bo'lmagan)

- uch gismdan iborat matn (kirish, asosiy gism va xulosa)

- adabiyotlar ro'yxati

6.1qtiboslarni rasmiylishtirish qoidalari:

igtiboslar matnning ichida igtiboslan keyin kvadrat gavsda beriladi (adabiyotlar
ro'yxatida ko'rsatilgan manbaning tartib ragami, verguldan so’ng bet);
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bir nechta manbalarga igtiboslar nugta-vergul bilan farglanadi.

7 .1qgtiboslarni rasmiylashtirish namunasi:

-bir manbaga igtibos quyidagicha ko'rsatiladi [Stepin, V.S. 2017: b.121]

-bir nechta manbaga igtibos [Stepin, V.S. 2017: b.121; Eshmuxamedov,
R.A. 2003: b.67]

Adabiyotlar ro'yxatining rasmiylashtirish namunasi (har bir belgiga
e'tibor garating!!!)

8. Maqolani rasmiylashtirish qoidasi bo’yicha na’'muna:

Diqqat. Annotatsiya matn qaysi tilda yozilgan bo'lsa shu tilda yarim betdan
kam bo'lImagan hajmda yoziladi. Keyingi ikki tilda annotatsiya bibliografiyadan
keyin go'yiladi.

Muallif hagida ma’'lumot (uch tilda:) Toshmuhamedov Sirojiddin
Toshmuhamedovich (O'zbekiston, Toshkent) Falsafa fanlari doktori, O'zbekiston
Milliy universiteti professori, E-mail: gadgieva_m@mail.ru

Tahririyat barcha intellektuallarni hozirgi zamonning eng dolzarb
muammolari bo’yicha xalgaro bahsga taklif etadi.

MAQOLA MAVZUSI: TEXT TEXT TEXT TEXT TEXT TEXT TEXT TEXT
(TIMES NEW ROMAN; 14 SHRIFT; 1.0 INTERVAL;
BOSH HARFLARDA)

Muallif F.1.SH.,
Ish joyi va lavozimi(to'liq)
E-mail; ??7?????????@tsul.uz
(Times New Roman; 14 shrift; 1.0 interval).

Annotatsiya: text text text text text text text text text v text text text
text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text (Times New Roman; 12
shrift; 1.0 interval, kamida 40 Ta so'z).

Tayanch so’zlar: text text text text text text text text text text text text
text text text text text text text text text (Times New Roman; 12 shrift; 1.0
interval, kamida 6 Ta s0'z).

Tayanch so’zlar (2): text text text text text text text text text text text
text text text text text text text text text text (Times New Roman; 12 shrift; 1.0
interval, kamida 6 Ta s0'z).
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TpeboBaHus K coaepXaHuio u popmMe HayuyHbIX cTaTen
NMPUCNAHHDbIX B MeXAYHapPOAHbINA XYpPHan
"PUNOCODPUA U XKN3HDb"

PeweHnem lpesmgnyma Bbicwien atTeCTauMiOHHOW KOMMUCCUU NpuU
KabuHeTte MuHuctpoB Pecnybnuku Yaoeknctan MexayHapoaHbIi XXypHan
"Punocodua m Xn3Hb" BKJIKOYEH B CMNUCOK Hay4YHbIX Nybnumkauun,
pekoMeHayeMbiX Ona nybnmkaumm OCHOBHbIX Hay4YHbIX pPe3ynbTaToB
anccepTtauninn BAK B cneayowmx cneumanbHocTax (29.12.2018 r. npoTokon
Ne260/7):

09.00.00 - dunocodpCckme Hayku

1. 09.00.01 - OHTONnorua, N'<Hoceonoruna u Jlornka

2. 09.00.02 - ®unocodpua (HaseaHMe) HGOPM CO3HAHUSA, KYNbTYPbl U
NPaKTUKN

3. 09.00.03 - nctopusa punocodpun

4. 09.00.04 - CoumanbHasa ¢punocodpus

Kpome Toro, kaxaowm ctatbe npmuceamBaeTcsa Homep Doi.

1. B XXypHan npyHUMaloTCs aHaNIMTU4eCkKne, paHee Hem3gaHHble
CTaTbu, OTBEYallWMe KpUTepusMm HaAay4YHOCTU, pacKpbiBaowue
npoonemMHble BONPOCbI Hayku, o6pa3oBaHud, NPOU3BOACTBA,
COLMANbHOWN XXWU3HWU, PeNIurun, KynbTypbl, AEATEJIbHOCTb Y4Y€HbIX,
nHdopmauma o pe3ynbTatax NpoBefeHHbIX KOHbepeHuUun m
KOHIrpeccoB, O coaepXaHue MoHorpaduii, y4HeOHUKOB, Yy4EeOHbIX
nocoouii.

JKypHan 6yneT nsgasaTtbcs 4 pasa B rofl, B OHNanH pexmme

2. OCHOBHble TPeboBaHUA K CoOAEepPXXaHUIO aBTOPCKUX MaTepuasioB
(Hay4yHaqa cTaTbq, 0030p, peueH3us Ha MoOHorpaduio, y4eOHMK,
peueH3ust Ha Hay4yHYIO CTaTblo).

-HayyHasa (npaktunyeckas) ctatbsa. B BBOOHOWM 4acTu OOMKHbI ObiTb
000CHOBAaHbI akTyalbHOCTb M LIENECO00Pa3HOCTb Pa3padoTku TEMbI (HAy4HOMN
npodnembl N 3aga4n). B 0CHOBHOM 4YacTu cTaTby NMyTEM aHaIM3a 1 CUHTE3a
nHdopmMauum HeobxoaMMO PacCKpbITb UccneagyemMmble NPodnembl, NyTn KX
pelleHns, 060CHOBaHNS BO3MOXHbIX Pe3y/bTaTOB, MX AOCTOBEPHOCTb. B
3aKMIO4YUTENBHOW YacTu - noaBecTn utor, chopmynnpoBaTb BbIBOAbI,
pekoMeHgaunn, ykasatb BO3MOXHble HanpaB/eHUs galbHEMLWMNX
nccnegoBaHum;

-0630p (o0630pHaa cTaTtba): B o0630pe [0MXHBI ObiThb
NpoaHann3npoBaHbl, CONOCTaB/EHbI U BbisiBIEHbl Hanbonee BaXHbie U
nepcrneKkTUBHbIE HanNpaBAeHUa Pa3BUTUS HAyKU (MPaKTUKK), ee OTAENbHbIX
BWUOOB OEATENbHOCTU, ABNEHU, cOObITUI 1 Np. MaTepuan OomkKeH HOCUTb
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NPoBNEMHbIN XapakTep, AEMOHCTPUPOBATb NPOTUBOPEYMBLIE B3rNsgabl Ha
Pa3BUTME HAYYHbIX (MPAaKTUYECKNX) 3HAHWI, COAEPXKaTb BbIBOAbI, 0000LLIEHNS,
CBOJHbIE AaHHbIE.

-peLeH3ns Ha MOHorpadmio, y4ebHUK - aHann3, KpUTUYECKN pasbdop,
OLLeHKa Hay4HOro npoun3eeneHns (KpomMe anccepTaumMoOHHbIX CcnegoBaHnin)
MO>XHO MOArOTOBUTbL B XXaHPe ra3eTHO-XYPHasIbHOW NyONUMCTUKN. 3arnasme
peueH3nn OonyckaeTcs 3aMeHdaTb omnbnuorpadmnyeckmm OnMUCaHnEM
peLueH3npyeMoro Npon3BeneHus.

-peLeH3na Ha Hay4YHYIO CTaTblO - OT3bIB HA HAy4YHYlO PpaboTy nepen ee
nyonukauymen. PeueH3uda, KoTopas HanpaBnseTCcd B XypHas, A0JKHa
packpbiBaTb aKTyaJibHOCTb, 3HA4YMMOCTb, Hay4YHO-TEOpPETUYECKYIO
MEeTO0JI0MMYECKYIO N MPaKTUYECKYI LLEHHOCTb CTaTbW, COAEPXKaTb OLLEHKY,
XapakTepucTuky paboTbl, BbiIBOObI.

3.MpaBuna opopmneHnsa matepmanoB aBTOPOM

- BCE CTaTbV U30al0TCs HA OCHOBE 3aKJTIOYEHUIN SKCMEPTOB (3KCNEPTHYIO
OLIEHKY);

- CHOCKkM patoTcsa BHyTpu ctatben [CtenuH, B.C. 2017: c¢.121] n
nutepaTtypa ykasbiBaetca B budnmorpadpuum;

- OTBETCTBEHHOCTb 3a coAepXaHue cTaTbM HECYT CaMU aBTOPbI;

- 3a NOOble NPETEH3UN YUTaTENEN B OTHOLLEHME COOEPXaHUNS CTaTby
OTBEYalT CaMy aBTOpbI;

- cBegeHns 06 aBTopax BK/IKOYAKOT CreayloLwme 31eMeHTbI: UHULUMasbI
n damMunma aBTopa; YYEHYK CTerneHb, y4eHOe 3BaHue; OOJ/IKHOCTb WIN
npodeccus; mecto padboTbl/y4edbl (HAMMEHOBaHME Yy4YpPexXaeHUsa WUnm
opraHmsaummn, HacesieHHOro nyHKTa, CTpaHa), BKJo4Yas rnogpasneneHune
(kadepnpa, dakynbTeT); KOHTakTHasa mHpopmaumsa (E-mail nnn gpyras
KOHTakTHasi uHpopmMaums, ons ykazaHus B XypHae); HaMMeHOBaHWe CTPaHbI
(ons MHOCTpPaHHbIX aBTOPOB). MM aBTOpa NPUBOOUTCA B UMEHUTESIbHOM
nagexe. B KonnekTBHbIX paboTax MMeHa aBTOPOB NPUBOAATCS B MPUHATOMN
MW NocnenoBaTesibHOCTW.

Pepakunsa He HeceT OTBETCTBEHHOCTW Mnepepn aBTopamMmu u
opraHn3auusiMm 3a BO3MOXHbIN yuLep0, BbISBBAHHbIN NyOnmkaunen ctaTbu.

[Mpn ncnonb3oBaHUM U 3aUMMCTBOBAHUKM MaTepmanoB CChlJiKa
obsa3aTtesnbHa.

4.0CHOBHbIE TPeOOoBaHMS K NOArOTOBKE CTaTbMU:

- ®©.1N.0 aBTOpPA U €ro 9NEKTPOHHbIN aapec;

- Tema cTaTtblt 0pOPMASETCS XUPHBIM LUPUPTOM Ha Y3OEKCKOM, PYCCKOM
N aHMMUNCKOM A3blKax;

- aHHoTauus B npeaenax 500 3Hak (0,5 cTpaHuL) Ha y30EeKCKOM, PYyCCKOM,
AHIMMMMNCKOM A3bIKax;

- kno4vesble cnosa (oo 10 cnos)

K/to4YeBble CoBa(2) COCTOUT U3 ABYX CNIOB HA y30EKCKOM, PYCCKOM U
aHIMMINCKOM A3blkax, bepeTcs C coaep>XXaHus cTaTbi;
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- CTaTbsl COCTOUT U3 4 4YacTen: BBeOEHMe, maTtepuansl U MeTonbl,
OCHOBHOE coaepXaHue, 3aktodeHne; bnonnorpadpus

- aBTOP HeceT OTBETCTBEHHOCTb 3a TOYHOCTb, INTEpaTypbl, KOTOpPas
yKa3blBaeTCs B KOHLLE CTaTbW;
npuHMMatloTca ctatb He meHee 0,5 n He Bonee 1 NeYyaTHOro INCTa;
MaTtepuanbl npegocTtaenaoTcsa B pegaktope Microsoft Office Word;
wpndT "Times New Roman™;
OCHOBHOM TEKCT - Kerenb 14;
nHTepBan 1;
BepxHee 1 HUXHee nong -2,5 CM; sieBoe rnosie -3 CM, rnpasoe nosne -

1,5 cwm;

- otctyn (a63ay) - 1,25 cwm;

- CTPaHu1Lbl CTaBATCS CrpaBa B KOHLLE NMCTa Mo NOPSOKY;

5. CrtpykTypa Tekcrta

-bamunnmnsa n namumanel astopa (CtpaHa 1 ropoa) (XKUpPHbIM LLPUGTOM,
Mo LUEHTPY);

-cBeaeHua 06 aBTope (y4eHoe 3BaHne, y4eHasi CTerneHb, MecTo paboThbl/
y4€e0bbl);

- agpec 3NIEKTPOHHOM NOYTHI (MO XenaHuio aBTopa);

- Ha3BaHWe cTaTbu (3arnaBHbIMW OyKBamMu, XUPHbIM LWPUEPTOM, MO
LEHTPY);

- OCHOBHOW TEKCT CTaTbM COCTOSILLAA N3 BBEAEHUS, OCHOBHOM 4YacTu 1
3aKk/Io4YeHns

- nuteparypa (MCTOYHUKN);

6. OdbopmneHune CHOCOK

- CHOCKIM (Ha nuTepaTtypy) neyataroTCa BHYTPU CTaTbM B KBaApPaATHbIX
Cckobkax rnocne umTtaTthl, (CHavana ykasbliBaeTcsa GamMunma NCTOYHMKA, a 3aTeM,
rnocne 3ansaTom - rog n3aaHns U HoMep CTPaHuLbl; CM. NpuMep opopMNeHNS
CHOCOK):

- CHOCKM Ha HECKOJ1IbKO MCTOYHMKOB C YKa3aHMeM CTPaHWUL, pa3gensioTces
Mexay cobom TOYKOW C 3anaTOw

7. NMpumepbl opopMneHnss CHOCOK U CCbIJIOK:

- CHOCKa Ha OAuH NUTepaTypHbIN UCTOYHUK C YKa3aHMEM CTPaHWULL:
[CtenuH, B.C. 2017: c.121].

- CHOCKM Ha pa3Hble nnTepaTypHbI€ MCTOYHMKN C YKa3aHUEM CTPaAHMULL:
[CTtenmu B.C. 2017: ¢.56; Swmyxamenos, P.A. 2003: 66.12, 58].

O6bpaseLr; opopmneHns nntepatypsl. (06paTnTe BHUMaHNE Ha KaXabl
3Hak!!!)

8. Kop no npaBunam cratbm:

BHuMaHue. AHHOTaUUa HanncaHa He MEeHee YeM Ha MoJIOBUHE A3biKa,
Ha KOTOPOM Obin HanmcaH TekcT. CneayoLlme aBa s3bika 0yayT aHHOTUPOBAHLI
nocne onénuorpadpun.
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AHHOTauma; (Ha aHrMMMckom u pycckom) CeepgeHusa o6 aBTope
(Ha Tpex sa3bikax) Pepaxkumsa npurnallaeT BCEeX MHTEJIJIeKTyaNioB Ha
MeXAYyHapOAHYIO AUCKYCCUIO MO Hanbdonee aKkTyasibHbiM Npo6nemam
COBPEMEHHOCTM.

TEMA CTATbU: TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT (TIMES NEW ROMAN; 14 LULPUDTOB; UHTEPBAJ 1.0;
3AIrJIABHbIMU BYKBAMMW)

AstOop .U.0.,
MecTo paboTbl 1 AOMKHOCTL(MONHOCTLIO)

(Times New Roman; 14 wpwudTtos; nHtepsan 1.0)

AHHOTaAUMUSA: TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TeKCT TeKCT TekcT (Times New Roman, 12
wpudTos, nHtepsan 1.0, muHumym 40 cnos).

KniouyeBble cnoBa: TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TeKCT TekCT TekcT (Times New Roman, 12
wpundTos, nHtepsan 1.0, MMHUMYM 6 CNoB).

KnioueBble cnoBa (2): TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT
TEKCT TEKCT TEKCT TEKCT TEKCT TEKCT TeKCT TeKCT TekCT (Times New Roman,
12 wpwnoTos, nHtepsan 1.0, MUHUMYM 6 CNOB).

Fhilosophy and life / Ne1 (8) 2020
170



PHILOSOPHY AND LIFE
The requirements of form and content of the articles to be sent to
the international online philosophy and life magazine

By the decision of the Presidium of the Higher Attestation Commission
under the Cabinet of Ministers of the Republic of Uzbekistan, the Philosophy
and Life journal was included in the list of scientific publications recommended
for publishing the main scientific results of HAC dissertations in the following
areas (2018 December 29 Protocol Ne260 / 7):

09.00.00 - Philosophical sciences
1. 09.00.01 - Ontology, Epistemology and Logic
2. 09.00.02 - Philosophy (name) of forms of consciousness, culture
and practice
3. 09.00.083 - The History of philosophy
4. 09.00.04 - Social Philosophy

In addition, Each article is assigned a Doi number.

1. The magazine accepts articles about science, education,
production and social life: The articles must not be published anywhere
before; they must meet scientific criteria. The magazine also accepts
articles about the activities and works of scientists, religion, culture,
the information about scientific congresses and conferences,
monographies, textbooks, and analytical articles about scientific guides;

The documents are accepted in electronic form;

The magazine is issued online, 4 times a year.

2. Requirements on the meaning of the article of the author
(scientific article, overview, monography, reviews on textbook and
students’ handbooks)

- Inthe introductory part of a scientific article the author should point
out the importance of the theme, and in the main part he or she must show
certain ways or solutions to that problem, and in conclusion, the author
should sum up his or her opinions and give his or her advises to continue
the research on the field.

- Inananalytical article the author should make analytical comparisons on
the perspectives of development of science and on the existing problems. The
article must be problematic, opposing point of views must be compared and the
author must present his or her opinions. Conclusions must meet scientific criteria.

- A review for monography, textbook and student’s handbooks can
be sent as a critical analysis, an author's assessment of graduate work
(dissertations excluded), a publication article. The theme of the article may
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start with the bibliographic description of the reviewing graduate work.

- The review for a scientific article must be sent prior to its publication.
The review that is being sent to the magazine must include in itself constructive
critique and the importance of the article must be shown. The author should
point out the methodological and scientific value of the article.

3. The rules of issuing the author’'s materials

- All articles are published in accordance with expert advises;

- The footnotes in the article are given in the text [...1.] and listed
among the used literature at the end of the article;

- The author is responsible for the meaning and content of the article;

- All criticisms on the meaning and content of the published article
are directed toward the author. The author is responsible for such criticisms;

- Information about the author: full name, academic degree, organization,
occupation, address, phone number, e-mail address, is presented. In collective
articles, the sequence of authors will be presented according to their own will.

4. The main requirements of an article:

- The full name and the e-mail address of the author of article;

- The theme is written in bold and black script in Uzbek,Russian and
English languages;

- The abstract must be around 500 printing symbols (0.5 page);

- Keywords (up to 10) must be chosen from the essence of the
article and given in Uzbek, Russian and English languages;

- Article must include in itself three parts: introduction, main part and
conclusion;

- The author is responsible for the authenticity of the source given in
the list of used literature;

- Article must be from 0.5 to 1 printing page (from 8 to 16 page in A3
format);

- Materials must be presented in Microsoft Office Word;

The font of the materials must be in "Times New Roman” font;
The size of the basic material must be 14;
The interval must be 1;

- The top and bottom margins must be 2.5 centimeters, left margin 3
centimeters, right margin 1.5 centimeters;

- The indention must be 1.25 centimeters.

The pages are numbered from title page to the last page. The number
of the page is printed at the right bottom of the page, starting with the
second page. Title page is not numbered.

5. The structure of the page

- The full name of the author (in bold black font in the center);

- Academic degree, occupation, work/study;

- E-mail address;

- The name of the Article (Bold in Capital letters);
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- The main part of the text;

- List of used literature.

6. The rules about issuing footnotes:

- The footnotes are given after the statement in quadrate clippers in
the text (the number of the source is presented in the Used Literatures, and
after comma presented the page number);

- Footnotes for several sources are separated with semicolon.

7. The sample of issuing footnotes:

- The example of the footnote for one source: [Smirnov, V. 2018:
pp.3,121];

- The example of the footnote for several sources: [Smirnov, V., Ivanov
P. 2012: pp.6,56;].

Sample bibliography (pay attention to every sign !!!)

8. Code by the rules of the article:

Attention. The abstract is written in at least half of the language in which
the text was written. The following two languages will be annotated after the
bibliography.

Annotation; (in english and russian) Information about the author (in
three languages) The editors invite all intellectuals to an international discussion
on the most pressing problems of our time.

ARTICLE TITLE: TEXT TEXT TEXT TEXT TEXT TEXT TEXT TEXT TEXT
TEXT TEXT (TIMES NEW ROMAN; 14 FONTS; INTERVAL 1.0; IN
CAPITAL LETTERS)

Author’s Full name,
Place of employment and position (fully)
E-mail: ???????7????@tsul.uz
(Times New Roman; 14 fonts; Interval 1.0)

Annotation: text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text text
text text text text text text text text text text text text text text text text text text text
text text (Times New Roman, 12 fonts, 1.0 interval, minimum 40 words).

Key words: text text text text text text text text text text text text text
text text text text text text text text text text (Times New Roman, 12 fonts, 1.0
interval, minimum 6 words).

Key words (2): text text text text text text text text text text text text
text text text text text text text text text text text (Times New Roman, 12 fonts,
1.0 interval, minimum 6 words).
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